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ADVERTISEMENT* 

The following Character of King 
C H A R L B s the Second, with the 
Political, Moral and Miicellaneous 
Thoughts and Reflections 
were written ^George S a v i l b 
Marquis 0/ H a l i F a x, and were 
taken from bis original Manu- 
fcriptSt in the Pojfejlcn of bis 
Grand'daugbtef Dorothy Coun- 
ted 0/" Burlington* 
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A 

C H A R A C T E R 

D F 

KING CHARLES II. 



I. Cy i6/> Religion. 

ACharader difiereth from a 
PiAure only in this, every 
Part of it muft be like, but it is not 
neceflary that eveiy Feature fhould 
be comprehended in it a$ in a Pidure, 
only ibme of the moft remarkable. 

This Prince at his firft entrance 
into the World had Adverfity for 
his Introducer, which is generally 
thought to be no ill one, but in his 
cafe it proved fb, and laid the foun- 
dation of moft of thofe Misfortunes 
B or 
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A CharaStr of 
01* Errors, that were the caufes of the 
great Objedlions made to him. 

The firft EfFed it had was in re- 
lation to bis Religion, 

The ill-bred familiarity of the 
Scotch Divines had given him a 
diftafte of that part of the Proteftant 
Religion. He was left then to the 
little Remnant of the Church ofEf^- 
land in the Fauxbmrg St. Germain'^ 
which made fuch a kind of figure, 
as might eafily be tiim*d in fuch a 
manner as to make him lofe his ve» 
neration for it. In a refined Countrjr 
where Religion appeared in Pomp 
and Splendor, the outward appcar-^ 
ance of fuch un^fhionable Men was- 
made an Argument againft their Re- 
ligion; and a young Prince not 
averfe to rallery, was the more liiA 
ceptible of a contempt for it. 

The G)mpany he kept, the Men 
in his Pleafures, and the Argument!) 

of 
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of Sate that he fliould not ippear 
too much a Protedaiity whilft he 
expeded Aifiliance from a Popifli 
Prince ; all thefe, together widi a- 
habit encoufaged by an Applica- 
tion to hi$ Pkalures, did h looikn, 
and untie him from his firil ImpreP 
fion^ that I take it ^granted, after 
the ^tA Year or two, he Was no more' 
a Prodeftant. If you ask me what' 
he was, my anfwer muft be« that 
he waiS of the Religion of a young 
IVince in his warm Bkod, whofe En- 
quiries were more apj^ied to £nd Ar- 
gumends againft believing, than to lay. 
any &ttled Foundations &r acknow- 
kdgmg Ftoi(^idenee, Myfteries, ^r. 
A GeSiieralOeed, and no vety long 
one, may be prefumed to be the u^moft > 
Religion of one, whofe Age and In«' 
dination could not well fpare any 
Thoughtt diat did not tend to hit 
Pleafores. - 

B 2 In 
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A CharxtEler of 
. In this kind of Indifference or Un- 
thinkingnels, which,is too natural in 
the beginnings of Life to be heavily 
cenfured, I will foppofe he might pafe 
fome confiderable part of his Youth. 
I muft preliime too that no Occafions 
were loft, during that Time, to in- 
finuate every thing to bend him to- 
wards Popery. Great Art without in- 
termif&on,againft Youth and Eafine^, 
which are ieldom upon their guard> 
muft have itsEfted. A Man is to 
be admired if he reftfteth, and there- 
lore cannot reafbnably be blamed if 
he yicldeth to them. fP^Jlten the cri- 
tical Minute was, fU not undertake 
to determine ; but certainly the in- 
ward Convidion doth generally jm-c^ 
cede the outward Declarations : At 
what diftances, dependeth upon Mens 
ieveral Complexions and Circum- 
ftances ; no Jftated Period can be 
fixed. 

It 
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King Charles II. 

It will be ^d that he had not Re< 
Ugion enou^vto have Com)i6iim ; 
that is a vulgar Error. Convic- 
tion indeed is not a proper word but 
whdr a Man is convinced by Reaibn ;- 
but in the conunon acceptation, it 
is applied to thofe who cannot tell 
why they are fo: If Men can be 
at leafl as pofiti ve in a Miftake as 
when they are in the right ; they 
may be as clearly convinced when 
they do riot know why, as when they, 
do., 

I miift prefume that no Man of the 
King's Age, and his Methods of Life, 
could pbfUbly give a good reafbn £br 
changing the Religion in which he was 
born, letit be what it will. ButourPaf-j 
fions are much oftener convinced than- 
our Reafon. Hq had but little Read- 
ing, and that tending to his Pleafures 
more th^i to his liiArudion. In the 
Library of a young Prince, the folemn 
B 3 Folios 
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Folios are not much rumpled, Books 
of a Hghtcr Digeflioa have the i>og'» 
Earii 

Some pretend to he very precifc in 
the time c£ his. RecondHng; The 
Cai^xxaldeRetXy^e^ Iwillnoten> 
ter into it minutely, but whenever it 
was, it is obfer vable that the Govern- 
ment of France did not think it ad- 
visable to difbover it x»penly ; upon 
which fuch obvious Reflexions may 
be made,diat I will not mention them. 

Such a Secret can never be put in^o 
a place which is io dofely ftopt, that 
there £ball be no Chinks» Whifpera 
went about, particular Men had In- 
timations : Cromwell had his Adver-^ 
tifements in. other. things, and this 
was as well worth his. paying jfer. 
There was enough faid. of it to ftarlle 
a great many, though not univerfally 
difiufed 'y So much, that if the Go- 
vernment here, had not crumbled of 

itfclf. 
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itfetf, his Right alone^ with that and 
other dogsr upon it, would iiardly 
have thrown it down. I conclude 
that when he came into England he 
was as certainly a Ropum CatboHck, 
as that he was a Man of Pleafure ; 
both very coniiftent by viable £x- 
|)erience. 

It is impertinent to give Reafons 
for Mens changing their Religion. 
None can give them but themielves, 
■as every Man has quite a difierent way 
of arguing : A thing which may 
very well be accounted for. They 
are dii&ring kinds of Wit> to be quick 
to find a Faulty and to be capable to 
find out a Truth t There muft be in- 
dufhy in the h&. j^ the ^-ft requires 
only a lively heat, that catcheth hold 
of the wtak fide of any thing, but 
to choofe the firmg one is another 
iTaknt The leafon why Men of 
Wit are often the kzieft in their En- 
B 4 quiries 
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quirics is, that their heat' carriedi 
their Thoughts {o faft, that they arie 
apt to be tired, and they faint in the 
drudgery of a continued Application. 
Have not Men of great Wit in all 
times permitted their Underftandings 
to giVe way to their firft Impreflions ? 
It taketh off from the Diminution 
when a Man doth not mind^L thing; 
and the King had then other Bu{i<- 
nefs : The inferior part of the Man 
was then in PoflefHon, and the Facul- 
ties of the Brain, as to ferious and 
painful Enquiries, were laid afleep 
at leaft, tha' not extinguifhed. Carc^ 
left Men are mofl fubje^ to Su- 
perflition. Thofe who do not ihidy 
Reafon enough to make it their' 
Guide, havie more Unevennels : As 
they have Negleds, fo they have 
Starts and Frights ; Dreams will 
ferve the turn ; Omens and Sicknefles 
have violent and fudden Ef^s upon 

them. 
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King Char LBS. II. 
tlieoi. Nor is the ftrength of an 
Argument fp efi^ua] f^om its in> 
trinfick Force, as by its being well 
fuited to tbe Temper of the Party. 

The genteel part of the Catholick 
Religion might tempt a Prince that 
liad more of the fine Gentleman than 
his governing Capacity required : and 
the cxercife of Indulgence to Sinners 
being more frequent in it, than of i»- 
fliEiing Penancey might be Ibme re- 
conimendation- Miftreiles of thatPaith 
are ftronger Specificks jn this caie, 
than any diat are in Phyfick. 

Tht Roman Cathlicks complsdned 
of his Breach of Promife to them 
very early. * There were broad peep- 
ings out, Glimpfes fo often repeated, 
that to difceming Eyes it -was flar- 
ing:: In the very firft Year there were 
iirch Sufpidons as produced melancho- 
ly fliakings of the Head, which were 

very 

* Upon the Words of his Dedantion. 
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verf iignificant' His unwillii^ne^ 
to marry 9. Proteftant ^as remarka- 
ble, though both die Catholick and 
the Chriffian Crown would have 
adopted her. Very early in his 
Youth, when any German Princefs 
was propofed, he put ofF the diA 
cburfe with Rallery. A thoufand 
litde Circumflances were a kind of 
accumulatire Evidence, which in 
thefe Cafes may be admitted. 

Men that were earne(l Proteftants 
.were under the fharpnefs of his Di(^ 
pleafiire, expreflcd by Rallery, a3 
well as by other ways. Men near 
him have made Difcoveries fixxA 
Hidden breakings out in DilpouHe, 
^c, which (hewed there was a Rcx>t. 
It was not the leafb skilful part 
of his concealing himfelf, to imke 
-the World think he leaned towaxds 
an Indifieiencc in Religion. 
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; . He had Skkncfies irfore his Death, 
in which he did not trouble any 
Plroteftant Divines; thofe who law 
him upon its Deatb-hedy iaw a great 
deaL 

: As to his writing thofe * Papers, he 
might do it. Though neither his 
^Temper nor Bducation made him 
ver^ fit to be an Author, yet in 
this cafe, (a known Topick, fb 
very often repeated) he might write 
it atll himfelf, and yet not one word 
of it his own. That Church's Argu- 
ment doth fb agree with Men unwill* 
ing to take pains, the Temptation of 
putting an End to all the trouble of 
enquiring is fb great, that it mufl 
be very flrong reafon that can refifl : 
The King had only his meer natural 
Faculties, without any Acquifitions 
to improve them ; fo that it is no 

wonder, 

• Two Papers in Defence of the Roman CatieUci Rdi- 
gion, found in this King's ftrong Box, in his own hand, and 
pdiliihed by King Jamt II. afterwards. 
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wonder, if an Argument which 
gave iuch Eafe aiul Relief to his 
Mind, made iiich ah Imprefllon, 
that with thinking often of it, (as 
Men are apt to do of every thing 
they like) he n)ight>' by the Effefl: 
chiefly of his Meinbry, put together 
a few Lines with "his own Hand; 
(without any help at the time; in 
which there was nothing extraor- 
ilinary, but that one fo little in- 
clined to write at all,, fhould prevail 
with himfelf to do it with thie So- 
lemnity qf a Cafuift. 



il./f/i Dissimulation. 

/^NE great Objedion made to 
^^ him was the concealing him- 
felf, and dilguifing his Thoughts. 
In this there ought a Latitude to be 
given ; it is a Defed not to have it 

at 
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at all, and a Fault to have it too 
much. Human Nature will not al- 
low the Mean: like all other things, 
as foon as ever Men get to do them 
well, they cannot eafily hold front 
doing them too mucL *Tis the caie 
even in the leaft things, as fing- 
ihg, ^c. 

In Franccy he was to diflemble 
Injuries and Negleds, from one 
realbn j in England he was to dif- 
femble too, though for other Caufes ; 
A King upon the 7%rone hath as 
great Temptations (though of ano- 
ther kind) to diflemble, as a King 
in Exile. The King of France 
might have his Times of Dif-; 
fembling as ' much with him, as 
he could have to do it with the * 
King of France: So he was in a 
School. 

No King can be fo little inclined 
to difiemble ibut he ihuft needs learn 
■ it 

Digitized by VjOOQIC 



14 * -^ Chancer cf 

it from his ^ubjiEisy who every Day 
give him fuch Leflbns of it. . Dif* 
fimulatibn is like tsm^ other QuaJi- 
ties,, it hath two Sides; it is ncceA 
fary, and yet it is dangerous Xxxy 
To have none at all laycth a Maa 
open to Contempt, to have too much 
expofeth him to Sulpicio% whicli 
is only the lefs^ difhonoural^le Incon- 
venience. If a Man doth not take 
very great Precautions, he is nevo: 
£) much {hewed as when he en- 
deavoureth to hide himiblf. One 
Man cannot take more pains to hide- 
himlelf, than another will do to fee 
into him, efpecially in the Cafe o£ 
Kings. 

It is none of the ex&lted Faculties, 
of the Mind, (ince there are Cham- 
ber^Maids will do it better than any 
Prince in Chriftendom. Men ^^n^sL 
to diiTembling are IHce Rpoks .at 
play, they will cheat for Slulling^.' 

they 

Digitized by VjOOQIC 



King Charles n. 15 

difey are ft) ufed to it. Tile volgar. 
Definidoa of Diflembling is down- 
right Lyiiig ; that kind of it which 
i$ le& ill-bred cometh pretty near it. 
Only Princes and Peribns of Honour 
muft have gender Words given to 
their Faults^ than the nature of them 
may in: tbemfelves defcrve. 

Princes diflemble with too many> 
not to have it difcovered ; no wonder 
then that He. earned it fb fa^ that 
k was difi:overed. Men compared 
Notesy and got Evidence; fb that 
thofe whofe Morality would give 
them leave,, todt: it for an Excuie fori 
ferving him ill. Thofe who knew 
his Face, fixed their Eyes there; and 
thought it of mbre Importance to 
fee, than to hear what he faid. 
His Face w^ ■ as little • a Bkb: as 
mc^ Mens, yet though it could not 
be called a prattling Face, it would 
fometimes^ tell Talcs eta a good Ob- 

ferver. 

\ 
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ferver. When he thought fit to be 
angry, he had a very peevifh Me- 
mory ; there was hardly a Blot that 
efcaped him. At the fame idme that 
this (hewed the Strength of his Dif^ 
fimulation, it gave warning too; it 
fitted his preient Purpoie, but it 
made a Diicovery that put Men 
more upon their Guard againft him. 
Only Sblf-fiattery fumifheth perpe- 
tual Arguments to trufi: again: The 
comfortable Opinion Men have cif 
themfelves keepeth up Huma^ So- 
ciety, which would be more than 
half deftroyed without it. 



III. His Amours, Mistresses, Qfc. 

IT may: be faid that his Inclina- 
. tions to. Love were the B&^of 
Health, and a good Conflitution, 
with as little mixture of the Se- 

r of hick 
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raphick part as ever Man had : And' 
though from that Foundation Men 
often raUe their PafHons ; I am apt 
to think his ftayed as much as any 
Man's ever did in the lower Region, 
This made him like eafy Miftreiles: 
They were generally refigned to 
him while he was abroad, with an 
implied Bargain. Heroick refined 
Lovers place a good deal of their 
PJeadtre in the Difficulty, both 
for the vanity of Conqueft, and 
as a better earneft of their Kind- 
nefs. 

After he was reftored, Miftreflcs 
were recommended to him ; which 
is no fmall matter in a Courts and 
not unworthy the Thoughts even of 
a "Party. A Miftrefs either dexteroui 
in herfelf, or well-inftru(9!ed by thofe 
that are fo, may be very ufeful to 
her Friends, not only in the imme- 
diate Hours of her Miniflry, but hy 
C heic 

Digitized by VjOOQ IC 



rS' A CharaSTdr of ' 

dfltef ^tm^* k Wafrrefiihaddrgefi^- 
Bave ki few Atms, as^ weMi as whdicfc 
he fhould have iA hisi Cooadk Of 
^ Mart who: ^i>as fe capable of 
^hoo£ti^^ ke (sMs a» felftocn as anjr' 
JlJ^rt that dvi^ Ev6il: 

ki the b^gmniit^ of hk Time, si 
fdidd St0i$t{«e& tfd hb Miftref^ thali 
Ariy great Paffion fdt tton; H» 
t&kiW^ iktM. §fty[SL otters wat nevc» 
learnt in a Romance; and in^ceii 
fit^r fbta PhilofophercfcaQ a KmgJit- 
ir^radt. His PatitoCB for rioir B^l« 
ti^4 flkwed him no tm(k Loter. It 
fc a M6*efy acdofdbg to a ttae 
Loner's Creed, evei to forgive an In- 
Oddity, or the Appeafancc of it 
iiove of Eafe will not do it, wheie 
tl]fe ^^ar/ is much engaged; but 
' ti^lic^e laere Niiture is the Mcjtive, 
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k is.po0iblc iot a Man. tothiok righter 
than tfa£ coaunoa opinion, and tp 
ar^ie», that a Rival taketh awa^ nor 
tkifl^ bi;t the Heart,, and leavetK aU 
the re^. 

Iq lii»l^t^r Ti<n£s he had no 1,qv6, 
bul iaf^fi^ble .^ppg.$;n:)$at$ that madie 
it harder thgn oapll alight apprehend 
|o.i||i^ them. The Poliikks might 
]i^v^ ^Xl p^rt ;( a Secret^ a Cooir 
i^ifSqg, a Cqnfideace in critical 
Thi^g?i tJ^ugh it .4oth not give 9 
\j^^ hfi 9 preciie ternn oS Years, yet 
lli^ire maty be Di^uities ia di/miHing 
thej^i t^qre 9199^ be suo Love ai) 
the while ; perh^s the contrairy. 

I}e waa iaid tq be ^ littk coaftant 
as t^fs^ yvere thpught to be. Thougl^ 
1;^ had np. Love^ he niLufl: havf 
Iqnje Appet^i Qf elie he cq^i^ 
f^t j^^p them for. lac^er eaie, or fq: 
the Love of fauntring ; lASSitdSs^ 
%X^ frequently apt to be uncafy ; 
C a -they 

Digitized by VjOOQIC 



20 A CharaBer of 

they arc in all Refpeds craving 
Creatures; fo that though the tafte 
of thofe Joys might be flattened, 
yet a Man who loved Pleafure fo as 
to be very unwilling to part with itj 
might (with the Afliftance of his 
Fancy-, which dodi not grow old fo 
faft) referve fome fupplemental En- 
tertainments, that might make their 
perfonal Service be ftill of ufo to him. 
The Definition of Pleafure, is 'what 
pleafethy and if that which grave 
Men may caU a corrupted Fancy, Ihall 
adminfter any Rediedies for putting 
\off mourning for the lofs of Youth, 
. Vho fhall blame it ? • 

The ymng Men foldom apply their 
ceniSre to thefe Matto-s; and the 
elder havp 2x1 Intereft to be j>;entle 
towards a Miftake, that feemeth to 
make fome kind of amends for their 
Decays. 

He 
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He had Wit enough to fufpeB^ 
and he had Wit enough too not to 
care : The Ladies got a great deal 
mpre than would have been allowed 
to be an equal bargain in Chancery^ 
for what they did for it ; but neither 
the mannier, nor the meaiure of 
PleaTure is to be judged by others. 

Little Inducements at firft grew 
into ftrong Reaibns by degrees. Men 
who do not confider Citcumftances, 
but judge ^t a diflance, by a general 
way of arguing, conclude if a Mif* 
tjrefs in fbnie Cafes is not immediately 
turned off, it muft needs be that the 
Gallant is incurably fubjci^ed. This 
will by no means hold in private 
Men, much lefs in Princes, who are 
wnder more Entanglements,' from 
which they cannot fb eafily loofea 
themfelves. . 

His Miftrefles were as different in 

their Humours, as they were in their 

C 3 Looks. 
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Looks. They gaVe Matter of Very 
cTifFerent Reflexions. The laft * 
ieipeciatly was qoite Oirt of t!ie Ddfiirri- 
tion of an ordinary ^ftrds ; the 
Oaufes and theNlanrter of her being 
.firfl: introduced were very different. 
A very pecuKar l)iftin6lion was 
fpbken of, fbme extradrdinary ^- 
lemnities that might dignify, ilhongh 
not fancftify 'her T'un6bion. ^er 
tZIhaniber was the true<IIabinet 'Coun- 
cil. The King did always 'by 
his Councils, as he did fometimes 
by Tiis Meals ; lie fat down out d£ 
form with t'he '^em, but he fupped 
'^e/ow Stair s> To have'&e Secrets df 
a Xing, Who *ha|ipens to have too 
many, is to 'have a King in 'Chains : 
He muft not only, not part with 
Tier, but *he muft in 'his ownDefencfe 
diffemble his diflike : The lels kind- 
nefs he hath, the more he muft 

■fhew : 

* The Datchefs of Fmfmutb, ■ 
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•odlfir j4ll¥4i*tag!BS, fhis Mifl:«Q(s h^i 
4 foweffuj ^9iu^i; »(oRe m^ ,fi^ 

^iM^ #at 4pv^4 >his £^^) t^oi^^ 

it }js %9 ;Qthiet$. ??he ibeiog galk^ 
with Jmpoif^i^^s,:.puKfued'from'piap 
ife&pi|it^iappd;i<?r \^ith?askiogEaG6S^ 
^ fdao»l ^ojijid I of fpi^re^fonsbl^ 
rC$Mpipl4mt§, ^d fiJl-gTQVHided ,^?e- 
^«9n^s;i thcjP4feHn>ty-«f "4?rdiad i|lr 

ftfty tMan .Jun flWJiy rfroin tbqm^ 
«ad J ,«fed :tp- think it ^was.the ^o- 
fivejforfflwl^isg' him -walk /o rl^ft. ^ 
it was more properly taking ^jiCr 
•tiaary. To get into a Room, where 
C 4 all 
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all Bufinels was to ftay at the Door, 
excepting fuch as he was difpoled to 
admit, might be very acceptable t» 
a younger Man than he was, and 
lels given to his Eafe. He flumber- 
cd after Dinner, had the noife of the 
Company to divert him, without 
their Solicitations to importune him. 
In thefe Hours where he was more 
unguarded, no doubt the cunning 
Men of the Court took their times 
to make their Observations, and there 
is as little doubt but he made his 
upon them too: Where Men had 
Chinks he would fee through them 
as fbon as any Man about him. There 
was much more real Buiinefs done 
there in his Politick, than there was 
in his perfonal Capacity, Stans pede 
in uno j and there was the French part 
' oi the Government) which was not the 
leaft. 

In 
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In-fhort, without endeavouring to 
find more Arguments, he was ufed 
to it. Men do not care to put off a 
Habit, nor do often fucceed when 
thejr go about it. His was not an 
iinthinkingnefs ; he did not perhaps 
think {o much of his Subjeds as 
they might wifli ; but he was far 
fiom being wanting to think of him- 
felf. . 



IV. His Conduct to his Ministers^ 

HE lived with his Minifters as 
he did with his Miftreflb ; he 
ufed them, but he was not in love 
with them. He fhewed his Judg- 
ment in this, that he cannot properly 
be feid ever to have had a Favour it^^ 
though fome might look {b at a dif* 
Unce. The prefent ufe he might 
have of them, made him throw Fa- 
vours 
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vowB *n|Bon<the(ii, wMi^ mt^t.'ltad 
1^ Jogkers ton isfoilihat miftai&e:; ^bnt 
]ie (tied iiamiielf 90 m^r^ %o thsm^ 
thon they^ .<ii4 to rhiiw, iwibich isBt- 
pKedArfufficieHtlLiberty aa-eithorfidc. 
. perhaps ht mtiadc dearP^tnch^fBUi 
If he i&ldona igave fwofufdly, biit 
^ere^e«xpiEi^£d:faQaetnDaieafbn^]ie 
thing, >gTeat Rewards .wese anatonal 
Evidences againfl thofe who receiveii 
them. 

"He was free of accefs to them, 
which was .a vet^ gaining (^ualifif)i^ 
He had at leaft as good a Memory 
for .the Eaulte of rhis Miniftens as i%r 
their Ser\(!CBa; and-whenev^the^fel}, 
4he whole Jnven tory caipne .€iut;^ t^beire 
MVS& not a flip ^eQiirtsd. 

That fomeof hk Miniftess feem- 
cd to rhavc .a Stipgriontyi -did iwat 
•ipring from hisJRs^nationito thcni, 
•but to his Eafe. sHe <;hdlc rather t tp 
beWigg/a/than'to.he //wftsf/-?^. 

His 
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€iis (Brother <wiaa5 •& MinlAer, kaii 
im hsd Ills Je^miiies t)f :kim. ^ 
tire fymc ^ifiine that flie mfoi. Juia^ 
^ \vas not diipkarad to iisnre inm 
ie^ited. The ^cxiniiing iSibiervKR 
^lind this out, atid at the 'fame thne 
diat ifae feigned 'in the Cabmet, 4]^ 

Supper. 

A Mihifter ^ttirned scfff * J^ke a 
Ijady-s Waiting^Womaft, thHt'know- 
■^fh dll 'her Wdfhes, and ^hatk a 
<fi£Fewd ^gudfe eft ^er Strayings : So 
^here is danger in turning -them c^ 
«s ^well -as an keeping >fhem, 

•He had -back Stairs to convty Jff- 
firffiittiom to him, as ^w^ll ^as for 
dAerWes; and 'though fwehlnfor- 
•matioris afe fomecimes dangerous, 
(efpecially 'to a 'Prince ^fhit will ndt 
take the 'pains neceflary to dig^ 
them) yet in flie main, that -humour 

hody^ 
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'50^,. kept tlk){e about him ia more 
lawe, than they would have been 
without it. I do not believe that 
ever he trufted any Man^ or, any 
ict of Men fo entirely, as not to have 
•fome Secrets, in which they had no 
Jhare : As this might make him left 
well ferved, fo in fome d^rce it might 
make him the lefs impofed upon. 
• : You may reckon under this Article 
his Female Minifiry ; for though \s. 
had MiniAers of the Council, Mi- 
mftears of the Cabinet, and Minifters 
of the Ruelle ; the Ruelle was often 
the lafi AppeaL Thofe who were not 
well there, were ufed becaufe they 
were necejfary at the time, not be- 
caufe they were liked ; fo that their 
Tenure was a little uncertain. His' 
Minifters were to adminifter Bufinef$ 
to him as Dodors do Phyfick, wrap 
It up in {bmething to make it lefs 
unpleafant\ ibme skilful Digrefllon^ 

were 
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were fb far from being Impertinent, 
that they could not many times fix 
him to a fair Audience without them. 
His averfim to Formali^ made him 
diflike a fer'tms Dijcourfei if very 
long, except it was mixed with fonae- 
thing to entertain him. Some even 
of the graver fort too, ufod to carry 
this very far, and rather than fail, 
ufe ' the'coarfeft kind of youthful 
talk. 

In general, he was upon pretty 
torn Terms with his Miniflers, and 
could as eafily bear their being bang- 
ed as fome of them could bis being 
ahufed. 



V. Of bis Wit and Conversation. 

TTIS Wit confifted chicifly in the 
-*- -■■ ^icknefs of his Apprehenfioru 
His Apprehenfion made him find 

Faults^ 
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Jfmt&Sy wd that: kd hifix to &iea}t 
Savings iipcoK them^nolaiwa^'a equal, 
but often \xry good. 

By his hemg abnoad, W (»!»):- 
fiia<§te<]|i a, Habit of eotiYcriing fc^oir 
haxhpj wiuchi atMni. to: his ngtuial 
€i0»iur, loiadfi him. ver^ apA to m^ky 
perhaps move than a v«sy nke jud|^ 
nisnt would apprcaue. 

Hr was apto to make ^rtua/ .dit- 
lufiom upon any thing that gave th« 
ieaft oiuS\giViy diaa Mias ahapgether 
&kahle with the vevy Good-bsceding 
hs §)eK«€d in moftoditr things.. Thft 
jCompaa^r ho kept whilft ahroadr had 
£o ufed him to that fort of Diaied, 
that he was fo far from thinking it 
a Fault or an Indecency, that he 
aaftde it a? mattfr gf JR^Hc^y tJfJfV^ 
thofe who could not prevail upon 
tbcnafelves tio ji&in in it. As ^ Man 
who ha«h a gopd Sto^gch love^ 
gcQerdiy to talk of Mcait^ jb in tht 

vigour 
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ngovar of Mi Agt^ he ixgan that 
ftyie,. whicfi by degrees grew fbaan 
Htral to him, that aftev he ceaf&d to 
do it out o£ FJeafore, he continued 
tt» do it out of C^xfbm. The By^ 
poctify-ol" the former Times^ incKned 
Men to t^iiak tbe)r couM not fheW 
ddo giesc an Averfion ta itj and that 
h^)ed to encourage thk unbounded 
Mfeerty of Talkiagi withoat the Rc- 
feaints of Decency which Werie be- 
fore obferved. In his more f^rftiliar 
Converfations widi die Ladie^ even 
they mctft be paflive, if they -would 
not enter into k. How far Soundi 
as well as Objeda may have their 
ESeSts to raife Inclinatzon, might be 
an AcguBKXit to him to ufe that 
Style; brwhedbcr wfiug Liberty at ite 
foU fisretch, was not the general In- 
ducement without any particu^h^ 
Motives to It. 

The 
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The manner of that time of tel^ 
ling Storiesy had drawn him into it ; 
being commended at firft for the Fa- 
culty of telling a Tale well, he might 
. infenfibly be betrayed to exercife it 
too often. Stories are dangerous in 
this, that the bed expofe a Man 
mod, by being ofteneft repeated. It 
might pafs for an Evidence for the 
Moderns agaihfl the Ancients, that 
it is now wholly left off by all that 
have any pretence to be diftinguifli- 
cd by their good Senfe. 

He had the Improvements of 
Ifiney &c. which made him plea- 
fant and eajy in Company, where 
he bore his part, and was accepta- 
ble even to thofe who had no other 
• Defign than to be merry with him. 
The Thing called Wit, a Prince 
may tafle, but it is dangerous for 
him to take too much of it; it hath 
Allurements which by refining his 

Thoughts, 
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Thoughts, take off from their dig- 
nity, in applying them lefe to the 
governing part. There is a Charm 
in Wit, which a Prince muft refiftt 
and that to him was no eafy mat- 
ter ; it was contefting with Nature 
upon Terms of Difadvantage. 

His Wit was not fo ill-natured as 
to put Men out of countenance. In 
the cafe of a King efpecially, it is 
more allowable to Ipeak fharply of 
them, ..than to them. 

His Wit was not acquired by 
Reading ; that which he had above 
his original Stock by Nature, was 
i&om Company, in which he was 
very capable toobferve. He could 
ijot io properly be laid to have a 
Wit very much raiied,. as a plain, 
gaining, well-bred, recommending 
kind of Wit. 

But of all Men' that ever liked 

thofe who bad Wit^ he could the 

D bcft 
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beft endure thofe who had none. 
This kaneth more towards a Satire 
than a CompHment, in this refpe£t, 
that he could not only fufFer Imper- 
tinence, but at fometimes feemed to 
be pleafed with it. 

He encouraged fome to talk a 
good deal more with him, than one 
would have expeded fi-om a Man 
of'fo good a Tafte: He Jhould ra- 
ther have order'd his Attorney-Ge- 
neral to proiecute them for a Mif^ 
demeanour, in ufing Common-fenfe 
fo fcurvily in his Prefence. However, 
if this was a Fault, it is arrogant 
for any of his Subje^s to objedt to 
it, fince it would look like d6fy* 
ing fuch a piece of Indulgence. 
He muft in fome degree loofen 
the Strength of his Wit, by hi? 
Cbndefcenfion to talk with Men fb 
very unequal to him. Wit muft 
be ufed to fome Equality^ which 

may 
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may give it Exercife, or elfe it is 
apt cither to languidi, or to grow 
a little vulgar, by reigning amongft 
Men of a lower Size, where there 
is no Awe to keep a Man upon his 
guard* 

It fell out rather by Accident 
than Choice, that his Miftrefles were 
fuch as did not care that Wit of 
the beft kind fhould have the Pre- 
cedence in their Apartments. Sharp 
and ftrong Wit will not always bd 
fo held in by Good-manners, as not 
to be a little troublefome in a Ruelle^ 
But wherever Impertinence hath Wit 
enough left to be thankful for being 
Well ufed, it will not only be ad- 
mitted, but kindly received; fqch 
Charms every thing hath that fetteth 
us off by Comparifon. 

His Affability was a Part, and 
perhaps not- the leaft, of his Wit. 

D 2 It 
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It is a Quality that muft not al-* 
ways fpring from the Heart, Mens 
Pride, as well as their Weaknefs, 
maketh them ready to be deceived 
by it: They arc more ready to be-' 
lieve it a Homage paid to their Me- 
rit, than a Bait thrown out to de-^ 
ceive them. Princes have a parti- 
cular Advantage. 

There was at firft as much of 
Art as Nature in his Aflability, but 
by Habit it became Natural. It is 
an "ExTos of the better hand, but 
the Univerfality taketh away a good 
deal of the Force of it. A Man 
that hath had a kind Look feconded 
with engaging Words, whilft he is 
chewing the Pleafure, if another in 
his Sight fhould be juft received as 
kindly, that Equality would pre- 
fently alter the Relifh : The Pride 
of Mankind will have Diftindion : 
till at lail it cometh to Smile for 

Smile, 



y Google 



King Charles II. 3^ 

Smile, meaning nothing of either 
Side; without any kind of Ef- 
ficdj mere Drawing-room Compli- 
ments; the B(m alone would be 
better without them. He was under 
feme Difadvantages of this kind, 
that grew ftill in proportion as it 
came by Time to be more known, 
that there was lels Signification in 
thoie Things than at firA was 
thought. 
i The Familiarity of his Wit muft 
needs have the Efiedt of leffening the 
Dtftance fit to be kept to him. 
The Freedom ufed to him whilft 
abroad, was retained by thofe who 
ufed it longer than either they 
ought to have kept it, or he have 
fuffercd it, and others by their Ex- 
ample learned to ufe the fame. A 
King of Spain that will fay nothing 
but Tiendro cuydado^ will, to the 
generality, preferve more Refped; 
D 3 an 
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an Engine that will fpeak but {bmc- 
times, at the fame time thgt it 
will draw the Raillery of the Few 
who judge well, it will create Re- 
fpeft in the ill-judging Generality. 
Formality is fufficiently revenged 
upon the World for being & unrea- 
fonably laughed at; it is deftroyed 
it is true, but it hath the fpiteful 
Satisfa(Stion of feeing every thing de- 
ftroyed with it. 

His fine Gentlemanfliip did him 
no Good, encouraged in it by being 
too much applauded. 

His Wit was better luited to his 
Condition before he was reflored 
than afterwards. The Wit of a 
Gentleman, and that of a crowned 
Head,' ought to be different things. 
As there is a Crown Lawy there is a 
Crown Wit too. To ufe it with 
Referve is very good, and very rare. 
There is a Dignity in doing things 

feldom^ 
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feldomy even without any other Cir- 
cumflance. Where Wit will run 
continually, the Spring is apt to fail j 
h that it groweth vulgar, and the 
more it is pradifed, the more it is 
debafed. 

He was fo good at finding out 
other Mens weak Sides, that it 
made him lefs intent to cure his 
own: That generally happeheth. It 
may be called a treacherous Talent, 
for it betrayeth a Man to forget to 
judge himfelf, by being (o eager to 
cenfure others: This doth fb mif- 
guide Men the firft Part of their 
Lives, that the Habit of it is not 
eafily recovered, when the greater 
Ripenels of their Judgment inclineth 
them to look more into themfelves 
than into other Men. 

Men love to fee themfelves in the 

falfe Looking-glafs of other Mens 

Failings. .It makcth a Man think 

D 4. well 
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well of himfelf at the time, and 
by fending his Thoughts abroad to 
get Food for Laughing, they are'lefe 
at leilure to fee Faults at home. 
Men choofe rather to make the War 
in another Country, than to keep 
all well at home. 



VI. His Talents, Temper, 
Habits, ^c» 



T T E had a Mechanical Head, 
•*• -*- which appeared in his Incli- 
nation to Shipping and Fortifica- 
tion, ^c. This would make one con- 
clude, that his Thoughts would na- 
turally have been more fixed to Bu- 
finefs, if his Pleaftires had riot drawn 
them away from it. 

He had a very good Memory^ 
though he would not always make 
equal good Ufe of it. So that if he 

had 
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had accuftomed himfelf to dlreft 
his Faculties to his Bufinefs, I ice 
no Reajbn why he might not have 
been a good deal Maftcr of it. His 
Chain of Memory was longer than 
his Chain of Thought ; the firft could 
bear any Burden, the other was 
tired by being carried on too long j 
it was fit to ride a Heat, but it 
had not Wind enough for a long 
Courfe. 

A very great Memory often for^ 
gctteth how much Time is loft by 
repeating things of no Ufe. It was 
one Reafbn of his talking fo much; 
fince a great Memory will always 
have fomething to fay, and will be 
difcharging itielf, whether in or out 
of Seafon, if a good Judgment 
doth not go along with it, to make 
it ftop and turn. One might lay of 
his Memory, that it, was a Beaute 
Journaliere: Sometimes he would 

makq 
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make flitewd Applications, ^c. at 
others he would bring things out of 
it, that never deferved to Be laid 
in it. 

He grew by Age into a pretty 
exad Diftribution of his Hoursy both, 
for his Bufinefs, Pleafurcs, and the 
Excrdfc for his Health, of which 
he took as much care as could poffi- 
bly confift with fome Liberties he 
was refolved to indulge in himfel£ 
He walked by his Watch, and when 
<i he pulled it out to look upon it, skil- 

' ful Men would make haftc with what 
they had to fay to him. 

He was often retained in his per- 
fonal againft his politick Capacity. 
fie would Ipeak upon thofe Occa- 
fions moft dexteroufly againft him- 
felf 5 Charles Stuart would be bribed 
againft the King ; and in the Dif- 
tindion, he leaned more to his na- 
tural Selfi than his Charader would 

allow. 
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allow. He would not fufe him- 
felf to be fo much fettiered by his 
Charader as was convenient ; he 
was ftill flart^ng out of it, the Power 
of Nature was too ftrcmg for the Dig- 
nity of his Calling, which generally 
yielded as often as there was a con-- 
tcft. 

It was not the beft ufe he made 
of hisi Back-flairs to admit Men to 
bribe him againfl himfelf, to pro- 
cure a Defalcation, help a lame Ac- 
countant to get ofF, or fide with 
the Farmers againft the Improvement 
of the Revenue. The King was^ 
made the Inflrument to defraud the 
Crown, which is fomewhat €3f traor- 
dinary. 

That which might tempt him to 
it probably was, his finding that 
thofe about him fo often took Money 
upon thofe Occafions \ fo that he 
thought he pight do well at leaft 

to 
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to be a Partner. He did not 
take the Money to hoard it ; there 
were thofe at Court who watched 
thofe Times, as the Spaniards do for 
the coming in of the Plate Fleet. 
The Beggars of both Sexes helped 
to empty his Cabinet, and to leave 
room in them for a new lading upon 
the next Occafion. Thefe Negotiators 
played double with him too, when 
it was for their purpofe fo to do. He 
knew iti and went on fiill; fo he 
gained his prefent end, at the time, 
he was lefs fohcitous to enquire into 
the Conleqiiences. 

He could not properly be laid to 
be either covetous or liberal ; his de- 
fire to get was, not with an Intention 
to be rich ; and his Spending was 
rather an Eafinels in letting Money 
go, than any premeditated Thought 
for the Diftribiition of it. He would 
do as much to tjirow off the bur- 
den 
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den of a prefent Importunity, as 
he w.ould to relieve a want. 

When once the Averfion to bear 
Uneafinefs taketh place in a Man's 
Mind, it doth fo check all the PaP- 
fions, that they are dampt into a kind 
of Indifference ; they grow faint and 
knguifhing, and come to be fiibor- 
dinate to that fundamental Maxim* 
of not purchafing any .thing at the 
price of a Difficulty. This made that 
he had as little Eagernefs to oblige, as 
he had to hurt Men ; the Motive of 
his giving Bounties was rather to 
make Men lefs uneafy to him, than 
more eafy to themfelves ; and yet 
no ill-nature all this while. He 
would flide from an asking Face, and 
could guefs very well. It was throw-- 
ing a Man off from his Shoulders, 
that leaned upon them with his 
whole weight ; (q that the Party wa« 
jiot glader to receive, than he was 

to 
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to give. It was a kind of implied 
bargain ; though Men feldom kept 
it, being fo apt to forget the advan- 
tage they had received, that thejr 
would prcfiime the King would as 
little remember the good he had 
done them, lb as to make it an 
Argument againft their next Re- 
^ueft. 

This Principle of making the l(yt}e 
'(AEafe exercife an entire Sovereignty 
in his Thoughts, would haye been 
lefs cenfured in a private Man, thaii 
might be in a Prince. The Confe- 
quence of it to the Publick changeth 

^ the Nature of that Quality, or clfe 
a Philofopher in his private Capacity 
might lay a great deal to justify it* 
The truth is, a King is to be fuck 
a diftind Creature from a Man, that 
their Thoughts arc to be put in quite 
a dif^ng Shape^ and it is fuch a 
difquieting task tp reconcile them, 

that 
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that Princes might rather expe<^ to 
be lamented than to be envied, for 
being in a Station that expofeth them, 
if they do not do more to anfw» 
Mens Expedations than human Na- 
ture will allow. 

That Men have the lefi Eafe for 
their loving it fo much, is fo far 
iix)m a wonder, that it is a natural 
Confequence, elpecially in the cafe 
of a Prince. Eafe is feldom got 
without fome pains, but it is yet 
feldomer kept without them. He 
thought giving would make Men 
mcHre eafy to him, whereas he might 
have known it would certainly make 
them more troublelbme. 

When Men receive Benefits from 
Princes, they attribute left to his 
Generofity than to their own De- 
fcrts ; fo that in their own Opinion, 
their Merit cannot ht bounded; by 
that miftakeii Rule, it can -as littler 

be 
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be fatis£ed. They would take it 
for a diminution to have it circum- 
icribed. Merit hath a Thirft upon 
it that can never be quenched by 
golden Showers. It is not only Aill 
ready, but greedy to receive more. 
This' King Charles found iii as many 
Inflances as any Prince that ever 
feigned, becaufe the Eafinefe of Accefs 
introducing the good Succe(s of their 
firft Requeft, they w«« the more 
Encouraged to repeat thofe Impor- 
tunities, which had been more -e^ 
fedually ftopt in the Beginning by 
a fhort and refolute Denial. But 
his Nature did not difpofe him to 
that Method, it direded him rather 
to put off the troublefbme Minute 
for the time, and that being his In- 
clination, he did not care to ilruggle 
ivith it. 

I . am of an Opinion, in which 
I am every Day ipore confirmed by 

Ob- 
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Obfervation, that Gratitude is one 
of thoie things that cannot be 
bought. It muft be born with Men, 
or elfe all the Obligations in the 
World will not create it. An out- 
ward Shew may be made to fatisfy 
Decency, and to prevent Reproach ; 
but a real Senfe of a kind thing is a 
Gift of Nature, and never was, nor 
can be acquired. 

The Love of Eafe is an Opiate, 
it is pleafing for the time, quieteth 
the Spirits, but it hath its Effeds 
that ieldom fail to be moft fatal. 
The immoderate Love of Eafe 
maketh a Man's Mind pay a paf- 
five Obedience to any thing that 
happeneth : It reduceth the Thoughts 
from having Defire to be content. 

It muft be allowed he had a 
little Over-balance on the well-na- 
tured Side, not Vigour enough to 
be earneft to do a kind Thing, 
£ much 
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much M to do a liarfh cme ; but 
if a hard thing was dwie to ano- 
thier Man, he did not eat his Supper 
the worfe for it. It was rathdr a 
Dcadnefs than Severity of Nature, 
whether it proceeded from a Difli- 
pation of Spirits, or by the Habit 
of Living in which he was en- 
. gaged. 

If a King fliould be born widi 
more Tendernefs than might foit 
with his Office, he would in time 
be hardned. The Fauhs of his Sub- 
jcds make Severity fb neceffary, that 
by die frequent Occafions given to 
life it, it comes to be habitual, and 
by degrees the Refiftance that Na- 
ture made at firft groweth iainter, 
till at laft it is in a manner quite 
cxtinguifihed. 

In fhort, this Prince might more 
properly be i&id to have Gifts than 
Virtues^ as Affebility,- Eafinefe of 

Living, 
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iLivihg) IiicliiiaitiQns to giw, and to 
£jrgip«e: (^aiiities th»t flowed fiom 
luB HstsLTt ciadier than fiom his 
Virtoe. 

He had oot more A^)]ication to 
,tm.j thitig thaa the Prefervatioa of 
liis Health; it had an indie Pre- 
ference to Kij thkig dfe m Jbds 
Tboi^ts, and he mighl: be faid 
wirhout Aggravation to fhidy. that, 
widi as little Intcnnaifiofi as any 
,i^^a» in the World. He underftood 
k very wcIJ, otdy in this he failed, 
ikak. he tho»gIxt it was more recon- 
<aia!ble with his Pleafuresy than it 
«»i% was. k is natural to have 
fuch a Mind to rec^icik theie, that 
'tis the eafier for any Man that 
goeth about it, to be guilty of that 
Mtftake. 

This made him overdo in point 

of Nourifliment, the better to fumifh 

to thofe Entertainments; and then 

E 2 he 
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he thought by great Exercife to 
make Amends, and to prevent the 
ill Effeds of his Blood being too 
much raifed. The Succels he had 
in this Method, whilft he had Youth 
and Vigour to Jlupport him in it, 
encouraged him to continue it 
longer than Nature allowed. Age 
ftealeth fo infenfibly upon us, that 
we do not think of fliiting our way 
of Realbning to the feveral Stages 
of Life ; fo infenfibly that not being 
able to pitch upon any precife Time, 
when we ceafe to be young, 'we ei- 
ther flatter ourfelves that we always 
continue to be fo, or at leaft forget 
how much we are miftaken in it. 



VII. Con- 
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VII. Conclusion, 

A FTER all this, when fomc 
"^^^ rough Strokes of the Pencil 
have made feveral Parts of the 
Pidure look a little hard, it is a 
Juftice that would be due to every 
Man, much more to a Prince, to 
make fbme Amends, and to recon- 
cile Men as much as may be to it 
by the laft iinifhing. 

He had as good a Claim to a kind 
Interpretation as moft Men. Firft 
ViS a Prince: living and dead, gene- 
rous and well-bred Men will be 
gentle to them; next as an unfor- 
tunate Prince in the beginning of 
his Time, and 2^ gentle one in the reft. 

A Prince neither fharpened by 

his Misfortunes whilft Abroad, nor 

by his Power when reftored, • is 

fuch a fhining Charader, that it 

E 3 \% 
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is a Reproach not to be fb dazzled 
with it^ as not to be able to fee a Fault 
in its full Light. It would be a 
Scandal in this Cafe to have an exa(9- 
Mtmdty. And if ^dl who are akin 
to his Vices, fhonld inoum kx hstn, 
never Prince would be better stead- 
ed to his Grave. He is under the 
Prote6lic«i of Common Frailtj, thai 
muft engage Men for their mm 
fake* not to be too fevere, where 
they themfelves have fo much to 
anfwer. 

What therefore an angry Phi- 
lofopher would call Lewdnefsy let. 
frailer Men call a Warmth 9n^ 
Sweetnefe of the Blood, that would 
ndt.be confined in the communicat'!^ 
ing itfelf ; an over-flowing of Goodr. 
nature, of which he had foch a 
Stream, that it would not be reftrain- 
cd within the Banks of a crabbed, 
and unfociable Virtue. 

If 
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If he had ^metimes lefs Firmmfi 
than might have been wifhed ; jet; 
the Iqndeft Rcafon be given, and if 
that fhould be wanting, the beft- Ex- 
cufe. I would aiSign the Caufe of 
it to be his loving at any rate to 
be ea^ ^id his deferving the vaotn 
to be indulged in it, by his dcr. 
firing that every body dfe fhould 
he fb. 

If he fometinaes let a Servant fatl^ 
let it be examined whether he did 
vgii weigh ib much upon his Mafier^ 
as to give him a fair Excufe. That 
Ttdditignefiy whatever Foundadom it 
might lay to the Difadvantagc of 
Pofterityj was a S^pecifick to prefenrc 
us in Peace for his own Time. If 
hfe loved too much to . lie upon his 
own Downrbed of £afe, his Subjeds 
had the Plealure, during hi& Re^n, 
of lolling and ftrctching upon theim 
Afi a Sword is fooner broken upon % 
E 4 Feather- 
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Feather-bed than upon a Table, fo 
his Pliantnefe broke the blow of a 
prefent Mifchief much better than a 
more immediate Refiftance would 
perhaps have done. 

Ruin faw this, and therefore re- 
moved him firft to make way for 
further Overturnings. 

If he dijfembled', let us remember, 
firft, that he was a King, and that 
Diffimulation is ajewel of the Crown ; 
next, that it is very hard for a Man not 
to do fometimes too much of that, 
which he concludeth neceflary for 
him to pradice. Men fliould confi- 
der, that as there would be no falfe 
Dice, if there were no true ones, fo 
if Diflembling is grown univerfal, it 
ceafeth to be foul play, having an 
implied Allowance by the general 
Practice. He that was fo often forced 
to diffemble in his own Defence, 
might the better have the privilege 

fome- 
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fometimes to be the Aggreflbr, and 
to deal with Men at their own 
Weapon. 

Subjects are apt to be as arbitrary 
in their Cenfure^ as the moft alTuming 
Kings can be in their Power. If 
there might be matter for Objedions, 
there is not lefs reafbn for Excufes ; 
The Defeds laid to his Charge, 
are fuch as may claim Indulgence 
from Mankind. 

• Should no body throw a Stone at 
his Faults but thofe who are free 
from them, there would be but a 
flender Shower. 

What private Man will throw 
Stones at him becaufe he loved f Or 
what Prince, becaufe he diffembhd? 
' If he either trufted^ or forgave 
his Enemies^ or in fome Cafes mg- 
leBed his Friends, more than could 
in Stridnefs be allowed ; let not thofe 
Errors be fo arraigned as take away 

the 

/ 
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the Privilege that feemeth to be due 
to Princely Frailties. If Princes 
are under the Misfortune of being 
aecufed to govern ill, their Subjeds 
have the kis right to fall hard upon 
them, fincc they generally fo little 
dcferve to be governed well. 

The truth is, the CalHng of a 
King, with all its glittering, hath fuch 
an unreaibnable weight upon it, that 
they may rather expeA to be la- 
mented, than to be envied ; for be- 
ing fct upon a Pinacle, where they 
are expofed to Cenfore, if they ^ 
not do more to anfwer Mens EX" 
pedations,. than corrupted Nature 
will allow. 

It is but Juftice therefore to this 
Prince, to give all due Softenings to 
thelefs fhining Parts of his Life.; to 
offer Flowers and Leaves to hidei 
inftcad of ufing Aggravations to ex- 
pofe them. 

Let 
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Let his Royal Afhes than lie foft 
upon him, and cover him from har/h 
and unkind Cenfures; which though 
they fhould not be unjuft, can never 
clear themfelves from being indecent. 



Political, 
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Political Thoughts 

AND 

REFLECTIONS. 



Of FandameHtais, 

EVERY Party, when they find 
a Maxim for their turn, they 
prcfently call it a Fundamental, they 
think they nail it with a Peg of 
Iron, whereas in truth they only tie 
it widi a wi^ of Straw. 

The word foundeth fo well that 
Htst Impropriety of it hath been the 
fcfe obferred. But as weighty as the 
word appeareth, no Feather hathbeeii 
mote Wown about in the World than 
thiswtxrd, Fundamental. 

It is one of thofe Miftakes that at 
(bmetimes may be of ufe, but it is 
a Miftake ftilL Funda- 
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Fundamental is ufed as Men ufe 
their Friends ; commend them wheri 
they have need of them, and whenf 
they fall out, find a hundred Ob^ 
jedlions to them. 

Fundamental is a Pedeftal that 
Men let every thing upon that they 
would not have broken. It is a Nail 
every body would ufe to fix that 
which is good for them :- for all Men 
would have that Principle to be im- 
moveable, that ferves their ufe at the 
time. 

Every thing that is created is 
Mortal, ergo all Fundamentals of 
human Creation will die. 

A true Fundamental rauft be like 
the Foundation of a Houfe; if it is 
undermined the whole Houfe falleth. 

The Fundamentals in Divinity 
have been changed in feveral Ages 
of the World, 

They 
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They have made no difficulty 
in the fevqral Councils, to deftroy 
and excommunicate Men for aflert- 
iBg Things that at other Times were 
called Fundamentals. 

Philofophy, Aftronomy, ^c. have 
changed their Fundamentals as the 
Men of Art no doubt called them 
at the time. Motion of the Earth, 
6ff . 

Even in Morality one may more 
properly (ay. There Jhould he Funda- 
mentals allowed, than that there are 
any which in Stridneft can be main^ 
tained. 

However this is the leaft uncertain 
Foundation : Fundamental is ]e& 
improperly applied here than any 
where elfe. 

Wife and good Men will in all 
Ages ftick to fome Fundamentals, T 
look upon them as (acred, and pre- 
ferve an inviolable Refpe6: for them; 

F but 
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But Mankind in general make Mo- 
rality a more malleable thing than it 
ought to be. 

There is then no certain Funda- 
mental but in Naturty and yet tlmi 
are ObjeSipns too. It is a Funda- 
mental in Nature that the Son 
fhould not kill the Father, and 
yet the Senate of Femce ^t a Re- 
gard to a Son who brought in hi« 
ftither's Head* according to a Pro- 
clamation. 

Saks Pcpult is an unwritten L&w^ 
yet that doth not hinder but that it 
is fometimes very vifible ; and as 
o£ten as it is iQ> it fuper^deth all other 
Laws which arc fubordioate Thti^s 
compared. 

The great Punilhments upon Self- 
murder, are Arguments that it was 
rather a tempting Sin to be dilcou* 
- raged than an umxatutal Ad. 



It 
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1th a Fundamental that where a 
Man intendeth no hurt he fhould re-* 
ceiye none, yet Manfiaughter, &c» 
arc Cafes- of Mercy. 

That a Boy under Ten (hall not 
fiificr Death, yet where MitUtiafup- ' 
pletatatemy otherwife. 
' That there were Witches — much 
fliakcn of late. 

That the King is not to be deceived 
in his Grant — The pra&ica) Funda- 
mental the contrary. 

That what is given to God cannot 
fc alienated. Yet in pradice it is, 
Treaties^ Sf f . and even b^ the Church 
itf<^5 when they get a better bargain 
by it. 

I can make no other Definition of 
a true Fundamental than this : viz. 
That whatever a Man hath a dcfire 
to do or to hinder, if he hath un- 
contefted' and irrefiftablc Power to 
F 2 effect 
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effeiSfc it, that he will 'certainly 
do it. 

If he thinketh he hath that Power, 
though he hath it not, he will cer- 
tainly go about it. 

Some would define a Fundamental 
to be the fettling the Laws of Nature 
and common Equity in fiich a fort as 
that they may be well adminiflered : 
even in this cafe there can be nothing 
fixed J but it muft vary for the Good 
of the whole. 

A Goriflitution cannot makeitfelf; 
fbme body made it, not at once but 
at fevcral times. It is alterable ; and 
by that draweth nearer Perfedion ; 
and without fuiting itfelf to dificr- 
ing Times and Circumftances, it could 
not lire. Its Life is prolonged by 
changing feafonably the feveral Parts 
of it at feveral times. 

The Reverence that is given to a 
Fundamental, in a general unintelli- 
gible 
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gible Notion, would be much better 
applyed to that Supremacy or Power 
which is fet up in every Nation in 
differing Shapes, that altereth the 
ConfHtution as often as the Good of 
the People requireth it. 

Neither King nor People would now 
like juft the original Confiitutiony 
without any varyings. 

If Kings are only anfweraWe to God, 
that doth not lecure them even in 
this World; fince if God upon the 
Appeal thinketh fit not to ftay, 
he maketh the People his Inftru- 
ments. 

I am perfwaded that where ever 
any fingle Man had Power to do hinfi- 
ielf right upon a deceitful Truftee^ he 
would do it. That Thought well 
digefted would go a great way to- 
wards the difcouraging Invafions up- 
on Rights, ^c, 

F 3 I lay 
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I hy down then as a Fuisdam^tal, 
tft, that in every Cpnftituti&n there 
iifome Power whkh neither will nor 
ought to be bounded, 

2. That the King's PrcipgativiB 
ihould be as fiain a thing as thie 
People's Obedience* 

3. That a Power which may by 
parity of Reafon dcftroy the whole 
Laws, can nevq: be referved by the 
Laws. 

4. That in all limited Govern- 
ments it rauft give the Cpvernqr 
Power to hurtj, but it cab never bis 
lib interpreted as to give him Power 
to deflrqy^ for then in efFed it would 
^eafe to be a limited Government, 

5. ThatSeverity bje rare and great j 
for as I'acitus fayeth of NerOf " Fre^ 
" quent Punifliments made the Peo- 
5* pie call even his Juftice Cruelty." 

6. That it is nejceflary to make 

the Inftruments of Power eafy ; for 

• Power 
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Power is hard enough to he digefted 
by thofe under it at the befL 

7. That the People are never fo 
perfbaiy backed, but that they will 
kick and fling if not ftroked at 
feafonable times« 

8. That a Prince muft think if 
he lofeth his People he can never 
regain chem* 

It is both wife and fafe to think fb. 

9. That KlngsafTuming Prerogative 
teach the People to do fb too. 

10. That Perogative is a Trufl. 

11. That they are not the JST/Vag's 
Laws, nor the Parliammf^ Laws, 
but the Laws of EnglaHd^ iti which 
after they have paffed by the Le- 
giflative Power, the People have 
thi^Proper^i and the King the £a;^- 
tuiive part. 

12. That no Abilities fhould 
qualify a noted Knave to be em- 
ployed in Bufinefs. A Knave can 

F 4 by 
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by none of his Dexterities make 
amends for the Scandal he bringeth 
upon the Crown. 

13. That thofe who will not be 
bound by the Laips, rely upon 
Crimes : a third way was never 
found in the World to fccure any 
Government. 

14* That a Seaman be a Seaman; 
a Cabinet-Counfellor a Man of Bu- 
iinefs; an Officer, an Officer. 

15, In corrupted Governments 
the Place is given for the fake of the 
lyian ; in. good ones the Man is 
chofen for the lake of the Place. 
.16. That Crowds at Court are 
made up of fuch as would deceive: 
The real Worjhippers are i^-w. 

1 7. That Salus Populi is the great- 
eft of all Fundamentals, yet not altor 
gether an immoveable one. It is a 
Fundamental for a Ship to ride at 
Anchor when it is in Port, but if 
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a Storm cometh the Cable muft be 
:cnt, . '. 

1 8. Property \i not a fundamen'- 
tal Right in one Senfe, becaufe in 
the beginning of the World there 
was'ncme, fo that Property itfelf 
was an Innovation introduced by 
Laws. 

Property is only fecured by truft- 
ing it in the beft Hands, and thofe 
^re generally chofen who are leaft 
likely to deceive ; but if theyfhould, 
they have a legal Authority to abufe 
as well as ufe the Power with which 
they are trufted, and there is no 
Fundamental can ftand in their way, 
or be allowed as an Exception to 
the Authority that was veiled in 
them. 

1 9. Magna Chartd would fein be 
made to pafs for a Fundamental \ 
and Sir Edward Coke would have if, 
^hat the Grand Charter was for thf 
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irioft part deciatatoiy of the princi- 
pal Grounds of the fundamental 

If that refentih to the Common 
Law, it mud be made oiit diat every 
thing in Magna Charta is always 
and at all times neccilkry in itfelf to 
be kept, or elfe the denying a iub- 
jcquent Parliament the Right of re- 
pealing any Law doth by confb- 
quenoe deny the pireccding Pariia^- 
ment the Right of making it. But 
they are fain to fay it was only a 
declarative Law, which is very hard 
to be proved. Yd iiippofe it, you 
muft either make the Common Law 
£> ftated a thing that all Men know 
it before-hand, or elfe univerfally ac- 
quiefce in it whenever it is alledged, 
from the Affinity it hath to the Law 
of Nature. Now I would fain knour 
whether the Common Law is ca- 
pable of bein^ defined, and whethar 

i^ 
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k ^oth not ho7€r 'va. the Qouds like 
;^fae Prerogative, and boltech out like 
L^hteniog to be made u(e Qi i(x 
fome particular Occafion? If fo, 
tiae Government of the World is left 
to a thing that cannot b^ d!d^(t6. ; 
and if it cannot be defined) you 
know not what it is; fb that the fii* 
|Heam Appeal is, we know not what. 
We fubmit to God Almighty though 
he is in(;omprehenfible, and yet 
He hath let down His Mediods^ 
but for this Wc»-ld, there can be no 
Government without a ftated Rule, 
and a Supream Power not to be con- 
jroled neither by the Dead nor the 
Living. 

The Laws under the Protedion of 
the. King govern in the ordinary 
Adminiftration ; the extraordinary 
Power is in A<fts of Parliament, 
from whence there can be no AppraJ 
but to the fame Power at another 
time. To 
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To fay a Power is Supream, and 
not Arbitrary, is not Senfc. It is 
acknowledg'd Supream, and there- 
fpre, ^r. 

If the Common Law is Supream, 
then thofe are fo who judge what is 
the Common Law; and if none 
but the Parliament can judge fo, 
there is an end of the Controveriy; 
there is no Fundamental '^ for the 
Parliament may judge as they pleafe, 
that is, they have the Authority, but 
they may judge againft Right, their 
Power is good, though their Adl is 
ill; no good Man will outwardly 
refill the one, or inwardly approve 
the other. 

There is then no other Fundamen- 
tal, but that every Supream Power 
mujl be Arbitrary, ' 

Fundamental is a Word ufed by 
the Laity, as the Word Sacred is 
|?y the Clergy, to fix every thing to 

them- 
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themfelves they have a mind to keep; 
that nobody elfe may touch it. 



Of Princes. 

A PRINCE who will not un- 
dergo the Difficulty of Un- 
dcrftanding, muft undergo the 
Danger of Trufting. 

A wife Prince may gain fuch an 
Influence, that his Countenance 
would be the laft Appeal. Where 
it is not fo in fome degree, his Au- 
thority is precarious. 

A Prince muft keep up the Power 
of his Countenance, which is not 
the leaft of his Prerogatives. 

The Confcience, as well as the 
Prerogative of a King, muft be re- 
ftrained or loofened as is beft for his 
People. 



It 
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. It may withoot Scandal be made 
of ftreCching Leather, but it rouft be 
drawn by a fteady Hand. 

A King that lets Interceflion pre- 
vail, will Bot be long wof fliipped. 

A Prince ufed to War getteth a 
military Logick that is not very well 
ibited to the Civil Adminiftration. 

If he maketb War fuccefefullyr 
he groweth intt* a Demi-God ; if 
witlxMit Succcfs, the World throwcth 
him as mud^ bdoW HuroaKOty a» 
they had bcfere iet him above k 

A tieao muft be fi>metim€s at* 
lowed to make bold Strokes, wkfah' 
out being fettered by 9a\^ Rcalbn. 

He is to have ibme generous Ir- 
regularities in his Reafbnii^, <Mr dfe 
he will not be a good Thing of his 
. Kind. 



Princes 
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Pai N c B s (tbeir Rewards of Servemts^ 

WHEN a ftince givcth any 
Man a very extravagant Re- 
ward, it looketh as if it was rather 
for an ill thing than a good one. 

Both the Giver and Receiver are 
out of countenance where they are 
ill fuited, and ill applyed. 

Serving Princes will ma^e Mai 
proud at firft, and humble at lad. 

Refolving to ferve well, and at 
the iame time refolving to pleafe> is 
generally refclving to da what is not 
to be done. 

A Man that wiU icrve well muft 
oft^n rule the Maftec fo hard that it 
will hurt hini. 

It is thought an unfociable Quality 
in a Court to do ones Duty better 
than other Men. 

toothing 

r 
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Nothing is lefs forgiven than fetting 
Patterns Men have no mind to follow. 

Men are fo unwilling to difpleafe 
a Prince, that it is as dangerous to 
inform him right, as to ferve him 
wrong. 

Where Men get by pleafing, and 
lofe by ferving, the choice is fo eafy 
that no body can mils it. 



Princes, their Secrets* 

AvT E N are fo proud of Princes 
"*■-■• Secrets, that they will not fee 
the danger of them. 

When a Prince trufteth a Man 
with a dangerous Secret, he would' 
not be forry to hear the Bell toll for 
him. 



Love 
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Love of the SuhjeSis to a Prince. 

rp H E Heart of the Subjeds 
' -■■ yieldeth but a lean Crop 
where it is not cultivated by a wife 
Prince. 

The Good-will of the Governed 
will be ftarved, if it is not fed by 
the good Condud of the Governors. 



Suffering for Princes. 

Tp HOSE who merit becaufe 
■*• they fufFcred, are io very 
angry with thofe that made them 
fuifer, that though their Services 
may deferve Employment, their Tem- 
per rendereth them unfit for it. 



G Of 
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Of MiNif^citc. 

TH E World deaieth widi Uu 
nifters of State as they i!o 
wkh ill Fidlere, r§ady to kick them 
down Stairs for playing ill, tfaou^ 
few of the Fault-findeFs undeilbind 
tfieir Mufick enoa^ to be good 
Judges. 

A Minifter who undertaketh tQ 

make his Mailer very great, if he 

^aileth, is luin'd ^r his £^y ; if he 

fiicceedeth, ke is feared for his ^dll, 

A good Statefman may ibmetinifes 
millake as much by being too huii!3)le 
as dy being too proud : Be woS^ 
take upon him in order to de life 
Duty, and not in order to Ac M* 
ting himfelf out. . .. : 

A Minifter is not to plead the King^s 
Command for fuch things as he may 
5n juftice be fuppofed to have diredled. 

It 
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|t is 4?ingerous to fervp where the 
]V^er hajth tb^ Privilege not to be 
blamed. 

Jt is hard for a PriuGe to eftoem 
th? P^rts pf a Minifter without 
f ither cayying <x fearing them; and 
kfi 4ai^erc)ws for 4 Minifter to (hew 
all the Weaknefs than all this Strength 
of his Underbidding* 

Th«ip f^ fo m^y things nepef- • 
%y tQ make up a good Minif^sr, 
that no wonder there are fb few of 
them in the World. - 

There is hardly a raflier thing, 
than fgr ^ N^n to venture to be a 
good Minifter, 

A Minifter of State muft have a 
jSpiril pf liboa} Qeconomyi not a 
rcftf^ned Frugality. 

i]e niuft enlarge his Family-Sou!, 
^4 f^it it to the bigger Compass of 

Ifingdona. 

G2 A 
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A Prince fliould be asked, why 
he wtll do a thing, but not why he 
hath done it 

If the Boys were to choofe a 
School-mafter, it fhould be one that 
would not whip them; the fame 
thing if the Courtiers were to choofe 
a Minifter. 

They would have a great many 
Play-days, no Rods, and leave to 
rob Orchards. — The Parallel will 
hold. 



Wicked MiNisTE«.s. 

A Cunning Minifter will engage 
his Matter to begin with a 
fmall wrong Step, which will infen- 
fibly engage him in a great one. 

A Man that hath the Patience to. 
go by Steps, may deceive one much 
wifer than himfelf. 

State- 
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State-bufineis is a cruel Trade; 
Good-nature is a Bungler in it. 



Ijtftruments of Statb-Ministers. 

TV/T E N in Buflnefi are in as much 
^^^ danger from thofe that work 
under them, as from thofe that work 
againfl them. 

When the Inftruments bend un- 
der the Weight of their Bufinefs, it is 
like a weak-legg'd Horfe that brings 
his Rider down with him. 

As when they are too weak they 
let a Man fall, fo when -they are too 
ftrong they throw him off. 

If Men of Bufinefs did not for- 
get how apt their Tools are to 
break or fail, they would fhut up 
Shop. 

They muft ufe things called Men 

under them, who will fpoil the beft 

G 3 Scheme 
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Scheme that c^n l)e dhii^ \if Hii^ 
man Uftderftahding. 

Tools that are blunt cannot cu^ 
at all, and thofe that are Aarp gro 
apt to cut in the wrong place* 

<jreat difFerenc^ between a gQo4 
Ibol and a good Wbritmaii. 

When the Tools will bd Work- 
itten they ciit their own Fihgers> ^d 
every body's elfe. 



Vf th P E o » L Er 

T^HERE is more Strength in 
-*• Union than in Numhry wit- 
nefs the P^opb that in all A^ 
have been fcurvily ufed^ beciufe 
they could h feldoiA agree to j^ 
thiemjfelyes Right; 

The more the weaker, majr ^ 
as good a Proverb aSi> th^ ifiet^ the 
tiierrier. • 

A 
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A Pti^tylcf can no more ftflnd 
irilbout Qa^etiitaetA, than a Child 
can gd ivithottt Ltading-Strings ; ds 
old and as big as a Nation is, it 
cm*t go b)r itfelf, and mtift be led. 
The Nutkben that make its Strength, 
41% at die iame tirtie the C^^fe of 
in Weaknefi and Incapacity of Ad- 
iflg. 

Men have fo difcovered themfelve$ 
to 6h^ anoti^y tl»l Union i& become 
a fftere Word, in reality impra<ai- 
^ble. 

They truft, or fafpeia, not upon 
Reafoft but ill-grdunded Fame ; tiey 
would be at eafej faved, protefted^ 
l^r. atid give nothing for it. 

The lower Sort of Men muft be 
Indulged the Confoktion of finding 
fault with thofe above them 5 widi- 
0iit that, th^ Would be fo melan- 
eholyj that it would be dartgerous, 
confiderittg their Nutoberi. 

G 4 They 
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They are too many to be told of 
their Miftakes, and for that Reafbn 
. they are never to be cured of them. 

The Body of the People arc ge-. 
nerally either fb dead that they can- 
not move, or fo mad that they can- 
not be reclaimed: to be neither all 
in a Flanie, nor quite cold, requireth 
more Reafon than great Numbers 
can ever attain. 

The People can feldom agree to 
move together againfl a Govern- 
ment, but they can to fit ftill. and 
let it be undone. , • 

Thofe that will be Martyrs for the 
People, muft exped to be repayed 
only by ^€\xVanityy or their Virtue^ 
A Man that will head the Mob 
is like a Bull let loofe, tyed about 
with Squibs and Crackers. 

fie muft be half mad that goeth 
about it, yet at fometimes fliall be 
too hard for all the wife Men in a 

Kingdom : 
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Kingdom : For though good Senfe. 
fpeaketh againft Madnefs, yet it is 
out- of Countenance whenever it 
meets it. 

It would be a greater Reproach to. 
the People that their Favour is fhort- 
liv'd, if their Malice was not fo too. 

The Thoughts of the People have 
no regular Motion, they come out 
by Starts. 

There is an accumulative Cruelty 
in a number of Men, though none 
in particular are ill-natured. 

The angry Buzz of a Multitude 
is one of the bloodieft Noifes in the 
World. 



Of Government. 

AN exa6t Adminiftration, and 
good choice of proper Inftru- 
ments doth inl^nfibly make the Go' 

verimient 
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verntnetit in a maftner abfblute with- 
out afTuming It. 

Th6 beft Definition df the beft 
Government is, that it hath no In- 
conveniences but fuch as ait fuppoit- 
ablej but Inconveniences thca^itiuft 
be. 

I'he Ittteteft of the Governors and 
the Governed is in reality the iknte, 
but by Miftakes on both Sides it is 
generally very difiering. He who 
is a dourtier by Trade, and the 
Country Gentlettian who will be ^ 
pular, right or wrong, help to keep 
up this unreafonable Diftindion. 

There are as many apt to be angry, 
at being well, as at being ill govern- 
ed. For moft Men to be well go- 
verned muft be fcurvily ufed. 

As Mankind is made, the keeping 
it in order is an ill-natured Office. 

It is like a great Galley where the 
Officers mull be whipping with fittle 

In- 
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Idt^filufflbiii if they ^ dd Mt 
tfety. 

It is in d <lif6ftie^ly dti(^&tihl€tit 
^\ht lUir^, the light^ft Things 
fiHm a£ thfe tbp. 

A N^dti is beift td te Judged hf 
tiib Gchr^rtitheiifc It is uhdeir dt tkd 
titofe. MdhkilidiiiAdtildedtdgbod 
dr ill, adjording ds the Pbwtt gt^ 
tt is well 6t ill diibflfed. A Natibit 
^ a Mall of ttough, it is the Gbverii- 
Jhent tiiat kiieadeth it into Foriii. 

Where Learning and Ttade floti- 
rifli in a Nation, they produce (o 
miich Knowledge, aiidThat (o miich 
Quality amon^ Men, that the Great- 
nels of Dependencies is loft, but the 
Nation in general will be the better 
fer it t Foi* if the Cteverhriaent be 
Wife, it is the moffe eafily goVeriied; 
if not, the bad Gpveriiilient is the 
inore eafily overturned, by Mens be- 
ing more united againft it than when 

they 
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they depended upon great Men ; 
who might fooner be gained over 
and weakend by being divided. 

There is more reafon for allowing 
Luxury in a Military Government 
than in another; the perpetual Exer- 
cife of War not only excufeth but 
recommendcth the Entertainments in 
the Winter. In another it groweth 
into a Habit of uninterrupted Ex- 
pences and idle Follies, and the Con- 
fequences of them to a Nation be- 
come irrecoverable. 



CLERGY. 

IF the Clergy did not live like tem- 
poral Men, all the Power of 
Princes could not bring them under 
the temporal Jurifdidion* 

They 
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They who may be faid to be of 
God Almighty's Houfhold, fhould 
fhew by their Lives that he hath a 
well difciplined Family. 

The Clergy in this Senfe, of Divine 
InfHtution ; that God hath made 
Mankind lb weak that it ihuft be 
deceived. 



RELIGION. 

IT is a ftrange thing that the 
way to fave Mens Souls fhould be 
fuch a cunning Trade, as to require 
a skilful Mafter. 

The time Ipent in praying to God, 
might be better employed in de- 
fending well from him. 

Men think praying the eafier Task 
of the two, and therefore choofe it. 
The People would not believe in 
God at all, if they were not per- 
mitted to believe wrong in him. 

The 
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The fwpial ^QTts of R^sljigipn m 
%hi Wprl4 arp littlis mprc thai^ ^ 

If their lut^cft^ CQ^^ \y^ i^jj. 

Men pretend to fcryifc «Qp^ ^j^ 
mighty who doth not need }^ biif 
make ufe of him becaufe dicjr need 
him. 

Fadions are like Pirate? that fet 
ont falie Colours, when thejr fpnj^ 
np^ a goptjr .Reljj^on is put und^r 
Deck. 

Moft Mens Anger aboul: fj^on 
^ a$ if two Men fliould quarr/e} for 
a Lady, they neither of them cgi« : 
tor. 



0/ 
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0/" Prerogative, Power ^//^ 
Liberty. 

, A Preroggtiye that teadcth to the 
-r\ Piflplution of all Laws mwft 
be yiDid in itfplf, fih de fi\ for g 
Prerogative is a Law. The iwafoft 
0/ any Law is, tlifll: m) Map'§ Will 
ihoiild bie a Law. 

T]ie J^iqg >s the LJfe of the Law, 
and cannot have a Prerogative tjiat 
il ffiOft»l to it 

TIjc L»w i* to have a Soul \n it, 
or iris a (iead thing. ThcKingisby 
lli^ SqvfiTcign Power to add Wwn^th 
v^ Vigour to the meaning of the 
Laiw. We are hy np means to 
ismQx^ there is &ph an Awtipathy 
b^t^oen them, that the Prerogative, 
like a Bafilisk, is tp kiU t|ie Law. 
iyjjf ©ewer it lxK)fcs u^n it 

Th/e P»nc;e hath very jaxdy y.fe 
^ ))is Prerogative, but hath con- 

ftantly 
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fiantly a great Advantage by* the 
Laws. 

They attribute to the Pope in« 
^ttdi that all the Laws of the Church 
are in his Breaft ; but then he hath 
the Holy Ghoft for his learned Coun- 
fel, &c. 

The People's Obedience muft be 
flaiity and without Evafions* The 
Prince's Prerogative fhould be £0 
too. 

King Charles the Firfl made this 
Anfwer to the Petition of Rights (to 
the Obfervation whereof he held him- 
ielf obliged in Confcience, as well 
as of his Prerogative.) " That the 
" People's Liberties ftrengthen the 
" King's Prerogative, and the King's 
" Prerogative is to defend the Peo- 
*' pie's Liberties." 

That Prince's Declarations allow 
the Original of Government to come 

from 



y Google 



Political Thoughts and RefleBions. 9 7 
from the People. Prerogative never 
yet pretended to repealing. 

The firft ground of Prerogative 
was to enable the Prince to do good, 
not to do every thing. 

If the ground of a King's defire. 
of Power be his affurance of him- 
felf that he will do no hurt by it ; 
is it not an Argument for Subjeds 
to defire to keep that which they 
will never ahu/e P 

It muft not be fuch a Prerogative as 
giveth the Government the Rickets; 
all the Nourifhment to go to the 
upper part, and the lower ftarved. 

As a Prince is in danger who calleth 
a ftronger than himfelf to his Affif- 
tance ; fo when Prerogative ufeth 
Necejftty for an Argument, it calleth 
in a ftronger thing than itfelf. The 
feme Reafon may overturn it. Ne- 
ceffity too is fo plain a thing, that 
every body fees it, fo that the Ma- 
ll giftrate 
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giftrate hath no great privilege in be- 
ing the Judge of it. Neceflity there- 
fore is a dangerous Argument for 
Princes, fince (wherever it is real) 
it conftitutes every Man a Magiftrate, 
and gives as great a Power of dif- 
penfing to every private Man, as a 
Prince can claim. 

It is not (o proper to fay thsLt Pre- 
rogative juftifieth Force, as that Fora 
fupporteth Prerogative. They have 
not been fuch conftant Friends, but 
that they have had terrible Pallings 
out. 

All Powers are of God ; and be- 
tween Permijfton and Appointment^ 
well confidered, there is no real dif-^ 
ference. 

In a limited Monarchy, Prerogative 
and Liberty are as jealous of one 
another as any two neighbouring 
States can be of their refpcdive In- 
croachments. 

iThey 
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They ought not to pfart for fmall 
Bickerings^ and mud bear little 
Jealoufies without breaking for them. 
Power is fo apt to be infolent^ 
and Liberty to be fancy, that they 
arc very itXdqxn upon good Terms. 

They are both fo quarrelfomc thaC 
they will not cafily enter into a fair 
Treaty. For indeed it is hard ta 
bring them together ; they ever 
^uairrel at a di^lance. 

Power and Liberty arc rcfpe<9:ively 
managed in the World in a man^ 
ner not foitable to their Valiae and 
Dignity. . 

They arc both io abufed that ic 
jufliifieth the Satires that are gencmlly: 
made upon them. And 

They are fo in Pofleflion of be- 
ing ma&ppliedy that inflead of cenn 
furing their being abnfed, ifC is* dioge 
rcafonable to wonder whenerer tjEey 
are not fo. 

H 2 They 

Digitized by VjOOQ IC 



lOO Political Thoughts and RefleSlions, 
They arfc perpetually wreftling, 
and have had their Turns when they 
have been thrown, to have their 
Bones broken by it. 

If they were not both apt to be 
out of Breath, there would be no 
living. 

If Prerogative will urge Reafbn 
to fupport it, it muft bear Reafbn 
when it refifteth it. 

It is a Diminution inftead of a 
Glory, to be above treating upon 
equal Terms with Realbn. 

If the People were defigned to be 
the fole Property of the iupream 
Magiftrate, fure God would have 
made them of a difiering and fub- 
ordinate Species ; as he hath the 
Beafts, that by the Inferiority of their 
Nature they might the better fub- 
mit to the Dominion of Mankind. 

If none were to have Liberty but 
thofe who underftand what it is, 

there 

Digitized by VjOOQ IC 



Political Thoughts and RefleBions, i o i 
there would not be many freed Men 
in the World. 

When the People contend for their 
Liberty, they feldom get any thing 
by their Vi^ory but new -Mafters. 

Liberty can neither be got, nor 
kept, but by fo much Care, that 
Mankind generally are unwilling to 
give the Price for it. And there- 
fore, in the G)nteft between Eafe 
and Liberty, the firft hath generally 
prevailed. 



Of t, A w s» 

LA W S are generally not under- 
ftood by three Sorts of Per- 
fons, viz, by thofe that make them, 
by thofe that execute them, and by 
thofe that fuffer, if they break them. 
Men feldom underftand any Laws 
but thofe they feel. 

H 3 Pre- 
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frec£j^9, like Fomentations, muft 
be rubbed into us -, and with a rough 
Hand too. 

If the Laws could ipetk fox them" 
felyes, they would oompUm of the 
Lawyers in the firft Place. 

There is jnore Learning »ow re- 
quired to explain a Law made, than 
went to the making it» 

The Law hath fo many Contra- 
didioa«, and Varyings fiom jtfejfi 
that the Law may not improperly 
be called a Law-breaker. 

It is become too changeable a thing 
to be defined : it is made litde lei^ 
a My fiery than the Go/j>e/. 

The Clergy and the Lawyer j, like 
the Free-Mafons, may be £}ppoied 
to take an Oath not to lell the 
Secret 

. The Men of Law hare a Eiaik to 
their calling in the inteiprctations 
they make of the Ljiw. 

0/ 
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Of Pariiambnts. 

THE Parliaments are {o altered 
from their original Conftitution, 
that between the Court and the 
Country, the Houfe, inftead of be- 
ing united, is like Troops of a con- 
trary Party facing one another, and 
watching their Advantage. 

Even the well-meaning Men who 
have good Senfe too, have their 
Difficulties in an AlTembly ; what 
they offer honeflly for a good End, 
will be skilfully improved for an ill 

one. 

It is flrange that a grofs Miftake 
fhould live a Minute in an AlTembly ; 
one would exped that it (hould be 
immediately ftifled by their difcwn- 
ing Faculties. But Praftice con- 
vinceth that a Miftake is no where 
better entertained. 

H 4 ^^ 
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In Parliaments, Men wrangle in 
behalf of Liberty, that do as little 
care for it, as they deferve it. 

Where the People in Parliament 
give a good deal of Money in ex-. 
change for any thing from the 
Crown, a wife Prince can hardly 
have an ill bargain. The prefent 
GUft begetteth more ; it is a Politick 
kind of Generation ; and whenever 
a Parliament does not bring forth, 
it is the Unskilfulnefs of the Govern- 
ment, that is the caufe of the Mif- 
carriage. 

Parliaments would bind and limit 
one another, and enad that fuch 
and fuch things {hall not be made 
Precedents, There is not a word of 
Senfe in this Language, which yet 
is to be underftood the Senfe of the 
Nation, and is printed a$ fblcmnly 
as '"d it was Senfe. 



Of 
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Of Pa r t I e s, 

'TpHE beft Party is but a kind - 

-*- of a G)nfpiracy againft the reft 
of the Nation. They put every body , 
elfe out of their Protedion. Like 
the Jews to the Gentiles^ all others 
are the OiRcowrings of the World* 
Men value themfelves upon 
their Principles, fo as to negle<9: 
Pradice, Abilities, Induftry, ^c. 

Party cutteth off one half of the 
World from the other, fb that the 
mutual Improvement of Mens Un- 
derftanding by converfing, ^c. ist 
loft, and Men arohalf undone, when 
they lofe the advantage of know- 
ing what their Enemies think of 
them. 

It is like Faith without Works ; 
They take it for aDiipenfation from 

all 

h 
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all other Duties, which is the worft 
kind of difpenfing Power. 

It grpwcth to be the Mailer 
Thought ; the Eagernefs againft one 
another at home, being a nearer 
Objeft, extinguifheth that wliich we 
ought to have againft our f<»eign 
Enemies 5 and few Mens Under- 
ftandings can get above overvaluing 
the Danger that is neareft, in com*^ 
parifbn of that more remote. 

It turneth all Thought into talk- 
ing inftead of doing. Men get a 
habit of being unufeful to the Publick 
by turning in a Circle of Wrangling 
and Railing, which th?y cannot get 
^ut of: And it maybe remarked, that 
Tl fpeculative Coxcomb is not only 
vnufeful, but mifchievous : Kprd&i- 
cal Coxcomb under difcipline may 
be made ufe of. 

• It 
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It make(h a Man thrufl his Uiv- 
derftanding into a Corner, and con- 
fine it till by degrees he deflroys it. 
Party is generally an Wk^ of 
WantonnelsjPeace, and Plenty, which 
beget Humour, Pride, ^P^r. and th9t 
is called Zeal and publick Spirit. 

They forget infendbly that there 
ii any body in the World but diem> 
ieives, by keeping no oth«r Com- 
pany 5 ib they mifcalcujate cruelly. 
And thu« Parties miftake their 
Strength by the fitme reafon that 
private Men overvalue themlelves ; 
kx we by finding fault with others, 
build up a partifd Efteem of our- 
j(elves upon the Foundation of their 
Mji0:akes *, So Men in Parties find 
fiiults with thofe in the Adminiflra- 
tion, «ot without leaCbn, but forget 
that they would be expofed to the 
fame Objediohs, and perhaps greater, 

if 
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if it was their Adverfary's turn to 
have the fault-finding part 

There are Men who fhine in a 
Fadion, and make a Figure by Op- 
pofition, who would (land in a worfe 
light, if they had the Preferments 
they ftruggle for. 

It looketh fo like Courage (but 
nothing that is like is the fame) to 
go to the Extream^ that Men are 
carried away with it, and blown up 
out of their Senfes by the wind of 
popular Applaufe. 

That which looketh holdS&z. great 
ObjciSt that the People can difcern ; 
But that which is wife is not fb eafily 
ieen : It is one part of it that it is 
not feen, but at the Endoi a Defign. 
Thole who are difpofed to be wife 
too late, are apt to be valiant too 
early. 

Moft 
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Moft Men enter into a Party 
raflily, and retreat from it as fliame- 
fuUy. As they encourage one ano- 
ther at firft, fo they betray one ano- 
ther at laft : And becaufe every 
Qualification is capable of being cor- 
rupted by the Exceft, they fail upon 
the extream, to fix mutual Reproaches 
upon one another. 

Party is little left than an Inquifi- 
tion, where Men are under fuch a 
Difcipline in carrying on the com- 
mon Caufe, as leaves no Liberty of 
private Opinion. 

It is hard to produce an Inftance 
where a Party did ever fuccced 
againfl a Government, except they 
had a good handle given them. 

No original Party ever prevailed 
in a turn ; it brought up fomething 
elfe-i but the firft Projedors were 
thrown off 

If 
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If there are two Parties^ a Man 
oirgbt to adhere to that which he 
. dilliketh lead, though in the whole 
he doth not approve it : For whilft 
he doth not lifll himfelf in one or 
the other Party, he ia looked upon 
as fttch a Straggler, that he \% fallen 
upon by both. Therefore a Mam 
under fuch a Misfortune of SingoW 
rity, 18 neither to provoke the World, 
nor diiquiet himielf> by taking anj 
particular Station. 

It becometh him to live in the 
Shade, and keep his Miftakes hem. 
giving Offence ; but if they arc his 
Opnxons, he cannot put thboti off 
as he dcrtih his Cloaths. Happy thoie 
who are convinced fo a$ to be of tht 
general Opinions . 

^isorance maketh mofl Men go 
into a Partyy and Shame keepeth 
them from getting out of it. 

More 
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More Men hurt otheisj they ^a 
not know wh)r^ than for any reafbn* , 

If there was any Party entirely 
Qompofed of honeft Men> it would 
certainly prevail; but both the honeft 
Men and the Knaves fefedve to turn 
one another oiF when the 6u{ine6 
is done. 

They by turns defame all Eng- 
land^ fo nobody can be employed 
that hath not been branded : There 
are fow Things fb criminal as a 
Place. 



0/* C o u R r s. 

'"T^HE Court may be faid to bc su 
-■- Company of well-bred feflrion- 

able Beggars. 
• At Court, if a Man hiadi tooi 

much Pride to be a Creatiitc, he 

had better ftay at home : A Man 

who 
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who will rife at Court muft begin^ 
by creeping upon All-four : A Place 
at Ck)urt, like a Place in Heaven, is 
to be got by being much upon ones' 
Knees, 

There are hardly two Creatures 
of a more difiering Species than the 
fame Man, when he is pretending to 
a Place, and when he is in PofleC- 
fion of it. 

Mens Induftry is Ipent in receiv- 
ing the. Rents of a Place, there is 
little left for difcharging the Duty 
of it. 

Some Places have fuch a corrupt- 
ing Influence upon the Man, that 
it is a iupematural thing to re- 
fift it. 

Some Places lye lb fair to enter- 
tain Corruption, that it looketh like 
renouncing a due Perquifite, not to 
go into it. 



If 
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If a getting Fool would keep out 
of Bufiocfi> he would grow richer 
in a Court than a Man of Senfe. 
. One would wonder that in a Court 
where tjbere is fb little Kindneis, 
there fhould be fo much lubifper* 

Men mufl brag of kind Letters 
from Court, at the fame time that 
they do not believe one Word of 
them. 

Men at Court think fb much of 
their own Cunning, that they for- 
get other Mens. 

After a Revolution, You fee the 
fame Men in the Drawing- ropm, ^ 

and within a Week the fame Fht^ 
terers* • 



I . <v 
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Of Punishment. 

TTTHEREVER a Government 
. ' ' knows when to Jhcw the Rod , 
it will not often be put to ufe it. 
But between the want of Skill, and 
the want of Honefty, Faults gene- 
rally either eicape PuniQimenti or 
are mended to no Purpofe. 

Men are not hang'd for flealing 
Horfes, but that Horfes may not be 
flolen. 

Wherever a Knave is not punifhr* 
ed) an hdnefl Man is laugh'd at. 

A Cheat to the Publick is thought 
infamous, and yet to accule him is 
not thought an honourable part. 
What a Parodox I *Tis an ill Me- 
thod, to make the Aggravation of 
the Crime a Security againfl tlie 
Punifhtlient ; fb that the Danger is 
riot to ro^y but not to rob enough. 

Treafon 
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Treafbn muft not be inlay ed U^ork 
oifeveral Pieces, it mufl be an en- 
tire Piece of itfclf. AQCumulatro^ 
in that cafe is a miirdering Word, 
that carrieth Injuftice, and no Scnfe 
in it. 

An Inference, though never fb 
rational, fhouid go no farther than 
to juftify a Sufpicion, not fo far as 
to inflid a Punijhment. Nothing is 
fo "apt to break with Stretching, as 
an Inference', and nothing io ridicu- 
lous, as to fee how Fools will abuie 
one. 



Moral 
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0/ tBe WonLib, 

IT is from the Shortnefs of Thought,' 
that Men imagine there is iany 
great Variety in the World. 

Time hath thrown a Vail upon 
the Faults of former Ages, or elfe 
we fhould fee the fame Deformities 
we condemn in the prefent Times. 
When a Man looketh upon the 
Rules that are made, he will think 
there can be no Faults in the World ; , 
and when he looketh upon the Faults, 
there are fo many he will be tempted 
to think there are no Rules. 

They 
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. They are not to be reconciled, 
otherwife than by concluding that 
which is called Frailty is the incura- 
ble Nature of Mankind. 

A Man that underftandeth the 
World muft be weary of it; and a 
Man who doth not, for that Reafbn 
ought not to be pleafed with it 

The Uncertainty of what is to 
come, is fuch a dark Cloud, that 
neither Reafbn nor Religion can 
quite break through it ; and the Con- 
dition of Mankind is to be weary of 
what we do know, and afraid of 
what we do not. 

The World is beholden to gene- 
rous Miflakes for the greateft Part 
of the Good that is done in it. 
. Our F"tces and Virtues couple 
with one another, and get Children 
that refemble both their Parents. 

If a Man can hardly inquire in- 
to a Thing he uridervalueth, how 
I J can 
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can a Man of good Senfe take pains 
to underftand the World ? 

To underftand the World, and 
to like it, are two things not eafily 
to be reconciled. 

That which is called an j^fk 
Man is a great Over- valuer of the 
World, and all that belonged! to it 

All that can be faid of him. is, 
that he maketh the beft oi the Ge^ 
neral Miftake. 

It is the Fools and the Knai^ 
that make the Wheels of the World 
turn. They are the World '^ tho& 
few who have Senfe or Honcfty ^eak 
up and down iingl^ but never go 
in Herds. 

To be too much troubled is a worfe 
way of over-valuing the World than 
the being too much pleafed, 

A Man that fteps afide from the 
World, and hath leifurc to obferve 
it without Intercft or Defign, -thinks 

all 
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aS Mankind as mad as they think 
him, for not agreeing with them in 
their Miftakes* 



Cy A M B I T I o N, 

•■%•••'• . ■ ' 

TH E ferious Folly of wife Men 
in over-valuing the Worlds is. 
as contemptible as any thing they 
think fit to eenfure. 

The firft Miftake belonging to 
Bufinefs is the going into it. 

Men make it fuch a Point of 
Honour tQ' be fit for ;Bufine/s> that 
they forg^ to examine whether Bu- 
fineis is fit for a Man of Senfe. 

There is Reafbn to think the moft 
eeieWated Philc^phers would have 
been Bunglers at Bufinefs ; but the 
Reafbfi is becaule they defpifed it. 

It is not a Reproach but a Com^ 

pliment to Learning, to fay, that 

I 4 Great 
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Great Scholars are lefs fit for Biifi- 
nefi; fince the truth is, Bufinefs is 
{o much a lower thing than Learn- 
ing, that a Man ufed to the laft can- 
not eaiily bring his Stomach down 
to the firft. 

The Government of the World 
is a great thing; but it is a very 
coarfe one too, compared \Vith the 
Fineneft of Speculative Knowledge. 

The Dependance of a great Man 
iipon a greater, is a Subjedion that 
lower Men cannot eafily compre- 
hend. 

Ambition hath no Me^n, it is 
cither upon all four or upton Tiptoes. 

Nothing can be humbler than 
Ambition, when it is fo difpofed. 

Popularity is a Crime from the 
Moment it is fought ; it is only a 
Virtue where Men have it whether 
they will or no. 



It 
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. It is generally an Appeal to the 
People from the Sentence given by 
Men of Senfe againfl them. 

It is ftepping very low to get very 
liigh. 

Men by Habit make irregular 
Stretches of. Power, without diA 
cerning the G>n{equence and Exteat 
of them. 

Eagernefs is apt to overlook Gon- 
fequences, it is loth to be ftopt in its 
Career; for when Men are in great 
haile, they i^e only in a ftraight 
Line. 



Of Cunning and Knavery. 

CUNNING is fo apt to grow 
into Knavery, that an honeft 
Man will avoid the Temptation of 
it. But Men in this Age are half 
bribed by the Ambition of circum- 
venting 
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venting, without any other encoti« 
ragements. So proud of the Cha-^ 
rader of being ahle Nfen, that they 
do not csat to have their Dexterity 
confined. 

In this Age, when it is faid of a 
Man, He knows how to live, it may 
be imply'd he is not very honeiL 

An honeft Man muft lofe fo many 
Occafions of Getting, that the World 
will hardly allow him th^ Charader 
of an Able one. 

There is however more Wit te- 
quifite to be an honeft Man, than 
there is to be a Knave. 

The moft neceffary thing in the 

World, and yet the leaft ufual, is to 

refled that thofe we deal with, may 

know how to be as arrant Knaves as 

. ourfelves. 

The Eagcrnels of a Krtave maketh 
him often as catchable, as Igncnance 
maketh a Fool. 

No 
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No Man is fo muck a Fool as not 
to have Wit enough ibmctimes to be 
a Knave; nor any fo cunning a 
Knave, as not to have the Weakne§ 
^xnetimes to play the Fool. 

The Mixture of Fool and Knave, 
maketh up the parti-coloured Crea- 
tures that make all the Buflle in the 
World. 

There is not {o pkafanf a Quairy^ 
its a Knave taken in a Net of his 
own making* 

A Knave leaneth jfbmetimes y5 
isfrd upon his Impudence, that it 
breaketh and lets him fall. 

Knavery is in fuch perpetual Mo- 
tion^ that it hath not always Leisure 
to look to its own Steps; 'tis like 
iliding upon Scates, no Moticm lb 
fmooth or fwift, but none gives lb 
terrible a Fall. 

A Knave lovcth Self io heartily, 
that he is apt to overflxain it : by 

never 
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ijever diinking he can get enough, 
he gets fo much lefs. His Thought 
is like Wine that fretteth with too 
jnuch fermenting. 

The Knaves in every Government 
are a kind of Corporation; and 
though they fall out with one ano- 
ther, ^ like all,- Beafts of Prey,, yet 
upon occafion they unite to fypport 
the common Caufe. 
: It cannot be faid to be fiich a 
Corporation as the Bank of Englandy 
. but; they are a numerous and for- 
midable Body, fcarce to be refiftedj 
but the Point is, they can never rely 
upon one another. 

Knaves go chain'd to one another 
like Slaves in the Gallies, and can- 
not eafily untie themfelves from their 
Company. Their Prpmifes and Ho- 
nour indeed do not hinder them, but 
other intangling Circumflances keep 
'em from breaking loofe. 

If 
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If Knaves had not foolifli Me- 
mories, they would never truft one 
another fo often as they do. 

Prefent Intereft, like prefent Love, 
maketh all other Fnendfhip Ibok 
cold to it, but it &ileth in the 
holding. 

When one Knave betray eth ano- 
ther, the one is not to be blamed, 
nor the other to be pitied. 

When they complain of one ano- 
ther as if they were honeft Men, 
th^ ought to be laugh*d at as if 
they were Fools. ^ 

There are fome Cunning-men who 
yet can fcarce be called Rational 
Creatures; yet they are often more 
fuccefsful than Men bf Sei^, becaiife 
thofe they have to deal with are 
upon a loofer Guard ; and their Sim- 
plicity maketh their Knavery uii- . 
fufpcdcd. 

There 
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. There is no {fich ttui^ as a venial 
Sin ^ainft Moralit/^ no iiich thing 
as a fmali Knavery : He that carries 
^ ihiali Crime eaiily» will cany it 
on when it grows to be an Ox* fiut 
the little Knaves are the greater of 
the two, becaufe they have lefi the 
Excufe of Temptation. 
, Knavery is fb humble, and Merit 
ib proud, that the latter is thitown 
down becaufe it cannot fto(^. 



Cy Folly fliWdT Fools. 

np HERE are five Ordcis of 
-*• Fools) as of Building: i.The 
Blockhead, i. Coxcomb. 3. Vain 
^ockhead, 4. Grave Coxcomb^ and 
5» The Half-witted Fellow; this kft 
. is of the Compofitie Order. 

The Follies of grave Men have 
the Precedence of all others, a ridi- 
culous 
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culous Dignity, that gives them a 
Right to be laughed at in the firft 
place. 

As the maibuline Wit is the 
ftrongeft, fo the mafculine Imper-^ 
dnence is the greateft. 

The Confequence of a Half- Wit 
is a Half- Will, there is not Strength 
feiiough in the Thought to carrjr it 
to the End. 

A Fool is naturally reeonunended 
to our Kindnefs by fetting us off by 
the Comparifbn. Men are grateful 
to Fools for giving them the Plea- 
fure of contemning them. 

Bqt Folly hath a long Tail that 
is not feen at firft : for every fin^e 
Folly hath a Root, out of which 
more are ready to iprout; and a Fool 
hdth fo unlimited a Power of mis- 
taking, that a Man of Senfe can 
never comprehend to what degree 
it may extend. 

There 
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There are ibme Fools fb low, that 
they are preferred when they are 
laught at Their being named put* 
tcth them in the Lift of Men, which 
is more than belongeth to them. 

One fhould no more laugh at t 
contemptible I^'ool, than at a dead 
Fly. 

The Diflimulation of a, Fool (hould 
come within the Statute of Stabbing. 
It giveth no Warning* 

A Fool will be rude from the Mo- 
ment he is allowed to be familiar ; 
he can make no other ule of Free* 
dom than to be unmannerly. 

Weak Men are apt to be cruel^ 
becaufe they ftick at nothing that 
may repair the ill Effe<St of their 
Miftakes. 

Folly is often more cruel in the 
Confequence, than Malice can be in 
the intent. 

Manjr 
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Many a Man is murthered by the 
-vi^ell-jneant Miftakes of his unthink- 
ing Friends. 

- A weak Friend, if he will be 
Icind, . ought to go no farther 'than 
"Wifhes; if he profFereth either to 
fay, or to do, it is dangerous. 

A Man had as good go to Bied to 
a Razor, as to be intimate with a 
foolifh Friend. 

Miftaken Kindnefs is little lefs 
dan^ous than premeditated Malice. 

A Man hath not the Relief of 
^ being angry at the Blows of a mifta- 
ken Friend. 

A bufy Fool is fitter to be fhut up 
than a downright Madman. 

A Man that hath only Wit enough 
not to do Hurt, committeth a Sin if 
he aimeth at doing Good. 

His palUve Underftanding muft 
not pretend to be adive.. 

% It 
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It is a Sin againft Nature for fuch 
a Man to be meddling. 

It is hard to find a Blockhead £a { 
wife as to be upon the Defenfive ; he i 
will be (allying, and then he is fure 
to be ill ufed. \ 

If a dull Fool can make a Voiv: \ 
and keep it, never to fpeak his own { 
Senfe, or do his own Bufinefs, he j 
may pafs a great while for a rational i 
Creature. \ 

A Blockhead is as ridiculous when { 
he talketh, as a Goofe is when it 
flieth. 

The grating a Gridiron is not a 
worfe Noife, than the jingling of i 
Words is to a Man of Senfe. 

It is Ill-manners to filencc a Fool, 
and Cruelty to let him go on. 

Moft Men make little other ufe 
of their Speech than to give evidence • 
againft their own Undcrfta^ding. :f 
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t A great Talker may be a Man of 
Senfe, biit he cannot be one, whg 
will venture to rely upon him. 
I There is Co much Danger in Talk- 

Eg, that a Man ftriftly wife can 
irdly be galled a fociable Crea^ 
tore. 

The great Expence of Words is 
|dd out in Jetting ourfehes out, ot 
feceiving others; to convince them 
i^utreth but a icw. 

Many Words are always either 

ilfpicious or ridiculous. 

A Fool hath no Dialogue within 

felf, the firft Thought carrieth 

without the Reply of a fecond. 

A Fool will admire or like no*- 

ig that he underftands, a Man 

S^nfe nothing but what he un^ 

ands. 

W^ Men gam/ and poor Mei^ 
by the Superfluities of Fools, 

Ka. Till 
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Till Follies become ruinous, th 
World is better with than it woul( 
be without them. 

A Fool is angry that he 
Food of a Knave, forgetting 
is the End of his Creation. 



wouK 

is tlJ 
fhati 



0/ H O P E. 

TTOPE is a kind Cheat; in 
•* -■• Minute of our Difappoini 
ment we are angry, but upon 
whole matter there is no Plea^ 
without it. 

It is fo much a pleafanter thil 
than Truth to the greateft Part 
the World, that it hath all .dw 
Kindnefs, the other only hath th< 
Jlefpea. 

Hope is generally a wrong Guic 
though it is very good Company 
the way. It bruflieth through Hed 

a 
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Bind Ditch till it cpmcth to a great 
ILeap, and there it' is apt to fall and 
ibreak its Bones. 

'' It wduld be well if Hopes carried 
Aden only to the top of the Hill, 
"writhout throwing them afterwards 
•down the Precipice. 

The Hopes of a Fool are blind 

Ouides, thofe of a Man of Senfe 

doubt often of their Way. 

Men fhould do with their Hopes 

as they do with tame Fowl, cut their 
^ Wings that they may not fly over 

the Wall. 
f A hoping Fool hath fuch terrible 
> Falls, that his Brains are turned, 

though not cured by them. 
f The Hopes of a Fool are Bullets 
) he throws into the Air, that fall down 
^ again and break his Skull. 
I There can be no entire Difappoint- 

ment to a wife Man, becaufe he 
\ maketh it a Caufe of fucceeding 
f K 3 ano- 

\ 

\ 
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another time. A Fool is fo unrea-' 
Ibnably railed by his Hopes, that he> 
is half dead by a Dilappointment : 
his miftaken Fancy draweth him fb 
high, that when he ^leth, he is 
fure to break his Bones. 



Of ANGER. 

AN G E R is a better Sign of the 
Heart than of the Head; it is 
a breaking out of the l^ifeaie of 
Honefty. Juft Anger may be as 
dangerous as it could be if there was 
no Provocation to it; for a, Knave is 
not fo nice a Cafoifl but that he will 
iliin, if he can, any Man that blameth 
him. 

Where Ill-nature is not predomi- 
nant. Anger will be fhort-breathed, 
it cannot hold out a long Cburie. 
Hatred can be tired and cloyed as 

well 
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well as Love: for our Spirits, like 
our Limbs, are tired with being long 
in one Pofture. 

There is.a Dignity in Good-fenic 
that is ofiended and defaced by 
Anger. 

Anger is never without an Argu- 
ment, but {eldom with a good one. 

Anger raifeth Invention but it 
overheateth the Oven, ^ 

Anger, like Drink, raifeth a great 
deal of unmannerly Wit. 

True Wit muft come by Drops; 
Anger throweth it out in a Stream, 
and then it is not likely to be of the 
beft kind. 

. HI Language punifheth Anger by 
drawing a Contempt upon it. 



^ 4 Of 
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\ . ■ ■ ♦ 

0/*APOLbGIES. 

IT is a dangerous Task to* anfwer 
Objections, becaufe they are 
helped by the Malice of Mankind. 

A bold Accufetion doth at firft 
draw fuch a general Attention, that 
it gets the World on its fide. 

To a Ma;?^who hath a mind to* 
find a Fault, an Excufe generally 
giveth farther hold. 
' Explaining is generally half con-'^ 

feffing. 

Innocence hath a Very fhdrt Style. 

When a Jealouly of any kind is 

once raifed, it is as often provoked 

as cured by any Arguments, let thenr 

be never fo reafonable. 

When Lazinefs letteth things alone, 
<it is a Difeafej but when Skill doth 
it, it is a Vertue. 

Malice 
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Malice may help a Fool toa^ra- 
vate, but thertmuft h^ Skill to know 
how to extenuate. , ; 

To leflcn an Objed that at tU firft 
Sight giveth OfFence, requireth £^ 
dexterous Hand : There muft b^ 
Stfdigth as well as Skill to take off 
the Weight of the firft Impreffion/ 

When a Man is very unfortunate, 
it looketh like a {aucy thing in him 
to juftify himfelf. 

A Mail muft ftoop /bmetimes to 
his ill Star, but he muft never lie 
down to it. 

The Vindications Men make o£ 
Aemfelves to Poflerity would, hardly 
be fUpported by Good-Senfe, if they: 
were jnot of fome Advantage to theic 
own Families. . , 

The defending an ill Thing is 
more criminal than the doing it, be- 
caufe it wanteth the Excufc of its 
ixx being premeditated. 

An 
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An Advocate for Injuftice is like 
a Bawd that is worfe than her Client 
who committeth the Sin. 

There is hardly any Man fb ftrid 
as not to vary a little from Truth 
when he is to make an Excufe. 

Not telling all the Truth is hid- 
ing it, and that is comforting or abet- 
ting a Lye. 

A long Vindication is Jeldom a 
skilful one. 

Long doth at lead imply Doubt" 
Jul in fiich a Cafb. 

A Fool fhould avoid the making 
. an Excufe, as much as the commit- 
ting a Fault; for a Fool's Excufe is 
always a fecond Fault : and when- 
ever he will undertake either to hide 
or mend a ^ing, he proclaimeth 
and fpoileth it. 



Of 
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Of Malice and Envy. 

MALICE is a greater Magni-« 
fying-Glafs than Kindnels. 

Malice is of a low Stature, but it 
hath very long Arms. It often reach- 
eth into the next World, Death it- 
fclf is not a Bar to it. 

Malice, Hke Luft, when it is at 
the Height, doth not know Shame. 

If it did not Ibmetimes cut itfelf 
with its own Edge, it would deftroy 
the World. 

MaUce can miftake by being keen 
as well as by being dull. 

When MaHce groweth critical, it 
lofeth its Credit. 

It muft go under the Difguife of 
Plainnefs, or elfe it is expofed. 

.^igcr may have fome Excufe for 
being blind, but Malice none: for 
Malice hath time to look before it. 

When 
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When Malice is overgrown, it 
Cometh to be the higheft degree of 
Impertinence. For that reafon, it 
muft not be fed and pampered, 
which is apt to make it play the. 
fool. But where it is wife and 
ileady, there is no Precaution, that 
can be quite Proof againfl: it. 

Hl-will is feldom cured on a fad- 
den, it muft go off by degrees, by 
infenfible Tranlpiration. 

Malice may be fometimes out of 
Breath, Enyy never. A Man may 
make Peace with Hatred, but nevet^ 
with Erivy. - 

No Paffion is better heard by our 
will, than that of Envy : No Paf- 
fion is admitted to have Audience 
with Ie{s Exception. 

Envy taketh the Shape o£ Flattery % 
and diat maketh Men hug it fb 
clofe, that they csmnbt part with 
it. 

The 
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The fure way to be commended 
is to get into a Condition of Being 
pitied. For Envy will not give its 
leave to commend a Man, till he is 
miferable. 

A Man is undone, wheii Envy 
will not vouchfafe to look upon 
him. 

Yet after all, Envy doth Virtue 
as naucH good as hurt, by provok- 
ing it to appear. Nay, it forcibly 
draweth out, and inviteth Virtue^ 
by giving it a Mind to be revenged 
of it. 



0/* V A N I T y. 

THE World is nothing but 
Vanity cut out into feveral 
Shapes. 

Men often mtfiale themfelves, but 
they n<^v^r forget themfelves, 

A 
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A Man muft not fo entirely fall 
out with Vanity, as not to take its 
Afliftance in the doing great Things. 

Vanity is lil^e fome Men who 
are very ufeful, if they are kept 
under ; and elfe not to be endured. 

A little. Vanity may be allowed 
in a Man's Train, but it muft not. 
fit down at Table with him. 

Without fome Share of it, Mens 
Talents wpijld be buried like Ore in: 
9. Mine unwrought. 

Men would be lefs eager to gain 
Knowledge, if they did not hope 
to fet themfelves out by it. 

It fheweth the Narrownefs of our 
Nature, that a Man that intendeth 
any one thing extreamly, hath not 
Thought enough left for any thing 
clfe. 

Our Pride maketh us over-value 
our Stock of Thought, fo as tp trade 

jnucl^ 
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uch beyond what it is able to make 
good. 

Many afpire to learn what they 
can never comprehend, as others pre- 
tend to teach what they themfelvres 
do not know. 

The Vanity of teaching often 
tempteth a Man to fbxget he is a 
Blockhead. 

Self-conceit driveth away the fu- 
fpeding how fcurvily others think 
of us. 

Vanity cannot be a Friend to Truth, 
becaufe it is reftrained by it ; and 
Vanity is fb impatiently dedrous of 
(hewing itfelf, that it cannot bear 
the being crofled. 

There is a Degree of Vanity that 
recommendeth ; if it goeth further, 
it expp&tL 

So much as to ftir the Blood to 
4p commendable Things, but not 

fp 
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fo much as to pofleis the Brain, and 
turn it round. 

There are as many that are blown 
up by the Wind of Vanity, as are 
carried away by the Stream of In- 
tereft. 

E^ery body hath hot Wit enough 
to Aft out of Intereft, but every 
body hath little enough to do it out 
of Vanity. 

Some Mens Heads are as eafily 
blown away as their Hats. 

If the commending others well, 
did not recommend ourfelves, there 
would be few Panegyricks. 

Mens Vanity will often difpofe 
them to be commended into very 
troublefome Employments. 

The defiring to be remember'd 
when we are dead, is t» fo little 
piirpofe, that it is fit Men fhould, ajs 
they generally are, be disappointed in 
it. Neverthelefs, the defire of leav- 
ing 

Digitized by VjOOQIC 



MoraiTiougbtsandRefleSiiom, 145 
mg a good Name behind us is fb 
honourable to ourfelves, and {o ufe- 
ful to the World, that good Seiife 
inufl hot be heard againft it. 

Heraldry is one of thofe fbolifh 
Things that may yet be too miidh 
defpifed. 

The Contempt of Scutcheons is 
iis much a Difeaie in this Age, as 
the over-valuing them was in for* 
mer Times. 

There is a good Ufe to be made 
of the moft contemptible Things, 
^nd an ill one of thofe that are the 
moft valuable. 



0/ M o N E Y. 

T F Men confidered how many 
■■• Things there are that Richer 
cannot buy, they would not be (o 
fond of them. 

L The 
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The Things to be bought with 
Money, are fuch as leaft de&rve the 
giving a Price for them. 

Wit and Money are fo apt to be 
abuied, that Men generally make a 
ihift to be the wor& for them* ; 

Money in a Fool's Hand expiofetli 
him worie than a pyed Coat. 

Money hath too great a Prefemice 
given to it by States, ai well as hj 
particular Men. 1 

Men aie more the Sinews of War 
dian Money. 

The thind part of an Army muft 
be deftroyed, before a good coc 
can be made out of it. 

They who are of opinion that 
Money will do every thing, may- 
very well be fulpedled to do every 
thing for Mopcy. 



< 



y Google 



M^rjfiT^QUgbffmdRefii^im. 147. 

J^fllfil L E A R N I I^ G. 

A Little Learning mijleadethy and ^ 
a great deal pfite^ flupifietb 
tbe Vwkfftauding, 

<j^eat Readiog without applying 
it, is like Corn hflp^ ihst is not 
fiirredy it groweth mufty. 

A learned Coxcomb dyeth his 
Miftakes in fo much a deeper Colour; 
A wrong kind of Learning ferveth 
only to embroider his E^ror*. 

A Man that hath read vidiou^ 
Judgment, is lijb a Gun cJbarged 
with GpoTe-iliot, let looie upon the 
Company* 

He is only well furnifhed Nwith 
Materials to expofe himfelf, and to 
mortify thofe he liveth with. 

The reading of the greateft 

Scholars, if put into a Limbeck, 

L 2 might 
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might be diftilled into a fmal] 
quantity of EJfence, 

The Reading of moft Men, is 
like a Wardrobe of old Cloaths that 
are feldom ufed. 

Weak Men are the worfe for the 
good Senfe they read in Books, be- 
caufe it furniflieth them only with 
more Matter to miftake. 



Of Company. 

ME N that cannot entertain them' 
fclves want fomebody, though 
they care for nobody. 

An impertinent Fellow is never in 
the right, but in his being weary of 
himfelf. 

By that time Men are fit for 
Company, they fee the Objeftiofls 
to it. 



Tk 
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The G)mpany of a Fool is dan- 
gerous as well as tedious. 

It i^ flattering fbme Men to en- 
dure them. 

Prefent Punifhment attendeth the 
Fault. 

• A following Wit will be welcome 
in moft Companies ; A leading one 
'lieth too heavy for Envy to bear. 

Out-doing is (o near reproaching, 
that it will generally be thought very 
ill Company. 

Any thing that fliineth doth in 
Tome meafiire tarnifh every thing 
that ftandeth next to it. 

Keeping much Company generally 
endeth in playing the Fool or the 
Knave with them. 



Of 
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Of pRlftNbSHlf. 

« 

FRIENDSHIP Cometh oftetier by 
Chance than by Choice, which 
maketh it generally fb uncertain. 

It is a Miftake to fay a Friend 
can be bought 

A Man may buy a good Turn, 
but he cannot buy the Heart that 
doth it 

Friendfliip cannot live with Cere- 
mony, nor without Civility. 

There muft be a nice Diet obfer^cd 
to keep Friendihip from falling fick; 
nay, there is more Skill neceflary 
to keep a Friend, than there is to 
reclaim an Enemy. 

Thofe Friends who are above 
Intereft are feldom above Jealoufy. 

It is a Misfortune for a Man not 
to have a Friend in the W9rld, but 

for 
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for that reafon he fhall have no 
Enemy. 

In the Commerce of the World, 
Men ftruggle little lefs with their 
Friends, than they do with their 
Enemies. 

Efteem ought to be the ground 
of Kindnefsy and yet there are no 
Friends that feldomcr meet. 

Kindnefs is apt to be as afraid 
of Efteem, as that is to be ajhamed 
of Kindnefs. 

Our Kindnefs is greateft to thofe 
that will do what we would have 
them, in which our Efteem cannot 
always go along. 



Mifccl- 
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Mifcellaneous Thoughts 

AND 

REFLECTIONS. 

a^ct^nP^^ Rule of doing as ws. 

rtaion. »X would be done bj^ is never 
Ifefs obferved than it is in telling 
others their Faults. But Men in^ 
tend' more to (hew others that they 
arc free from the Fault, than to 
difliiade them from con^mitting it. 
They are io plealed with the pru-r 
dent Shape of an Advifer, that it 
raifeth the value they have of them- 
fclves, whilft they are about it. 

Certainly, to give Advice to a 
Friend, either asked or unasked, is 
fo far from a Fault, that it is a Duty j 
but if a Man Ipve to give Advice^ 

it 
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it is a fure iign that he himfelf 
waqteth it. 

A Man whilft he is advifing put^ 
teth his Underftanding upon Tiptoes, 
and is unwilliqg to bring it down 
again. 

A weak Man had rather ^^ /i6fl«^/5/ 
to know, than know, and that maketh 
him io impatient to be told of a 
Miftake. 

He who will not be the better, 
for other Mens Faults, hath no cure 
Ipft for his own. 

But he that can probe himfelf to . 
cure his own Faults, will feldom 
need cither the Surgery of his Friends. 
or t>f (m Enemies. 

I N a corrupted Age the putting Of M- 
^l^e World in order would breed 
Confufion. 

A rooted Difeafe muft be firoah- 
^, away, rather than kicked awaj. 
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As fboH as Men have Underftand- 
ing enough to find a Fault, thejr 
have enough to fee the clanger of 
mending it. 

Defiring to have any thing mend- 
ed, is venturing to have it fpoilcd: 
To know when to let Things alone, 
is a high pitch of good Sehfe. But 
a Fool hath an Eagemefs, like a 
Monkey in a Glafs Shop, to break 
every thing in the handling. 

Curing and Mending are general- 
ly meer Words of Art not to be 
relied upon. They are fet out in 
Bills, but the Mountebanh only get 
by them. 
BajhfuU GREAT Bafhfiilnefs is oftencr 
'^' an Effea of Pride than of Modeftjr. 

Modefty is oftner miflaken than 
any other Virtue. 
Boidntfi. WISE Venturing is the mod 
commendable Part of humaa Pru- 
dence. 

It 
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It is the tipper ^at-^ of Pfudence, 
whereas perpetual Caution is a kind 
of under-ground Wifdom that doth 
not care to fee the Light. 

It is beft for great Men to flioot 
over, and for lefler Men to ihoot 
fliort. 

MEN who borrow their Opi- ^"-^ 
nions can never repay their Debts, mmi. 

They are Beggars by Nature, aiid 
can therefore never get a Stock to 
grow rich upon. 

A Man who hath not a diftinguifh- 
ing Head, is fafeft by not minding 
what any body fayeth. 

He had better truft to his own 
Opinion, than fpoil another Man's 
for want of apprehending it. 

IT is fomc kind of Scandal notcandtur, 
to bear with the Faults of an honeft 
Man. 

It is not loving Honefty enough 
to allow it diftinguilhing Privileges. 

There 
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There are Ibme decent Faults 
which may pretend to be in the 
lower Rank of Virtues; and furely 
where Honour or Gratitude are the 
Motives, Cenflire muft be a good 
deal filenced. 
Of Cau. MEN muft be faved in this 
?^/«v». World by their Want of Faith. 

A Man that getteth Care into 
his Thoughts, cannot properly be 
iaid to trade without a Stock. 

Care and right Thought will pro- 
duce Crops all the Year without 
flaying for the Seaibns. 

A Man is to go about his own 
Bufinefs as if he had not a Friend 
in the World to help him in it 

He that relieth upon himfelf will 
be opprefled by others with Offers 
of their Service. 

All are apt to (brink from thole 
that lean upon them; 
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If Men would think how often 
their own Words are thrown at their 
Heads, they would lefs often let 
them go out of their Mouths. 

Mens Words are Bullets that their 
Enemies take up and make ufe of 
againft them. 

A ]^n watches himfelf beft when 
others watch him too. 

It is as neceiTary for us to ftip- 
prefe our Reafon when it dfendeth,- 
as our Miftakes when they expofe us. 

In an unreafbnable Age, a Man's 
Reaibn let loofe would undo him. 

A wife Man will do with his Rea- 
ibn as a Mifer doth with his Money, 
hoard it, but be very fparing in the 
Expence of it. 

A Man that fhould call every thing 
by its right Name, would hardly 
. pa& the Streets without being knock'd 
down as a common Enemy. 
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A Man cannot be znore in the 
Wrong than to own ^thout Vii-- 
(tindtion the being in the Right. 

When ft Man is. very kind or 
very angry, there is j>o fvire Guard 
but Silence iipon that $ubje<^, 

A Man's Underftanding is e^^y 
Shoved opt <)f its Place by wwm 
Thoughts of any kind. 

We are not h much Mafters of 
pur Heat a? to have enough to wari» 
our Thought), and not io much u 
to iet them on £re. 

A great Enemy is. % great .Otje(9; 
that inviteth Pcecautioo, which vosk.- 
eth him le& dangerous than a mean 
one. 

An old Man concludeth from his 
knowing Mankmd, that they ki^w 
him iXK), and thai: maketh him rery 
wary. 

On the other hand, it muft beai- 
lowed, that a Man's being deceived 

by 
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hy Knaves hath often this ill £fie(%, 
that it maketh him too jealous of 
honeft Men. 

The Mind, like the Body, is iiib- 
je^ to be hurt by every thing it 
taketh for a Remedy. 

There are fome fbch veiy great 
Forefeers, that they grow into the 
Vanity of pretending to fee where 
nothing is to be ieen. 

He that will fee at too great a 
diflance) will Sometimes mi^ake « 
Bu£h for ^ Horfe : The Profpea of 
a wi& Man will be bounded. 

A Man may ib overdo it in look* 
ing too £)c before him, that he may 
fiumUe the more for ic 

And, toconchide, He that leaveth 
nothing to Cha&ce will do few things 
ill, but he will do very few thiiigs. 

Su^icion is rather a Virtue than 
a Fault, as long as it donik likf 9 
Dog that watcheth, and doth not bite* 

A 
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A wife Man, in trufting anothe^j 
muft not relj upon his Profnife 
againft his Nature, 

Early Suipidon is often an Injuiy, 
and late Sufpicion is always a Folly. 

A wife Man will keep his Sufpr- 
cioiis muz2iled, but he will keep 
them awake. 

There can no Rules be given to 
Sufpicion, no more than to Love. 

Sufpicioh taketh Root, and beareth 
Fruit, from the moment it is planted^ 

Sufpicion feldom wanteth Food to 
keep it up in Health and Vigour. It 
feedcth upon every thing it feeth, 
and is not curious in its Diet 

Sufpicion doth not grow up to an 
Injury till it breaketh out. 

When our Sufpicion of another 
Man is once difcovered by him^ 
there ought to be an end of all fur- 
ther Commerce. 



He 
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He that is never flifpeded, is ei- 
ther very much efteemed) or very 
much defpifed. 

. A Man's Interefl is not a fufficknt 
Ground to fiifped him, if his Nature 
doth not, concur in k. 

A weak Man hath \s& Sufpicioa 
than a wife one, but when he hath 
it, he is kfieafil/ cured. 

The Remedies as often increafe 
the Difeafe, as they do allay it; and 
a Fool valueth himfclf upon fuipe<ik- 
ing at a venture. 

MANY Men fwallcfw the bdngc*«'*« 
dieated, but no Man could ever enr ' 
dure to chew it. 

Few Men would be deceived, if . . 
their Conceit of themi^ves did not 
help the Skill of thofe that go about it. . 

COMPLAINING is a Qoxi-c^mpMnt 
ten^ upon ones felf : 

It is an ill Sign both of a Man's 
Head and of his Heart. 

M A • 
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A Man throweth himfelf down 
whilft he complaineth ; and when a 
Man throweth himfelf down, no 
body careth to take him up again. 
c*«//«/. CONTENT layeth Pleafure, 
nay Virtue, in a Slumber, with few 
and faint IhtermifHons. 

It is to the Mind, like Mofs to 
a Tree, it bindeth it up fb as to flop 
its Growth. 
Cenverts. THE Impudcncc of a Bawd is 
Modefty, compared with that of a 
Convert. 

A Convert hath fb much to do 
to gain Credit, that a Maii is to 
think well before he changeth. j 

Dejtrts. Men generally flate their Wants 
by their Fancy, and not by their j 
Reafon. i 

The poor young Children are 
whipt and beaten by the old ones,' 
who are much more inexcufably 
impertinent. 

Not 
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Not having tbingS) is a more pro-^ 
per Expreflion for a Man of Scnfe 
than his wanting them* 

Where Senfe is wanting, every- 
thing is wanting. 

A Man of Senfe can hardly want, 
but for his Friends and Children that 
have none. 

Moft Men let their Wifhes run 
away with them. 

They have no mind to flop them 
in their Career, the Motion is fb 
pleaiing. 

To defire what belongeth to ano- 
ther Man is Mifprifion of Robbery. 

Men are commanded not to covet, 
beci^ufe when they do they are Very 
apt to take. 

A DIFFICULTY raifeth t\itDifficuii3. 
Spirits of a great Man, he hath a 
mind to wreftle with it, and give it 
a Fall. 

M 2 A 
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A Man's Mind muft be very low, 
if the DiiHculty doth not make a 
part of his Pleafiire. 

The Pride of Compaflmg may 
more than compare with the Plea- 
fure of Enjoying. / 
bnW"^ NOTHING fo ridiculous as a 
^fe Philofopher> . and nothing fo 
rare as a true one. 

Men take more pains to hide than 
to nlend themfelves. 
Dreams. MENS PHde, as well as their 
Weaknels, difpofeth them to rely 
upon Dreams, from their thinking 
themfelves of fuch ImportaAce as to 
have Warning of what is to befal 
them. 

The Enquiry into a Dream is ano- 
ther Dream. 
Drunken- I T is a piccc of Arrogancc to dare 
to be drunk, bec^ufe a Man fhewedi 
himfelf without a Vail. i 

THE 
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THE beft way to fuppofe what^^^^f^'- 
may come, is to remember what 
is paft. 

The beft Qualiiication of a Pro- 
phet is to have a good Memory. 

Experience maketh more Prophets 
than Revelation. 

The Knowledge that is got with- 
out Pains, is kept without Plea(ure. 

The Struggling for Knowledge 
hath a Pleafure in it like that of 
Wreftling with a fine Woman. 

EXTREMITY is always iWyE^trmes. 
that which is good cannot live a 
Moment with it. 

Any body that is Fool enough 
will be fafe in the World, and any 
body that can be Knave enough 
will be rich in it. 

The generality of the World fel- 
leth into an infufEcient Mean that 
expofeth them more than an Extreme 
on either Side. 

M3 THOUGH 



y Google 



i66 MifcfiUaneous Jhutghts 

J'^"" TH O UGH Memory and Invcn- 
A^'^- tion are not upon good Tcnns, yet 

when the firft is loaded, the other 

is ftifled. 

The Memory hath Claws by which 

it holdeth faft ; but it hath no Wings, 

like the Invention, to enable it to 

Some Mens Memory is like a Box, 
where a Man fhould mingle hi& 
Jewels with hi$ old Shoes* 

There ought to be a great Difie^ 
rcnce between the Memory and the 
Qtomach ; the laft is to admit every 
thing, the former fhould have th^ 
Faculty of Rejeding. 

It is a nice Mean between letting 
the Thought languifli for. want of 
Exercife, apd tiring it by giving it 
too mucL 

A Man may dwell fo long upon 
^Thought, that it may take him 
Priipner. 

The 
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The hardeft thing in the World 
is to give the Thoughts due Liberty, 
and yet retain them in due Difci- 
pline. 

Th^ are Libertines . that are apt 
to abufe Freedom, and do not well 
know how to bear Reftraint. 

A Man that excels in any one 
thing has a kind of arbitrary Power 
over all that hear him upon that 
Subject, and no Man's Life is too 
fhort to know any one thing per- 
fealy. 

The modern Wit is rather to fet 
Men out, than to make them of any 
Ufe. 

Some Men have aded Courage 
who had it not; but no Man can 
aft Wit, if Nature doth not teach 
him his Part. True Wit is always 
revenged upon any falfe Pretender 
that meddleth with it, 

M 4 Wit 
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Wit is the only thing that Men 
are willing to think they can ever 
have enough o£ 

There is a happy Pitch of \^ps>- 
rance that a Man of Senfe might 
pray fta*. 

A Man that hath true Wit will 
h^e. Honour too, not only to a^om, 
hsxX. to fupport it. 
F0miuu XHE building up a Family is a 
Manpfadurq very little above the 
building a Houfe of Cards. 

Time and Accidents are lure to 
furnifli a' Blaft to blow it down. 

No Houfe wanteth new Tiling lb 
often as a Family wants Repairing. 

The Defire of having Children is 
as much the Effed of Vanity aS'of 
Good-nature. 

We think our Children a Part of 
ourfelves, though as they grow up 
they might very well undeceive us. 

Men 
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Men love di^ir Children, not be- 
caufe they are promifing Plants, but 
becaufc they are theirs. 

They cannot difcredit the Plant, 
without difparaging the Soil out of 
which it came. 

Pride in this, as in many other 
thin^, is often miilaken for Love. 

As Children make a Man poor in 
one Senfe> ib in another dtey infbrce 
Care> dnd that b^etteth Riches. 

Love is preiibntly out of Breath 
when it is to go up Hill, bora, the 
Oiildren to the Parents. 

'TIS good to have Men in Awe^//^, 
but dangerous to have them afbid 
of us. 

The Me^n is fo nice, that the hit* 
ting upon it is oftner the 'E£k&. {A 
Chance than of SkilL 

A Degree of Fear fharpeneth, the 
Excels of it flupifieth. 



It 
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It is as fcandalous not to fear at 
fome times, as it can be to be afraid 
at others. 
Flattery. FOLLY bcgcts Want, and Want 
Flattery; fo that Flattery, with all 
its Wit, is the Grandchild of Folly. 

Were it not for. Bunglers in the 
manner of doing it, hardly any 
Man would ever find out he was 
laughed at. 

And yet, generally fpeaking, a 
Trowel is a more efie£hial Infltru- 
ment than a Pencil for Flattery. 

Men generally do fo love the Tafte 
of Flattery, their Stomach can never 
be overcharged with it. 

There is a Right Reverend Flat- 
tery that hath the Preciedence of all 
other Kinds of it. 

This Mitred Flattery is of all 
others the moft exalted. It ever 
groweth in proportion, and keepeth 
pace with Power. There is a noble 

Stroke 
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Stroke of it in the Articles fent to 
Princefs Mary from Henry VIII. 
*« Such is his Majefty's Gracious and 
** Divine Nature — fliewing Mercy 
** to fuch as repentantly cry and call 
« for the fame." 

FORGETTING is oftner an/w^^/. 
Aggravation than an Excufe. '"^'" 

The Memory will feldom be un- 
mannerly but where it is unkind. 

THERE needeth little Care to gw- 
polijh the Underftanding ; if true' 
Means were ufed to ftrengtben it, it 
will polifli itfelf. 

Good-manners is fiich a Part of 
Good-fenfc, that they cannot be di- 
vided; but that which a Fool calleth 
Good-breeding is 'the moft unman- 
nerly thing in the World. 

Right Good-manners require fb 
niuch Senfe, that there is hardly 
any fuch thing in the World. 

GOOD- 
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Good- GOOD-NATURE is ra- 
ther aded than pradifed in the 
World 

Good-nature to others is an infe- 
parable Fart of Juftice. 
Good. GOOD -WILL, like Grace, 
'^^ floweth where it lifteth. 

Men mean (o very well to them- 
felves, that they forget to mean well 
to any body eUe. 
mat. GOOD-SENSE will aUow of 
(bme intermitting Fevers, but then 
the Fit muft be fhort. 
Hf„,jfy, HE that can be quite indiffe- 
rent when he feeth another Man in- 
jured, hath a lukewarm Honefly 
that a wile Man will not depend 
upon. 

He that is not concerned when 
he Teeth an ill thing done to ano- 
ther, will not be Very eager to do a 
good one himfelf. 

THERE 
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THERE is fo much Wit ne-jH|^r<> 
cefTary to make a skilful Hypocrite, 
that the Faculty is fallen amongft 
Bunglers, who make it ridiculous. 

AN Injury may more properly /«;>/«. 
be faid to be poilponed, than to be 
forgiven* 

The Memory of it is never fb iiib- 
dued, but that it hath always Liie 
in it 

The Memory of an Enemy ad- 
mitteth no decay but Age. 

Could we know what Men arc 
moft apt to remember, we might 
know what they are moft apt to 
do. 

It is a general Fault that we dif- 
likfc Men only for the Injuries they 
do to us, and not for thofe they 
do to Mankind. Yet it will be hard 
to give a good Reaibn why a Man 
who hath done a deHberate Injury 
to one, will not do it to another. 

The 
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The Memory and the Confcience 
never did, nor never will agree about 
foigiving Injuries. 

Nature is Second to the Memory, 
and Religion to the Confcience. 

When the Seconds fight, the 
latter is generally difarmed; 
inttgritj. A MAN in a corrupted Age mufl: 
make a Secret of his Integrity, or 
eliehe will be looked upon as a com- 
mon Enemy. 

He muft engage his Frienck not 
to fpeak of it ; for he fetteth him- 
fclf for a Mark to be ill ufed. 

AS fer as keeping diftance is a 
fign of Refped, Mankind hath a 
great deal for Juftice. 

They make up in Ceremony what 
tliey want in Good- will to it 

Where the GeneraHty are Of- 
fenders, Juftice cometh to be 
Cruelty. 

TO 
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TO Love, and to be in Love with ^^'^f' 

• ^ ana be tn 

any thing, are Things as differing, ^«« <i*f- 
as good Senfe and Impertinence. 

When we oiicie go beyond bare 
liking, we are in danger of parting 
with Good-Senfe ; and it is not cafy 
for Good-Senfe to get fo far as lik- 
ing. 

WHEN by habit a Man cometh Lucu. 
to have a bargaining Soul, its Wings 
are cut, fo that it can never foar. 

It bindeth Rcafon an Apprentice 
to Gain, and iiiftead of a DirejJlor, . 
maketh it a Drudge.-^ . 

THE being kind to a Lyar, is Lying. 
abetting a Treafon .againft Mankind. 

A Man is to inform the firft Ma- 
giftrate, that he may be clap'd up. 

Lies are embroidered with Promifes 
and Excufes. 

A known Lyar fliould be out- 
lawed in a well ordered Govern^, 
ment 

A 
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A Man that renounceth Truth, 
runneth away from his trial in the 
World. 

The ufe of Talking is almoft loft 
in the World by the habit of Lying. 

A Man that doth not tell all the 
Truth, ought to be hanged for a 
Clipper. 

Half the Truth is often as arrant 
a Lye, as can be made. 

It is the more dexterous, but not 
the lefs criminal kind of Lying. 
yiamti, NAMES to Men of Senfe are 
no more than Fig-leares ; to the ge- 
nerality they are thick Coverings 
that hide the Nature of Things 
from them. 

Fools turn Good-Senle upon its 
Head, they take Names for Things, , 
and Things only for Names. 
^artia- JT is a general Miftake to think 
the Men we like are good for every- 
thing, 
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thing, and thofe we do not, good 
for nothing. 

A MAN who is Mafter of ?«//<««. 
Patience, is Maftex of every thing 
elfe. 

He that can tell how to bear in 
the right Place, is Mafter of every 
body he dealeth with. 

POSITIVE is the Perfe«aion of p,yy„v^ 
Coxcomb, he is then come to his"'^*' 
full Growth. 

IT fheweth Mens Nature, that Profpt;^ 
when . they are pampered in any"^* 
kind, they are very apt to play jadifh 
Tricks. 

One of the Tricks of any Creature 
that is wanton, is to kick what is 
next them. 

EVERY thing that doth us good ^«,v/. 
is fo apt to do us hurt too, that it 
is a ftrong Argument for Men to 
be quiet. 

N If 
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If Men would think more} thejr 
would 2£k. lefs. 

The grcatdl Part of die Bufinefi 
of the World, is the EiFed of not 
thinking. 
cu'^Tf MOST Men put their Reafon 
Jim. out to Servire to their Will» 

The Mafter and the Man tire per- 
petually falling out. 

A third Man will hazard a 
beating, if he goes about to pait 
them. 

Nothing hath an uglier Look to 
us than Reafbn, when it is not of 
our fide. 

We quarrel {o often with it, diat . 
it maketh us afraid to come near 

it 

A Man that doth not ufe his 
Healbn, is a tame Beaft; a Man 
that abuies it, is a wild one; 

IT 
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I T is a. fclf-flattering Contra-,.^*"'*- 
didkm, that wife Men defpiie the 
Opinion of Fools, and yet are proud 
of having their Efteem. 

SELF-LOVE rightly defined, ^''/-^'. 
is far from being a Fault. 

A Man that loveth himfelf right, 
will do every thing elfe right 

A MAN who doth not think he sham. 
is punifhed when he is blamed, is too 
much hardened to be ever re- 
formed. 

The Court of Shame hath of late 
loft much of its JurifHidion. It 
ought by right both to judge in 
the fitft Inftance, and to exclude 
all Appeals from it. 

'Shame is a Difeafe of the laft 
Age, this feemeth to be cured of 

it. 

SINGULARITY may be good^.^'««^- 

Senfe at home, but it muft not go 
much abroad. 

N 2 It 
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It is a Commendation to be that 
which a crowd of miftakcn Fools 

call Singular. 

There can hardly be a feverer 
thing faid to a Man in this Age, 
than that he is like the reft of the 

World. 
sunder. SLANDER would not ftick, if 
it had not always fomething to lay 

hold of. 

A Man who can allow himfelf 
the Lijjerty to flander, hath the 
. World too much at his Mercy. 

But the Man that defpifeth Slander 

deferveth it. 
Speaim SPEAKERS in Publick fliould 
take more Pains to hold in their In- 
vention than to raife it. 

Invention is apt to make fuch 
Sallies, that it cannot fecure its Re- 
treat, . 

He 
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' He tliat will not m 
will be pretty fure in 1 
give a Stroke. 

A patient Hearer is a fi 

Men are angry wher 

not hear them, yet they 

Rej^ to be afraid whe 

MISPENDING a Mt 

a kind o( felf-bomicide, 

ing Life to be of no ufe, 

TRUTH is not onlj 

Ignorance, but conceal 

Caution or Intereft ; fo i 

a Root of Immortality, ii 

been long fince extinguif 

THE moft ufefiil F 

dom is for a Man to g 

giiefs, what others think 

It is a dangerous thii 

partially, and a melancb 

guefs right. 
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Nothing would more contribute 
to make a Man vr'tSs, than to ha\re 
always an Enemy in his View. 

A wife Man may have m6re Ene < 
mies than a Weak onc> but he will 
not £> much feel the weight of 
them. Indeed the being wife doth 
cither make Men our Friend^ or 
difeowage them from being our 
Enemies. 

Wifilom is only a comparative 

Quality, it will not bear a fingle 

^ Definition. 

ji^j, A MAN hath too little Heat, or 

Wit, or QoMtB/gCy if he hath not 

' femetimes more than he ihould. 

Juft enough of a good thing is 
always' too litde. '*- 

Long Life giveth more Marks to 
flioot at, and therefore old Men are 
\tk well thought of, than thofe who 
have not been (o long upon the Stage. 

Other 
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Other Mens Memories retain the 
ill, whilil the good Things done by 
an old Man, eafily ilip out of them. 

Old Men have in ibme d^ree 
their Reprifals upon younger, by taak- 
ing nicer Obfervations upom them, 
by virtue of their Experience. 
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DEISM 

FAIRLY STATED, 

AND 

FULLY VINDICATE D,aff. 

In a Letter to a Friend* 

SIR, 

; T was with no ordinary Degree 

of Pleafure that I formerly ufed to 

converfe with you, on philofophical 

and theological Subje6ts. Your 

good Senfe, good Nature, and 

Candour ; your extenfivc Erudition, and more 

cxtenfivc Charity, render you a moll agreeable 

and inftrudtive Companion. But this is a Blef- 

fing I have a long time been deprived of, by 

my Removal to a Place, at too great a Dif- 

tance from you. However, I think, this Mif- 

fortune may in fome meafure be compenfated, 

by your favouring me with your Thoughts, in a 

B friendly 

Digitized by VjOOQIC 



friendly Epiftle, on the two forementioncd Sub- 
jefts, which may be comprized in onej viz. Mord 
Philofopby, You fee. Sir, how defirous I am to 
propagate that Intimacy fo long fince contrafted, 
by thus introducing it, in this public Way ; nor 
can you but remember, that you were wont to 
conclude our amicable Debates with the following, 
or like. Sentence: •* Well^ I have Charity for the 
*' Sincere,^ and WelUmeaning^ of all the various 
*' Denominations of fallible Men, and for you in 
'^ particular \ but dorCt take it amifs if I freely tell 
*' youy I think you are an honeft Infidel** Now, 
tho* I profefs I never took it ill at your Hands, 
yet, I affure you, it gave me Concern, to find 
myfelf thus ftigmatized ; and at the fame time, in 
Confcience, obliged to differ from my moft valu- 
able Friends; and particularly from yourfelf, of 
whofe Parts and Integrity, #1 had Reafon to have 
the higheft Efteem. However, it was attended 
with one happy Confequence, viz. It put me oh 
a ferious Re-examination of the Motives to my 
entertaining thofe exploded Sentiments, and the 
Juttnefs of thqfe Reafonings upon which they were 
grounded. Much about the time I was deprived 
of your Converfation, I was in the midft of thofe 
my Refearches, and, not having you any longer to 
have recourfe to, I applied myfelf, in the moft 
impartial and unprejudiced Manner, to the reading 
fuch Chriftian Writers as had obtained the greajteft 
Reputation, both for found Judgment and nervous 
Reafoning. But, after all, not having found 

whereon 
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whereon to reft the Sole of my Foot, as a confift- 
ent Chriftian, and an honeft Man, in the fame 
Perfbn, I could think of no better Expedient, 
than to return to you, for a Solution of thofe 
weighty Objedions, which appear infolvable to 
me. 

Before I proceed to anfwer the repeated Calls 
and Invitations of fuch of your Chriftian Brethren, 
as have moft Reafon to be confident of the Good- 
nefs of their Caufc, by freely producing to public 
Confideration thofe ftrong Objeftions, as they (by 
way of Contempt) are pleafed to call them ; I beg 
leave to lay before you my Complaint againft fome 
of them, for very injurious Treatment of their 
Adverfariesj of whom I may fay, and, furely, 
with your Approbation they are too pofitive and 
angry to do Service to any Caufe ; even that of 
the Heathens they affedt fo much to defpife. That 
there is fuch a thing as true Religion, how differ- 
ently foever Men may think concerning it, I no 
more d6ubt of, than I do of my own Exiftence ; 
but the Gentlemen I refer to are very pofitive it 
confifts, fome, in one ^tt of Opinions ; and fome> 
in another ; and all are unanimous, (which very 
rarely happens where Unanimity is requifite) ia 
fuppofing that Integrity of Heart, and Regularity 
of Life, in thofe who diflent from them, will 
leave them ft ill fhort of a well-grounded Hope of 
Salvation, while they continue to queftion, whether 
certain fpeculative Truths, and uninveftigable ' 

Points 
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Points of Faith, (which they arc plcafed to call 
Fundamentals) may not be Matters of Indifference. 
And in the too vigorous Exercife of this their Zeal 
without Knowledge, they have not been aihamed, 
in the Face of the World, to make the grofleft 
Imputations to, and raife fuch Calumnies againft, 
the Dcifts, as are not only groundlefs, but appa- 
rently ftupid and ridiculous. Thus, among many 
that might be produced, the celebrated Dr. Wiu 
terlandj in his fecond Charge to- has this re- 
markable Sentence: " PFbat Atbeifm chiefly aims 
*• * at iSy to fit loofe from prefent Rejlraints and fU' 
•^ ture Reckonings \ and thefe two Pifrpofes may he 
^^ competently ferved by Deifm, which is a more re* 
*^ fined Kind of JtbeifmJ' Aftoni(hIng Aflcrtion ! 
iince, if what Atheifm chiefly aims at, be to fit 
loofe from prefent Reftraints, and future Reckon* 
ings ; then a firtcere Belief of the Exigence* of a 
God, and of an impartial Diftribution of Rewards 
and Punilhmeiits, in another World, and a Prac- 
tice that naturally refults from, and is conibnant to 
fuch Belief, and which ftriftly and properly is true 
Dcifm, this, furely, is the grand Barrier, the prin- 
cipal Obftru6lion, to the obtaining the chief Aims 
and Purpofes of Atheifm j and confequently, the 
trucDeift, who has afteady Belief of the Exift- 
ence of a God, and of his being accountable to 
him for his Aftions, is, by fuch Belief, brought 
under all thofe Reftrabts, and expeds that future 
Reckoning, which naturally flows frpm it. And 
as certainly as a Pcift believes the Exiftcnceof a 

God> 
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God, and the confequent Obligations he is under, 
CO pra£tife the Duties neceflarily arifing from the 
Relations he ftands in to him ; fo certainly he be<- 
lieves, ^11 the prefent Reftraints from Sin, and 
from violating the Laws of his Maker, his Reafon 
and Nature, which be finds himfelf under, to be 
greatly reafonable; and confequently will, with 
the higheft Pleafure, make it the great Bufinefs of 
his Life to keep himfelf from breaking thro* Re- 
ilraints, which he thus perceives the Equity and 
Reafonablenefs of. Deifm therefore is fo far from 
being a more refine^i Kind of Athcifm, nay from 
having the leaft remote Relation thereto, as to be 
juft as diametrically oppofite to it, as the very be- 
lieving is to the abfolute Difbelief of the Exiftencc 
of a God ! Deifm, properly fo called, whatever 
ill Ufage it may have met with, is no other than 
the Religion efTential to Man, the true, original Re- 
ligion of Reafon and Nature ; fuch as was believed 
and praftifed by Socrates, and others of old, 
who were as great Ornaments, and did as much 
Honour, to human Nature, as any Chriftians ever 
did; nor is it poffible for true Religion to be 
otherwife, whilft God who formed our Faculties, 
and in their Meafure adjufted them to it, conti* 
nucs to be immutable, and Man continues to be a 
rational Being, 

And it is in Deifm, properly fo called, that our 
more difcerning and rational Divines have con- 
ilantly placed the alone Excellency, and true Glory, 

of 
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rfthe Chriftian Inftitution- " ^e Relighn of the 

•* Gefpel is the true^ original Religion of Reafon and 

** Naturey^ fays Dr. Sherlock. And in another 

Fart of the fame Sermon, viz. that preached bc- 

fcxt the Society for propagating the Gofpel in fo- 

feign Parts, he fays, " Since then the DoSlrine of 

*' Repentance J with winch the Gofpel fet out in the 

•* Worliy had reference to the Law of Reafon and 

** Nature ^^ C as he had excellently fliewn before i 

diat it had) " againji which Men had every where 

•* offended 'j and fince Repentance infers the Necef 

•* fity of a future Reformation^ and a Return to 

•* that Duty and Obedience from which by Tranf 

•* greffion we are fallen ; the Confequence is mani- 

•• fejily this. That the Gofpel was a Republication of 

•* the Law of Nature, and its Precepts declarative i 

** of that original Religion which was as old as the ! 

^^ Creation.^* And in Page 21, lie ingenuouQy 

owns, ^^ It is true alfo, that there arefome Injlitu-- 

•• tions in the Gofpel, which in their own Nature 

*' are no conftituent Parts of Religion** And with , 

great Submiffion I will venture to add, that the 

fame may be faid, for aught that appears to the 

contrary, of fome BoStrines of the Gofpel •, which 

Dodlrines, together with the Inftitutions referred 

to, may be faid to conftitute pure Chrijlianity, by 

way of Contradiftindion to pure natural Religion. 

Mr. Chandler, in his Dedication to a Sermon 

preached in th^ Old Jury, Page 8, fays, " Ifna- 

** turd Religion is not Part of the Religion of Chrift, 

** V£r fcarce worth while to enquire at all what his 

" Religion 

* 
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Religion w.** From whence it fecms very natiffal 
CO infer, that the other Parts of the Religion rf 
Cbri^ are fcarce worth any thing at all of our No- 
tice. So excellent and glorious a Part of the 
Chriftian Inftitucion, then is true Deifm, or pure 
natural Religion, as adopted into, and prc^ofed 
to be incorporated with it. Now what I have cited 
from thofe judicious Divines, which fo diredly prove 
the Abfurdity of Dr. JVdferland's extravagant Af- 
iertion, I beg leave to add, that notwithftanding 
all the abfurd and bitter things, that have been falily 
laid to its Charge, by the Dodor and others, De- 
Hm is all in the Chriftian Inftitution, that can poC- 
jQbly approve itfelf to the true, genuine Ileafon of 
Man. Every thing in the Gofpel, enjoined oa 
its Profeffors to be believed, as a rational Doctrine, 
or pradifed as a natural Duty, relating to God, 
our Neighbour, or ourfclves, is a conftituent, an 
cffential Part of Deifm, or of true, that is, natu- 
ral Religion. Now the fingle Queftion here, be- 
tween Chriftians and Deifts, I conceive to be this, 
namely. Whether the Belief of natural Dodrines, 
and the Pradlice of natural Duties, are all that is 
ftriftly neceflary, with regard to the divine Appro- 
bation ; and confequently, human Happinefs, both 
prefent and eternal ? To the Solution of thefe mo- 
mentous Points, the ferious Confideration of the 
following Propofuions may have no inconfiderablc 
Tendency. 
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I. Every DuCy» th^t indifpenfibly obUges a Man 
10 the Performance of it, mud be founded on 
fome apparent natural Reafon ; for unlefs there be 
fuch a Reafon for the Belief of a Propofition, or 
performing' an Adtion, whence arifes the Obliga* 
tion to either i 

II. The Reafon on which the Obligation to the 
Difcharge of a Duty is founded, neccflarily refults 
from the Relation the Perfon to perform it ftands 
in to the Party to whom it is to be performed. 

III. If the Reifon of a Duty arifcth from the 
Relation fubfifting between the Parties concerned, 
then *tis obvious, every fuch Duty has its Founda- 
tbn in the Nature of Things, 

IV. Whatfoever elfe goes under the Denomi- 
nation of Duty> cannot really be fuch \ but muft 
have, by fome unwarrantable Means or other, 
that Name (in Arid Reafon unalienable j facrilegi- 
oully imputed to it. For were it really what it 
is pretended to be, viz. a Duty, it muft, accord- 
ing to the preceding Propofition, have its Foun- 
dation in the Nature of Things ; and as certainly 
as it is not therein founded, the Obfcrvation of it 
as a Duty, in order to fecure the Favour of God, 
and eternal Salvation, feems to be unneceflary, and 
mere Superftition. 
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V. Natural Duties only are capable of being 
perceived by us to be Duties ; thcfe having their 
Foundation in Nature, and the Reafon of Things 
themfelves, are, in a Degree proportionable to ouf 
fefpedlive Faculties, to be traced Out by Us ; buC 
whatever has not its Foundation there, and is buC 
authoritatively aflerted to be a Duty, can never 
poffibly be perceived by us to be fo, and muft 
neceflarily be derived from Superftition or En- 
thufiafm. 

VI. That adorable Being! who in infinite Wil*-^ 
dom created us with reafoning Powers and Facul** 
ties, very limited and confined, will, in Juftice, 
require of us a Conduft, but proportionate to the 
Abilities of Perception and Aftion that we have^ 
and not according to what we 'have not* 

So that now, if from the due Confideration of 
the above Propofitions, it fhould be thought fufE- 
cicntly to appear, that thofe Duties only are ne- 
ceffary to be believed and praftifed by us, the 
Reafons of which we perceive to be founded in 
Nature 5 and the Difcharge of which, in the befl: 
Manner we can, is intimately connefted with dur 
Happinefs, and the Approbation of him^ whole 
Favour is better than Life -, then it will follow. 
That if any thing elfe is enjoined as a Duty, in 
any, even in the Chriftian Inftitution, it cannot 
be neceffary to be obferved, in order to eternal 
Salvation*- - And as every Doctrine or Precept of 
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the GrofpeU that has its FouDdation difcernable in 
Nature, is an eflbntial and conftituent Part of the 
Religion of Nature, or Deifm ; fo Deifm is all, in 
the Chriilian Inftitution, that can poflibly approve 
itfelf, to the true, genuine Realbn of Man. Let 
then the Waterlands^ the fFarburtons^ and the 
StebUngs of the Age, if not for the fake of Mo- 
defty, yet for the fake of the high Charafter they 
affume as Embaffadors of Christ, no longer fub- 
ftitute Scurrility, and Sophiftry, in the room of 
Reafon and Argument ; but if they muft be 
writing againil the Deifts, let them do it, by 
Fairly denying their real Principles, and openly 
avowing, and defending the contrary to them. 
What Honour they would refleft by this honeft 
Procedure, on the Religion they profefs, will ob- 
vioufly appear, by confidering a few fundamental 
Principles of the Deifts, the oppofite to which, it 
will then fall to their Lot to maintain. 

L There is a God -, that is, a neceflarily-exift- 
ing, fclf-fufficient, and an infinitely perfect Beings 
who is, in and of himfelf, infinitely happy. 

. IL Infinite Happinefs, confidered as eflential 
to the Deity, appears to be the Refuit of the 
Contemplation of his own elTcntial Perfeftions, 
and a pure Confcioufnefs of an invariable Conform- 
ity in AfFeftion and Adion, to Truth. 

III. Truth, abftradledly confidered, has a nc- 

ceffary 
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ccffary Exiftence In Nature, independent of, and", 
in the Order of our ^Conceptions, prior to, the 
Will of any Being whatever. 

IV. To us, the only conceivable Motive the 
iupreme Being could have to create us, and every 
other Species of intelligent Beings, was that of 
communicating Happinefs to us, and them. 

V. Rational and intelligent Creatures are capa- 
ble of being in their Meafure happy, as God is 
happy, but only, as in their Meafure they arc 
pure, a$ He is pure : Or, in other Words, as 
they confcientioufly conform themfelves to the 
Law of Truth, and difcharge the Obligations of 
Rcafon. 

VI. As, by our very Frame and Conftitution, 
we are rendered incapable of Perfedlion, fo the 
kind Author of our Beings, who could not make 
us but to be happy, will gracioufly accept a fin- 
cere Defire, and Endeavour, to know and do what 
is right, and Penitence and Amendment, in all 
thofe Inftances in which it appears to us we have 
done otherwife ; this being the neareft Approach 
to Perfcftion, that, in our prefent State, we are 
capable of. 

VII. To afpire after rational Happinefs, the 
fame in Kind with that of the Deity, by an hum- 
ble Imitation of him, in all his imitablc moral 

Perfcflions, 
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iPcrfcftions, is the only End of all true Religion* 
He therefore who really believes the Being of a 
God ; that he is poffeffcd of every poffible Per- 
feftion 5 that he is neceffarily happy in the Confci- 
oufnefe of the Perfeftion of his Being, and the ab- 
folute Redtitude of his whole Nature ; that bc^ 
lieves likewifc there is Truth in oppofition to 
Falfhood, that it has a neceffary Exiftence in Na^- 
ture, and who in his Meafure regards it too, in 
the Whole of his Conduft, and thereby afpires to 
affimilat^ bimfelf to the Deity in Reftitude and 
in Blifs, that is, aims by being pure as God is 
pure, to become happy as he is happy ; is a truly 
religious Man, a proper Objcft of Divine Com- 
placence, a promifing Candidate for Heaven, and 
the refined, intelledlual Joys of that unknowq^ 
tho* certain and immortal. State of Exiftence, 

Having propofed this equitable Method, for 
thofe Gentlemen I have complained of, to regard in 
their dealing with the Delft, I fhall enter upon 
what I intended, namely, the propofing to you 
my DifBculties with regard to Chriftianity, in or- 
der to obtain Satisfadlion ; ^ by making my Objec- 
tions to thofe Doftrines that lie out of the reach of 
our Reafon, to determine of their Truth or Falfc- 
hood ; and thofe Inftitutions, which are confeffedly 
no conftituent Parrs of Rdigion. As I appre- 
hend it to . be the proper Bufinefs of the Urtder« 
Handing, to be chiefly imployed in the great Af- 
fairs of Religion, becaufe this is the only rational 
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Means of obtaining the fole End of Being, vh. 
Happinefs ; fo in my Exercifes of this kind I 
have deemed it my Duty to endeavour to acquire^ 
and therefore have paid a fteady Regard to. 
Truth 5 and whether upon an impartial Examina* 
tion, I thought I found it among Friends, or 
Strangers, learned, or illiterate, whether agree- 
able, or contrary to the Notions I have been edu- 
cated in, I have treated it with equal Deference 
and readily embraced it. But as I am not more 
certain of the Truth of any Propofition than this, 
viz. I am fallible, and therefore may^err; fo I 
chufe not only to review my Sentiments myfelf, 
but alfo to call in to my Aflillance a Friend, 
whofe Ability and Integrity I am thoroughly fatis- 
fied of. I have above obfervcd, that formerly 
when I heard you apply the Name, Infidel, to 
me, it gave me fomc Uneafineis j but upon a 
repeated Enquiry into the Realbns of that Uneafi- * 
nefs, I am far from finding there were any \fl: 
ones for it ; fo that I venture to tell you, I think 
my prefent Sentiment$ may very properly be ftiled 
Deifm, as that imports the Religion of Things, 
and not of unmeaning, or many meaning Words ; 
of the Heart, but not of the Book. It is not no- 
minal, but real, Deifm I now intend ; and by 
which. Sir, I would fain be underftood to mean, 
that Religion, which confifts of only fuch Doc- 
trines and Precepts as appear to have their Foun- 
dation in Reafon and Nature. And tho* it is faid 
by fomc, that Chriftianity is grounded on natural 
.Religion^ and is an Improvement of it 5 yet, after 
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all that has been faid to exemplify it, or that hiB 
been ofFcred in Proof of it, I cannot poffibly con- 
ceive how aft entire and perfe6t Strufture (which 
is the Cafe of natural Religion) can only be g 
Foundation for a perfedl Structure ; or how a per- 
fcfl Religon can be improved ; or what is effential 
to Man, can be but of fmall Importance to him, 
in Comparifon of what is fuperadded, and to 
which his Underftanding is inadequate. To dome 
to the Point, I think the grand Foundation of the 
Difference betwixt the Deifts, and the Religious 
of all other Perfuafions, is, whether any Dodrine, 
or Precept, that has not its Foundation apparently 
in Reafctfi and Nature, can be of the Effence of 
Religion, and with Propriety be faid to be a re- 
ligious Doctrine or Precept, With regard to this 
Queftion, Chriftians may be put in two Claffes ; 
viz. Firft, Thofe who maintain, that Doftrines 
and Pradlices, which have no Foundation in Rea- 
fr\ or Nature, may be of the Effence of Religion •, 
and, fecondly, thofe who maintain, that Doftrines 
and Praftices, which do not apparently appear to 
be founded in Nature and Reafon, may yet, 
notwithftanding, be of the Effence of Religion, 
Thofe in the firft Clafs, who maintain that Doc- 
trines and Praftices, may be of the Effence of Re- 
ligion, tho* not founded in Nature and Reafon, 
feem to be drawn into it, from a miftaken Notion 
of the divine Sovereignty"; which they imagine 
will be properly exerclfcd by the Deity, in doing 
and commanding what is repugnant to all his 
other Perreclions, ZigloviuSy a Dutch Author, has 
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m this Principle affirmed, " fbat God may^ if bi 
** pleafey cut of the va/i Sovereignty of his JPVi^ 
^* commoHd all that Wickednefs which be has for- 
•* hiddefiy and make it our Duty ; and dfa /or- 
^* hd all that Holinefs which be hath commanded^ 
** and make it become Sin to us.** This is to re- 
prefcnt that adorable Being, who is infinitely per- 
fe£t, as being perfedlly capricious ; and ftupidly 
cndeavduring to raife the Glory of one of God's 
Attributes, on the Ruin of the reft. Thofe Chrif- 
tians of the fecond Clafs fo far agree with the De- 
ifts, as to own that God, who is infinite in Know- 
ledge, and can never know things to be otherwife 
than they are in themfclves, cannot poffibly confi-a^ 
der, nor conftitute any Doftrine or Precept, to be of 
the Effence of Religion,, which is not fo in itfelf,* 
as not being founded in Truth and Reafon. The 
Law and Religion of Reafon and Nature, they 
readily acknowledge, as neceffarily contain ia 
them every thing really and truly religious, as the 
Whole its Parts 5 and as neceflarily exclude every 
thing of a different nature from thetn, as it is natu- 
rally different. But then they argue, that as the 
Religion of Nature, thus abfolutcly confidered and 
in its full Extent, is only known to God, if he fhould 
be pleafed to make a fupernatural Revelation of fuch 
Parts of chat Law to us, which our unaffiftcd Reafon 
could never have difcovered ; fuch a Revelation 
ought to be gratefully received, and readily acknow- 
ledged. And the* no Doilrine, that has not its Foun- 
dation in Reafon and Nature, can be a truly religi- 
ous 
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ens DoiEtrine ; yet Dodrines that ha^e fuch a Fduit*^ 
dation ^though that does not appear) may if God 
pleafes, be communicated to us, either by himfelf 
immediately, or mediately by his Agents, without 
any Refledion on, or Repugnancy to, any one of 
his Attributes. And this, fay they, is the Cafe of 
all the fpeculative, metaphyfical, and fublime 
Dodrines contained in the Scriptures, which coU 
ledivcly compofe the Chriftian Faith ; thefe are 
fb many Revelations of the Ltayf of Nature, which 
unaflifted Reafon could not difcover ; and though 
they remain incomprehenfible, and lie out of the 
Reach of Reafon, yet when that which is imper- 
fc6t fliall be done away, and Faith is turned into 
Vifion, they will then appear to us to be founded 
in Truth and Reafon. 

From the Cafe thus fairly ftated, I think, it 
appears, that the Difference betwixt thofe rational 
Chriftians and the Deifts, will, without any far- 
ther Trouble, be adjufted, when this Propofition 
f which Chriftians lay down fof a certain Truth) 
viz. That the Colledion of Writings commonly 
called the Scriptures are of divine Infpiration, and 
a Revelation from God to Mankind, hz plainly, 
and clearly, made appear to be fo. Seeing then, 
ic is only feemingly, and but in Appearance, the 
Deift and the more rational fort of Chriftians dif- 
pute, whether Dodtrines that in themfelves arc 
truly religious, muft as fuch, neceflarily have 
their Foundation in Reafon and Nature y the real 
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Qaeftion between them is rcfolyed into this, viz^ 
Whether thofe Scripture Dodlrines that cannot be 
perceived, by Reafon, to have their Foundatioit 
in the Reafon and Nature of Things are, not- 
withftanding, certainly thus founded ; and ought 
to be allowed to be fo, only becaufe they are con- 
tained in the Scripture. Now the Refolution of 
this material Queftion altogether depends upon the 
Proof that is to be made by Chriftians, that the 
Scriptures are a divine f*) Revelation, and the very 
Word of God. For if that Point be proved the 
Controverfy at once is at an end 5 there being no 
true Deift, that will hefitate a Moment to allow, 

{*) By divine Revelation, and the very Word of God, is 
not meant any Light, Information, or Inftrudlion Men may 
have attained to, touching a Deity, their Duty to him, £sfr. 
from the Confideration oYthe natural World, and in the du». 
Exercife of their natural Powers, (as the invifible Things of 
God are clearly perceived by his Works, being underflood 
by the Things that arc made) ; but fuch Light, Information, 
or Inftruflion as has been communicated to Men, in and by 
fome immediate, particular, and fpecial Interpofition of the 
Deity, for that Purpofe ; this is, properly fpcaking, divine 
Revelation, and the very Word of God. Never thelefs, aj 
all moral or religious Principles, that are founded in Reafon^ 
arc worthy of God, and agreeable, to him ; fo thefe, in a 
very loofe and improper Senfe, may" be called divine Revela- 
tion, what way foever we attain to the Knowledge of them : 
And therefore, not to contend about Words, let it be ad- 
mitted to call fuch Principles divine Revelation, only let it 
be remembered, that all fuch Principles have an equal Title 
to be called a divine Revelation, ufing the Terms in the fame 
Scnfe, whatever Writing or Book they may be contained in. 
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that wKat God (aith is Truths becaufc he knows 
all things, and therefore cannot err.himfelf,. nor 
will he deceive, or impofe upon us. In order then ^ 
to a proper Determination of this momentous Af- 
fair, the Reaibns, upon which the Belief of the di« 
vine Original of the Scriptures is built, are to be 
produced, by the Chriftians on one Side, in all 
their Weight ; and to be exammed, by theDeifts 
on the other, widi that Impartiality, and Indif- 
ference to every Opinion, as fuch ; which alone can 
properly denominate them Lovers of Truth. 

But alas! alas! here we have a furprifiog In- 
fiance of the want of Unanimity among Chrifti- 
ans, where it leems to be fo peculiarly requifice, 
that without it, they muft not only exped to fail 
of convincing the Deifts of the Truth of their 
Cauie, but alfo render it a doubtful Point whe- 
ther they are rationally convinced of the Truth of 
it themfelves. For if we begin with the Roman 
Catholics, who have vallly the Advantage in 
point of Numbers, and plainly aflc them. How 
know you the Scriptures (which with them in* 
eludes the Apocryphal Books) to be the Word of 
God? theyanfwer. By the Tcftimony of the Church, 
and alTure us we cannot be certain cf it, by any 
other Argument. This Anfwer of the Catholics 
to the Queftion propofed, is fo wide of the Pur- 
pofe, to fatisfy an honeft Enquirer, of the Reality 
of the Infpiration and Infallibility of the Scrip- 
tures, that it &tisfies him, he is only to cxpeA, 
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faUibte, haman Tcftimony in Proof of it. The 
Weaknefit and AUurdicy of this Method of Procrf; 
has been fo fully Ihewn, by fome eminent Proteft- 
ants, as to render it perfeflly needlefs, for Deifti » 
to make any Repetition of what is fo generally 
known aqd approved. It will therefore be proper 
to proceed to the Examination of fome -of the 
principal Anfwers vouchfafed us by Proteftants ; 
I fay, by Proteftancs, becaufe tho' they would 
ieem to agree in that general Propofition, viz. 
The Scriptures are known to be the Word of God 
by themfelresy in Oppoficion to the Papifts^ who 
fay. they are known to be fo only by the Tefti- 
mony of the Church i yet they really difier as 
widely one from another, as from the Papifts; 
not only in laying the Foundation, but in their 
reipedive Superftrudures built upon it. One 
maintaining, that they are known to be the Word 
of God by themfelves, to thofe only whofe Eyes 
the Spirit of God is pleafed in a diftinguifhing 
manner to open, to perceive the certain Cha* 
rafters of divine Truth in them. Another main* 
caining, that they are to be known, and will ma- 
nifeftly appear, to be the Word of God by them* 
ielves, upon an honeft Inveftigadon of mere na« 
tural Reafon, to any Man who ihall impartially 
exercife it about them. 

Mr. PemWe^ in his Treatifc of Grace and Faitb^ 
fxys, *• fVe know the Scriptuns are the tVord of 
« Godbj^ themfelves y the Spirit of God opening our 
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'*' ^Eyes to fee thofe natural and lively CbaraHters of 
• ^^ divine Truth, which are imprinted on thofe facred 
"•* Volumes. But bow (he afks a little after) doib 
*' the Holy Ghojl reveal unto us the Truth of Scrips 
, ** ture?** (he anfwers) ^^ By removing tbofe Im- 
'♦* pediments that hinder, and hy hejiowing thofe 
*• Graces^ lUumination andSanSlification^ that make 
^* us capable of tins Knowledge.^* To animadvert 
upon the particular manner of knowing the- Scrip- 
tures to be the Word of God by themfelyes, or by 
knowing them to be fo, by fomething befides 
themfelves, as it is befide my prefent Bufinefs, I 
fliaU omit it, and only confider the Propofition ih 
its obvious and direft Meaning. To this Propo- 
fition then, we know the Scriptures to be the 
Word of God by themfelves, as an Anfwer of a 
Party of Proteftants to the Queftion above, (viz. 
How know you the Scriptures to be the Word of 
God?) the Roman Catholics in their Turn re* 
ply, that Scripture is delivered to moft Proteft* 
ants by Tranflations, and they depend upon the 
Skill of fallible Men, who may err^ and of whom 
it is certain that fome of them have erred, becaufe 
their Tranflations are contrary : So that according 
to the Papifts, if the Scriptures were primarily and 
in themfelves the Word of God, yet it does not 
follow that the tranflated Scriptures of Proteftants 
are fuch ; as but one of the many Tranflations can 
be right -, and which of them all is that one, can- 
not certainly be determined ; becaufe the Scrips 
cures may have undergone, with all other Al- 
terations^ 
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Ccrations, the Alterations which Language is un^ 
avoidably liable to ^ and coniequently, the Scrip-* 
tures of Froteftants cannot be known to be the 
Word of God by themfclves. But admitting 
that this Objeftion of the Papifts is of no Weight, 
and that the Scriptures have been truly tranflatcd 
froni the Languages they were originally, writtcii 
in ; yet, as they have pafied through the Handt 
of many Tranfcribers in thofe Languages, who 
had it in their Power greatly to corrupt them, and 
we cannot be certain but they were £o corrupted 5 
it follows, the Scriptures in thefe latter Ages, can- 
not poffibly be proved to be the Word of God 
by themfelves. And that this Argument may 
be extended to its utmoft Bounds, let it be ad- 
mitted, that the Scriptures have not fuftained 
any Injury by Tranfcribers 5 the C^ueftion will 
return. How are they to be known to be the 
Word of God by themfclves? Is it by thdir own 
Teftimony, concerning themfclves? or by the Rea- 
fonablenefs, and apparent Truth, of each, and all 
the Dbdhrines and Precepts contained in them? 
As to the firft, viz. their own Teftimony con- 
cerning themfclves, this alone cannot be a proper 
Ground of Credence ; feeing this is as pofitively 
affirmed of itfeJf, by every other traditionary Re- 
velation throughout the World. Bcfides, their 
own Teftimony cannot yield a proper Groqnd of 
Convi£iion to an unbiafied Enquirer, becaufe thofc 
Enquirers are not previoufly convinced of the ac- 
tual Infpiration, and abfolute Infallibility of the k- 

veral 



vGooQle 



gi 



( « ) 

vend Ambofs of die Scriptures; this Point indeed 
OBCe gained, they might certainly know the Scrip. 
tnres to be the Word of God hf the nafelvcs j for an 
kdaXSihk Teftfcnony of an infpired Authfx- in die 
Cafe, would effeauaUy extinguifii all future Doubt 
cOQceroBig it. But this Afliirance of the Infallibi- 
Bty and Infpiration of the fcveral Audiors of 
diole Books called die BiUe^ is the very Point in 
Queftion, and required to be proved ; and of which 
ttsown Tcftimony concerning itfclf can be no pior 
per Evidence. As to the fecond kind of Proofs, 
vhs, TbeReafonableneisand apparentXruthof each 
witxs Doftrines and Precepts relpedively, this is 
not fi> much as pretended by thofe Proteftants 
irbofe Anfwcr we are now particularly confider- 
k^; for they prc^fe not to fee the Charadcr 
of divine Truth in the Scripture, by any other 
Means, than that of having their Eyes fuperaa- 
turally c^ned far that purpofe ; thefe Gentlemen 
being too much of a piece to expeft Proof in any 
other way. Mere Morality and the bare Exer- 
cifc rfour natural Powers in Matters of Religion, 
they efteem altc^ether InefFeftual with regard to 
Salvation ; and things beywid Morality, and out 
of the Verge of human Reafon, they are fo well 
alfured are not to be acquired by Reafon, that they 
afcribe the Acquifition of them. Wholly, to the 
Operation of the Holy Ghoft. And as the Ope- 
lation of the Holy Ghoft, and the Tcftimony 
grounded upon it, is merely arbitrary, and ex- 
tends no farther than to him whom it operates up- 
on ; 
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on ; (b it cannot poffibly be enquired inCDt flor be« 

Ground of Convidion to another. 

So that this Method of proving ilie Scriptuict 
to be the very Word of God by thetnfclves, WL 
by reafening upon the Subjed Matter oontatned 
in dieni) fails to the I^^t of the rational Divioei» 
the Friends of Liberty, and free Debate ; who 
own with the Reverend Mr. CbandUr^ ^* ^Tbatibi 
*^ Religion of Cbrift mufi bt unierjiood before k am 
^< or ought to be believed*^ and that ii muji be prop* 
^^ ed to be a conftfient and rational Rel^iottj b^on 
•* Men^can be under any Obligation to receive it^ I 
ihall chearfully and carefully attend to what dief 
have to offer in Defence of their Hypotbefis, and 
allow their Arguments all their real Weight. Hie 
Reverend Mr. Cbillingwortby who was perhaps die 
greateft public Defender the Proteftants ever had 
CO boaft of, in p. 53 of his Religion (f Pri^efiaiUs 
afafe Way to Salvation^ has a Sentence well worth 
regarding. This great Man interrogates his A<1« 
vcrfaries thus, " If Scripture cannot be the Judge 
** of any Controverjy^ bo^ fiall thai toucbii^ tbt 
** Church and the Notes of it be determined f 
•* And if it he the fde Judge of this one^ ^y may it 
** not of others ? why not of all ? thofe only excepted^ 
** wherein the Scripture itfelf is the SubjeS of ib$ 
* ' ^ejtion^ which cannot be determined but by natural 
** Reafonj the only Principle beftdes Scripture which 
** is common to Chriftians.** So that the Principle of 
the natural Blindnefs of the human Underftandiogt 
and the abfoluce NecefCty of its being fupematu^ 
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ially illuminated, in order to perceive the Charac- 
ters of divine Truth in the Scriptures, is wholly ex- 
l tiuded, and natural Reafon is affirmed to be the 
Judge in thole Controverfies, where the Scripture 
itfelf is the Subjeft of them. According to this 
great Man then, the Scriptures will appear to be 
the Word of God to every Man, who, in the beft 
manner he can, does exercife his Reafon, in the 
Peruial of them/ If then the great Controvcrfy^ 
in which the divine Authority of Scripture is 
Ihe Subjeft, cannot be determined but by na- 
tural Realbn, and natural Reafon can determine 
las it is here fuppoied ; if it determines in its Fa- 
vour, it muft be, becaufe all the Parts of it arc 
bot only proper Subjefls of its Examination, but 
likewife appear when examined to be apparendy 
reafonable. But Matters fupernatural are inca* 
pable of an Examination by natural Reafon ; and 
therefore, are incapable of being apparently rea- 
fonable, or being approved of as fuch by our 
ircafbnihg Faculties. And if there are fuch fuper- 
natural Matters in the Scriptures, as I prefume 
muft be admitted, thefe cannot be pronounced by 
Reafon (the allowed Judge in the Cafe) to be at 
all the Word and Revelation of God. Where na* 
tural Reafon is Judge, it appears to be, if not im- 
poflible, at lead highly improbable, that it Ihould 
determine rightly concerning the Truth or Falfe- 
nefs of fupernatural Matters. And upon the clofefl: 
Infpeftion into this grand Affair, I am for the 
prefent pretty well convinced that not only the 
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great Cbillingwortb^ but our diftinguiflied Mo- 
derns, among the rational Divines, with all their 
Refinement, are equally gravelled with their Pre- 
decefibrs, when they come to the Difcuflion of 
this unmanageable Point, viz. that the Scriptures 
are known to be the Word and Revelation of God, 
upon an honeft Inveftigation of mere natural Rea- 
fon, to any Man who (hall impartially exercife it 
about thefh. For can a thing be but what it is, and 
yet be more than what it is at the fame time ? can 
a Man have but the Underftanding of a Man, and 
yet difcern that which is quite out of the Reach 
of the human intelledlual Faculties to perceive? 
which muft be the Cafe, if Man can by his Rea- 
fon difcern the Truth of a Propofition, that is 
above his Reafon, or be rationally convinced of 
the Truth of what lies quite out of the Reach qf 
his reafoning Faculty to form any Judgment at all 
about. And tho* fome of our Divines have ad- 
ded to the Evidence arifing from the internal Cha- 
racters of, the Scriptures, the external Evidences of 
Prophecies and Miracles, in order to prove the 
Scriptures to be a divine Revelation, and the Word 
of God; yet thefe external Evidences fall greatly 
(hort of giving proper Proof in the prefent Cafe ; 
for were all the Prophecies that have ever been 
given forth by Jews, Sibils, Chriftians, or others ; 
and all the Miracles that have ever been wrought, 
taken into the Account, and confidercd either fe- 
parately, or colleftively, they would fall fhort of 
proving all the following Points \ namely, that aH 
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thofe Booksy which confticute that Coileftion oT 
Trafts, commonly called the Bible, were written 
by the Perfons rcfpedlively whofe Names they 
bear; that the Deity immediately diftated to, 
and imprcffed upon, the Mind of each Writer, the 
Subjeft Matter contained therein, efiedually re- 
ftraining each one from mixing his own Concept 
tions, with what had been thus didated to him ; 
and that thefe Books have been faithfblly tranf- 
mitted from their refpe£Uve original Copies down 
to us, without any Corruption, Alteration, Addi^ 
tion, or Diminution ; and if Prophecy and Mi^ 
racks' fall fliort of proving thcfe Points, which 
moft certainly they do ; then confequcntly, they 
fall equally fliort of proving the Scriptures to be 
a divine Revelation, and the very Word of God- 
Neverthelefs, as to all thofe intelligible Parts of 
Scripture, which approve themfclvcs to the human 
Underftanding, by obvioufly appearing to have 
their Foundation in Reafon and Nature, tho' a 
Deift cannot admit theiii to be immediately re- 
vealed in a miraculous and fupernatural Manner, 
to the refpedive Perfons by whom they are exhi- 
bited to the World ; becaufe it docs not appear to 
him that they have been proved to be fo, and be- 
caufe they are to be difcovered to be what they 
arc by the human Underftanding, in the ordinary 
and natural Ufe of its Faculties ; yet he readily 
admits that they are worthy and valuable Truths, 
and willingly pays to them all that Veneration 
and Regard, which is fuitable to the Dignity and 
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Importance of the feveral Subjefts they relate to. 
And as to all the myfterious and unintelligible 
Parts of Scripture, they are the fame as if they 
were not, as to any good Purpofe that can be 
ferved by them ; for as St. Paul has juftly ob- 
ferved. If the Trumpet gives an uncertain Sounds 
who Jhall prepare bimfelffor the Battle ? St. PauPs 
rcafoning, i C(?r. cap. xiv. on theSulqedtof fpeak- 
ing in an unknown Tongue, is certainly juft, and 
worthy to be confidered ; and the Cafe is the 
fame with regard to unintelligible Propofitions. 
There are, it may be faid (faith the Apoftle 
Verfes xo, ii.^ So many kind of Voices in the 
Worlds and none of them are without Signification, 
^erefore^ if 1 know not the Meaning of the Voice^ 
I Jhall he to him thatfpeaketh a Barbarian ; and he 
that fpeaketh Jhall be a Barbarian unto me. So that 
according to St, Pauly were the Deity to give 
forth myfterious, and unintelligible Propofitjons to 
his Creatures, he would be a Barbarian to them ; 
and they would be Barbarians unto him ; but, 
forely, the Deity will not be fuch a Trifler, and 
therefore the Suppofition is not to be admitted ; 
and confcquently.an unintelligible Propofition gives 
a clearer and ftronger Proof that fuch a Propofi- 
tion is not of divine Authority, than any external 
Evidence can pofiibly give that it is. So that 
tbofe Gentlemen who undertake to prove the Scrip- 
tures to be the very Word of God by the Scrip- 
tares themfelves, if they will effeftually anfwcr 
the real End of this tailfom Enterprise, are to de« 
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monftrate that thofe Parts of Scripture obje&ed to 
by the Deifts, as unintelligible, now they arc re- 
vealed in the Bible (whatever they may have been' 
before) are on a level with natural Reafon, and are 
^^provable by it ; for otherwife, how apparently 
ridiculous muft it be to fay, that they arc revealed 
to, and lent in aid of Reafon, and likewife that 
they arc to be judged of by it ; which Point, if I 
am not miflaken, has been found to be an infu- 
perable Difficulty to them. However, let the 
Matter be brought to a fair Tryal. 

Thefe, Sir, you know are the weighty Points which 
For many Years paft have been contefted by the 
biblical Believers, and Racionalifts ; and to which 
Side Truth inclines, I muft own, feems to me at 
prcfent no difficult Matter to determine. Many 
of the Former, it muft be acknowledged to their 
Praife, have not ufed the circumftantial Advan- 
tages they were incidentally in the Pofleffion 
of, to favour their Caufe, but have rcftcd it upon 
the fingle Foot of Reafon and Argument ; and 
being put upon this Foot, the rational Free-think- 
ers have readily engaged ; the Confequence of 
which has been, that not only the different Schemes 
entire, but alfo in all their material Parts, have 
been diftinftly placed, and viewed in all their dif- 
ferent Points of Light. And by this Means, a 
true Judgment may have been more eafily formed 
than before, by Men of all Degrees that were dif- 
pofed to judge for themfelvcsj on which Side 
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Truth (the only valuable End of all our dieoIogU 
cal Enquiries) lies. And the' many great Men on 
the traditionary Side have difplayed their Abili- 
ties, and have acquitted themfelves honourably ; 
yet a Man of your Feneration and Integrity, may 
poffibly have perceived, that fincc all enthufiafti- 
cal Superiority, and fuperftitious Deference has 
been difclaimed by them, they, even they, are re- 
ducied to the hard Fate of capitulating, or elfe re- 
treating under the Covert of idle Didindions and 
myfterious Darknefs. Fairly producing, and 
chearfully fubmitting to your Examination, the 
Reafons why I think this to be the Cafe, was one 
of the two principal Motives to my prefenting you 
with this Epiftle ; well knowing that if I failed in 
my Endeavour, you, who I think are, as far as 
any Man can be, a rational Chriftian, would fhew 
me in the very Spirit of Religion, wherein I did 
fo. Nothing then, I think, can have a more 
probable Tendency to furnifh me with an Op- 
portunity occaffonally to offer you my Reafons 
why Truth beams forth on the Rationalifts, than 
attending to the Arguments of fome rational Di- 
vine, who has been generally applauded for diftin*. 
guifhing himfelf in fome important recent Con* 
troverfy, as much for the Cogency of his Reafon- 
ing and fair Dealing, as for the Eloquence and Or- 
der of his Writings. 

The Controverfy between the ingenious moral 
Philofopher, who anfwcred the Trial of the Wiu 

nejfes^ 

Digitized by VjOOQIC 



(30) 

nejfesy and the learned Author of that TriaU as ft 
affefts but a Part or fingle Doftrine of Chriftian^ 
ity may not be fo proper to feleft our Chriftian 
Advocate from, as that introduced by the Author 
of CbriHianity not founded on Argument \ becaufc the 
Latteir is general, and afFe&s the whole Caufe. 
And as many have taken in hand to anfwer the 
Trad I referred to, thereby to remove from Chrit 
tianity thofe Difficulties which, according to that 
Performance, it may feem to be incumbered with 5 
fo I have fmglcd out Dr. Benfon from the reft to 
be the Chriftian's Champion, becaufc by his culti- 
vating the Dialogue Stile in his Difcufllons, he has 
rendered himfclf more popular, and by his being 
very copious, may be thought to carry the Weight, 
and Strength, of all the reft. This Gentleman has 
lb ftrenuoufly oppofed, in feme Parts of his Book, 
his cnthufiaftic Brethren, and their Scheme of 
Chriftianity, which has been exhibited to the 
World, by the Author of Cbrijlianity not founded 
m Argument^ as to render his own Principles a 
Subjed of Difpute •, and has effe<5ually anfwered 
that Author's real Defign (fuppofing him to have 
been a Deift) by his frequently falling full into 
the Scheme of the true Deifts, and tacitly, at leaft, 
acknowledging that all they contend againft in 
Chriftianity, is indefeafible on the foot of Rea- 
fon. 

Dn Benfon having (in Page 82; roundly affert- 
jcd, without Hcfitation or Reftridion, that the ra- 
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tional and examining Believer, when he has pror« 
ed all things, holds fall that which is good, and 
what is good, in all Cafes of Importance, may 
readily be diftinguifhed from what is evil \ I beg 
fcavc to offer the following things to Confiderati* 
on, which being natural Inferences from the above 
Foftulatum, call for a particular Regard, i. That 
Matters of Faith, fuch I mean as are peculiar to 
Chriflianity, in Contradiikindion to fuch as are 
evidently effential to natural Religion, are ib far 
from admitting a ready, that in their very Nature 
they are incapable of admitting any, Diftin&ion at 
all, to any mere human Underftanding, concern- 
ing what is right, or wrong, good, or evil in 
them ; becaufe were their Truth and Goodneis 
thus perceivable, they would plainly appear to be 
Parts of natural Religion •, and were the Contrary 
thus .perceivable, then they would as plainly ap- 
pear to be no Parts of true Religion at alL 
2. Therefore, according to Dr. Benfonh own De- 
finition of Cafes of Importance, Matters of niere 
Chriftian Faith cannot be reckoned as belonging 
to them ; becaufe he exprefly fays what is good, 
in all Cafes of Importance, may readily be diftin- 
guifhed from what is Evil, 3. As in mere Mat- 
ters of Morality only, Reaibn can readily diftin- 
guilh what is morally good from what is morally 
evil ; fo mere Matters 6f Morality only can, ac- 
cording to Dr. Benfon^ be Cafes of Importance 5 
that is, with regard to the Favour of God and 
eternal Salvation. Here, furely, it ought to be 
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prefumcd that Dr. Benfm wrote what he judged to 
be Troth, elfe his Integrity is arraigned, and con- 
jequently, that he really thinks thofe Cafes only 
to bc: of Importance, in which he fays Good and 
Evil may readily be diftinguifhed ; and in which 
we are tied up in the Iffue (not by an arbitrary 
Injunction implicitly to believe s but) by the Force 
of Truth, by the Reafon of Things, or by Argu- 
ment and Evidence. And if Dr. Ben/on does re- 
ally think as above, then I fhall venture to infer, 
that lie and the affuming Free-thinker are brought 
to fhake Hands ; and notwithftanding they feem 
to differ, yet in all Cafes of Importance they en- 
tertain the fame Sentiments. But, perhaps, I ftiall 
be told that I have been too hafty in drawir^ my 
Conclufion ; for tho' what Dr. Benjon has faid as 
above, when confidered alone (and apart from the 
manifeft Dcfign of his Book) affords in Appearance 
fome Ground for it ; yet he afterwards explains 
himfelf, and exhibits-his real Sentiments, by mak- 
ing it his Bnfinefs to prove that Reafon is not the 
only Guide in important Points of Faith ; and to 
(hew the Ufe of Reafon in Matters of Religion. 
Well, it is Truth and not Conqueft I am in Pur- 
fuit of ; and therefore, . If Dr. Benjon can make it 
appear, by Reafon, that Reafon is not the only 
Guide in the Cafe under Confideration, and is only 
to be ufcd in Subordination to fome fuperior, di- 
redtive Principle in^the human Syftem, tho* he 
would hereby greatly contradidl himfelf ; yet that 
ihall be no Bar to my Convidion s I Ihall readily 
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fubmit to the Force of his Argument, and thank . 
him for helping me on in my way. 

Dr. Benfon fays, of a large Citation he had juft . 
made from the Book he attempted to anfwer, he ^ 
apprehended that the . ** Author bad in tbisj as well 
^^ as many other Particulars^ mifteprefented the ra^ . 
•* iional Divines. , He has indeed injinuated, p..^. 
" that the rational Divines look upon Reafon as the- 
*• only Guide, in Matters of Religion^ So again^ p* 
** 40, and 56, as if they held that a Man might at* 
*' tain to the Belief of revealed Truths^ by the Strength 
** of his natural Faculties ; andfo in other Places^ 
*' Whereas the rational Livines themfelves would. 
*' fay^ that Redfon is not the only Guide in Matters 
*' of Religion^, hut that Reafon and Scripture are^, 
*' both to be regarded ; and that without the Scrip- 
** tures Reafonor Mens natural Faculties would never • 
" have found out iHany things that are revealed in the 
BibUy^ p. 90, 91. 'I'is true indeed they never 
could \ and the great thing at which many ferious 
and inquifuive Men boggle^ is, that now they arc 
revealed fas it is called) they are no more to be * 
underftood, or judged of by the human Powers^ 
than they were before to be found out by them y 
and confequently (according to Dr. Benfon) cannot • 
be .Matters of Importance \ and how fuch things 
can with Propriety be faid to be revealed^ they 
think ftands very- much in need of a Revelation • 
to explain. Methihks it ihould be thought, by 
the Advocates of this Species of Revelation, to be 
the proper Bufinefs. of its Vindicators, either to 
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ihcw bow things can with Propriety be faid to be 
revealed to the human Race, of which Man has 
no Faculty capable of forming an adequate Idea 
or Judgment ; op elfe that the Opinion of our hav- 
ing no Faculty equal to the Truths revealed, is a 
vulgar Error, and that though Reafon is unequal 
to fuch a Talk, yet there is in Man a Principle 
liefides, and fuperiour to his Reafon or Under- 
ftanding, by which the things revealed are to be 
conceived and judged of. In Ihort, to talk of 
a Revelation of certain things, to certain Beings, 
whofe uppcrmoft Faculty is incapable of under- 
<}erftanding them, is an ajDparent Abfurdity and 
Contradiftion. And likewife to talk of a Revela- 
tion 6f things to Men in Aid of Reafon, which 
tho* eafily underftood, yet Reafon cannot difcover 
any proper ufe can be made of them, is alike ab- 
fiird and contradiftory. That God will judge the 
World in Righteoufnefs, and deal with every one 
according as he (hall render himfelf the proper 
bl^eft of divine Clemency, or Rcfentment, is a 
Doftrine which obvioufly appears to have its 
Foundation in Realbn and Nature ; and moderate 
Underftandings can eafily difcover its Ufehilnefs, 
as it naturally tends to engage Men to aft right, 
and to reclaim them when they have afted other- ^ 
wife i and therefore is not to be confidered as fu- 
pernatural, nor fuperrational. But that God will 
judge the World by Jejiis Cbriftj does not appear 
to have its Foundation in Reafon and Nature ; as 
there does not appear to the human Underft^nd* 
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it^ any Principle, any Prcmifcs from which this 
Conclufion majf be fairly drawn, viz. that God 
will judge the World by a Subftitute 5 much lefi 
that he will do it by Je/us Cbrift. And as Go4 
will judge the World in Righteoufnefi 5 fo it ap- 
pears to human Reafon to be quite indifferentf and 
of no Confequence, to the Creature who he is judg- 
ed by, whohcr by the fupreme Deity immedi- 
ately, or by a Subftitute ; and if by a Subftitute, 
then whether by Jifus Cbrift^ or any other Agent. 
I fay, it muft be a Matter of Indifference to the 
Creature, who fhall be his immediate Judge, pro- 
vided Righteoufnefs be the Rule of that Judg- 
ment ; becauie his Sentence will be the fame. And 
if Reafon cannot make any Improvement of this 
revealed Doftrine, viz.- That JeJUs Cbrift will 
judge the World, which, furcly, it cannot; thep 
how can it be faid with cither Propriety or Truth 
that it was given in Aid of it ? And if the Know- 
ledge of this Truth (admitting it to be a Truths viz. 
That Jefus Cbrift will judge the World, be of no 
more Confequence to Mankind in general, than 
the Knowledge of this Truth, viz, there is a burn- 
ing Mountain in the Kingdom of Naples^ is to the 
People of England in particular ; then this is a 
juft Objeftion againft the Divinity of this Dodlrine ; 
becaufc it is greatly improbable, that God fhould 
fpecially interpofe, to acquaint the World with 
;this, or any other Ti^uth, the Knowledge of which 
Mankind would do altogether as well without. 

But 
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But tho' the Author before referred to, has it^ 
timatcd that the rational Divines hold a Man may 
attain to the Belief of revealed Truths, by the 
-Strength of his natural Faculties, Dr. Benjbn infi- 
Tiuates they hold no fuch Dodrine ; and at the 
Tame time informs us what it is, in this important 
Affair, they do hold \ namely, ^^ That as human 
^* Reaibn is greatly limited and imperfe6t,*and 
^' has been exceedingly perverted and abufed, Re- 
>• velation came in aid of it ; aqd is a glorious ad- 
♦* ditional Talent, for which they who have the 
♦* Benefit of it are accountable, but not thofc who 
** have no Opportunity of coming acquainted 
♦* with it." That human Reafon is greatly li- 
mited and imperfeft, is a Tenet held by all ra- 
tional Men as well as by all rational Divines ; all 
fuch being very fenfible, that the .Deity alone is 
poflcffed of unlimited and perfeft Reafon. That 
Reafon has by fome Men been greatfy perverted 
and abufed, will be readily granted ; but that it 
has been univerfally fo, will not be readily admit- 
ted. If human Reafon be greatly limited and im- 
perfefk, then muft it not be fair and equitable to 
-exped that human Condud at beft will be pro- 
portionably fo ? And if God afts confonant to the 
moft perfed Reafon, then will he not do it in 
thcfe Inftances, as well as in others, viz. over- 
. look thofe lefler Mifcarrlagcs in his Creatures that 
•are the natural Offspring of human Weaknefs; 
^nd pardon fuch greater Offenders, as render them- 
fv'Iv?3 the proper Objeds of Mercy, by dieir Pcni-' 
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tehee and Amendment? That human Reafon is 
greatly limited and impcrfcft, is a Propofition 
whidi is readily fubfcribed to, on all hands ; but 
what Purpofes this limited Faculty was intended 
tofcrve, and is adlually capable of, arc Points,' 
in which Men greatly differ. The Free-thinker 
conceives that human Reafon, w that Principle of 
Difcernment which takes place in Man, and 
makes a Part of the human Conftitution, was 
intended by the Author of our Beings to difco- 
ver, and to afcertain, the Truth of the following 
Propofitibns : 

I. That the firft Caufe of all things is a Being, . 
not only of the moft boundlcfs Power, but alfo of 
the moft unlimited and perfed Reafon or Under* 
ftanding. 

II. That in Nature there is the right and wrong 
of every Cafe that can pofTibly exift, or refultfrom 
the infinitely various Pofitions and Modifications 
of either fimple, or complex Ideas, Propofitions, 
or things, at leaft, of all thofe Cafes that right and 
wrong can poffibly be relative to. 

III. It may fairly be prefumed, that infinite 
Reafon is alone capable of diftinguiftiihg unner- 
ringly, betwixt Right and Wrong, in all, ^nd 
every of that infinite variety *of Cafes, that ever 
has, does, or can poffibly exift, 

IV. 
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.: IV. How But tsKh Individual of the human 
. specks csm, ot may in Reafon and Equity be €X- 
pdfl^d to go, in conformity to the immutable 
|:^ws <^f Rodkttde, in Judgment and in Pra&ice, 
> {H-Gfbably only known to God *, aad as we can* 
^not know^ fo ve ought not to prefume to deter- 
snine concerning ic. 

V. How deficient fqever we are in the Know- 
ledge of Nature, of each others intelk&ual Abili* 
4ies and moral Conduft, much more of the ab* 
ft raft Nature and PerfeAions of God ; yet we arc 
in general as certain as we are of the Exiilence of 
fuch aBdng, that he ispoffeflfed of every poffible 
I^eriiefUon ; and will not, in any the lead Inftancct 
devia^ in his Condudl from perfei^ Rectitude* 

VI. Therefore, God will require a Perfeftion 
of Conduct (if l may exprels it thus) from his im- 
perfeft Creatures, but in Proportion to the Per- 
^bn of their Reafon ; for to produce a Reftitudc 
of Manners more perfect or conformable to Truth, 
than they have Reafon or Underftanding to dircft 
them to, is impofiible, 

VII. To govern our Conduft by our Reafon is 
our Duty, and is all that God requires of us-, and 
;to negledt to regulate our Conduft by our Reafon, 
in that Proportion which God has been pleafed to 
difpenfe it to us, is criminal,^ or blame- worthy. 



Digitized by 



ym. 

Google ^, '-^^ 



^ 



( 39) 

VIII. As there is no I-ndividual of onr Spe- 
cies, but has been more or lefi giiilty, of deviat- 
ing from the Rule prefcribed him by bf$ Realon, 
cither the whole Species are unpardonably guilty 
before God, or elfe Repentance and Reformatioit 
are the Means of Reconciliation with him, and rf 
reftoring us to his Favour. 

IX. That Repentance and Reformation are the 
natural Means of reconciling us to God, \rften wc 
are confcious rf our having oflfended him^ is nla- 
nifeft from their being invariably recommended to. 
us by our Reafon, on all fuch Occafions, as the' 
Means proper for efFefting it ; for were the Cafe 
otherwife, they could not be diftated to us by 
Reafon as Means to that End ; becaufe had- 
they not a natural Tendency to anfwer the End, 
they would be unfit for our Ufe, on account of 
their Infignificancy -, and to make ufe of infigni^ 
ficanc Kleans, is a prepofterous and unwarrantable 
Condu6l ; and to fuppofe what is propofterous anrf ' 
unwarrantable can be the Diftate of Reafon, is ab* 
furd and a direft €6ntradiaion. 

X. Therefore, to rqjent of what upon a cocrf- 
Review of our Conduft appears to be criminal, 
and to reform it, is .a Didate of our Reafon, is. 
what God the Author of our Beings requires of us, 
in order for us to do on our Pirt what he knows* 
to be neceflary to our Happinefir. 
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, , XI. If God requires, and diredls us by Rcafon 
and Confcience; to perform what he knows i^ ne- 
, ceflary to our Happinefs ; he will certainly do on 
his Part what he knows is neceifary to that End, 
viz. forgive us our Sins, and reinftate us in; his 
Favour. And if fo, then, 

XII. All other Means tfcat either have, are, or 
may be deem'd/necelTary, and made ufe of, as 
fuch, by Jews, Pagans, Chriftians, Mahometans, 
or others, are unnatural, and foreign to the Pur- 
pofe ; and coniequendy, are; fuperfluous, and 
downright Superftition. 

The difcDvermg and afcertaming the Truth of 
thefe Propofitions, is a Purpofe, among others, 
which the Deift thinks human Reafon, in its pre- 
fent imperfefl State, was intended to ferve, and 
that it is aftually capabde of it ; but then this 
Creed in all its Articles is wliat Divines will by 
IK> Means fubfcribe to, becaufe they think this is 
more than human Reafcrti is fuffipient for. Thus 
Divines think that tho* Penitence and Amendment 
are the only natural Means of Reconciliation be- 
twixt an offending Ci-eature, and its ofFendtd Crea- 
tor, and is ail that the Creature can do towards it 5 
yet it is infufficient to anfwcr this Purpofe ; and. 
that they, by and through the Mitrofcope of Revc-; 
lation, have difcovered Other Means which are both: 
neceflary and efFe<5J;ual to anfwer that End ; which 
other Means arc fupplemental to thofe exhibited by 
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Reafon, or dfc cxclufive of kt Namely, that a 
perfeftly innocent Being, of the higheft Order 
among intelligent Natures, fhould pcrfonate the 
Offender, and fuffer in his Place and ftcad, in or- 
der to take down the Wrath and Refcntmcnt of 
the Deity againft the Criminal, and difpofe God 
to (hew mercy to him. However, fuch a Con* 
du6t as this, viz. that the Sufferings of the Inno- 
cent fhould difpofe an intelligent Being to (hew 
Mercy to the Guilty, the Deift conceives to be 
both unnatural and improper ; and therefore, muft 
be the Produce either of Weaknefs, or Wickcd- 
nef$5 neither of which can be afcribed to God 
without Blafphemy j that is, without blafting the 
natural or moral Character of the Deity, That 
the Sufferings of an innocent Perfon, whether vo- 
luntarily, or from Neceffity, fhould difpofe a Be- 
ing who is abfolutely independant, and felf-fiiffi- 
cient, and of the mofl perfedt Intelligence (and 
thereby is out of the Reach of all Temptation to 
aft wrong, nor can he dp it unwillingly) to fhew 
Mercy to the Guilty, is altogether as abfurd, and 
as repugnant to Reafon in Morals, as it is in 
things natural that a Creature fhould create- or give 
Being to itfclf. It has always been cfteemed, by 
judicious Men, to be a Matter of the greateft Im- 
portance, to Religion to have worthy and proptr 
Notions of a Deity \ whereas the common Npticn 
of Sacrifices, . as- generally received by Jews and 
Heathens, and of Redemption among Chrifti- 
ans, fecms to reprcfcnt the Deity in a difagreeable 
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Light, as implacable, revengeful, t^c. and as 
adling contrary to the Sentiments Men have of 
Wifdom and Goodnefs, which muft neceflarily do 
great Diffcrvice to true Religion. And tho' the 
Dodtrine of God's being reconciled to finful 
Men, through the Pain and Mifery Jefus Cbrift 
underwent, may be confidercd to be fupernatural 
and fuperrational 5 yet it cannot poflibly appear 
to the . human Underftanding to be a fupernatural 
and a fuperrational Truth ; and therefore, the Free- 
thinker finds himfelf obliged, as he would act 
confonant to bis own intelligent Nature, and as he 
is fatisfied God always a£b agreeably to the pri- 
mary and moft perfeft Law of Nature, not to 
give Credit to it. This then, in my Opinion, is a 
Iveighty Objeftion againft the Divinity of fuch 
Doftrines as are fuperrational and fupernatural ; 
becaufe they cannot poflibly appear to the human 
Underftanding to be fupernatural and fuperrational 
Truths. 

Befides what is given In aid of Reafon,' is in its 
Senfe and Meaning fo very loofe and indetermi- 
nate, as that of Neceflity it mufl: be an uncertain, 
and thereby an imfafe Guide to Mankind. For tho* 
both rational and enthufiaftic Divines, do all agree 
to maintain the Neceflity of Revelation, and make 
Ufc of this common Argument, that as human 
Reafon is greatly limited and imperfeft, and has 
been exceedingly perverted and abufed ; fo Reve- 
lation came in aid of it 5 yet, feeing the Interpre- 
tations 
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tations of the federal Parts of it are fo abundantly 
various and contradidory, and among the vari- 
ous Interpretations of any Part Cbc it ever fo cer- 
tain and important a Truth in itfelf) one only can 
be the right of the Cafe, the Queftion is, what 
Aid can fuch an obfcure Revelation afford to im- 
perfed human Reafon in general, and particularly 
to the Reafon of thofe, who honeftly adhere to 
any one of the wrong Interpretations, as the only 
right one, towards advancing it to its fuppofed 
primitive Purity and Perfc<5lion ? To fuppofe any 
particular Propofition, neceflary in the general to 
be believed in, whilft we are incapable of under- 
ftanding what is particularly meant by it ; is by 
Words to pretend we are to believe fomething, 
which at the fame time we confefs to be nothing ; 
thai; is, it is as if it was not, with regard to any 
particular rational Conceptions we can have about 
it. To fuppofe we are able, and confequently. 
Ought to fix its proper determinate Senfe, to each 
of the difficult Parts of Revelation, or to fuppofe 
that Revelation is plain, and eafiiy to be under- 
ftood, and its true Senfe eafily to be afcertained in 
all Points of Importance ; is to fuppofe the Re- 
velation to be, not a fuperrational, but a rational 
one; which would be reducing the rational Di- 
vines, to the Neceffity of looking again upon Rea* 
fon, as the only Guide in Matters of Religion •, and 
confequently to acquit the Author above referred 
to of the Charge brought againft him, by their 
Reprefentativc Dr. Benfortj viz, of mifrcprcfenting 
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them. To fuppofe we axe not able to fix to any 
<Jif5cuIt Part of Revelation its real determinate 
Senfe, and yet to fuppofe it to have been given 
by way of fupernatural Aid to our natural Facul- 
ties, and that thofe very difficult Parts of Revela^ 
tion arc colleftively a glorious additional Talent, 
for which they who have the Benefit of it are ac- 
countable, is to fuppofe that to be lent in Aid of 
Reafon, which is incapable of afibrding it any 
Afliftance 5 it is to fuppofe us to be pofleffed of 
an additional Talent, that cannot at all increafc 
our original Stock 5 and laftly, 'tis to fuppofe u$ 
accountable for the Benefit of what we cannot at all 
be benefited by. But as things are ufually put in 
a clearer light by giving an Example of the kind, 
let it be admitted, that the Chriflian Revelation 
exhibits to us this Doftrine, namely, that God is 
diftinguifhablc into three diftinft Parts or Some- 
whats, each of which is charafterized by a diftin(5k 
Name, as Father, Son, and Holy Ghofl; 5 and all 
of them in Conjundion by the Term Trinity ; the 
'Queflion is, what natural or moral Improvement 
does this Exhibition bring with it to Mankind ? 
and the Anfwer, I think, is evident, viz. none at 
all. It affords no natural Improvement to the 
Mind, becaufe the Mind has no proper Idea of 
what is feemingly exhibited by it, viz. That the 
iDeity is diftinguifhable into three Somewhats. 
Were this Propofition exhibited to us, by a divine 
Revelation, viz. That there are four fecondary 
Planets moving round the Planet Jupitety this 
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migkt be fome low Degree of ImpVovtment to a, 
Mind that had no other way to attain to the Know- 
kdge of this Fropofition ; becaufe, as here i$ fbmc^ 
thing propofed to the Mind, of which it has a pro«^ 
per Conceptiorf, fo by this means it is informed of 
a Truth, which otherwife it would have been rg-» 
norant of. Whereas that the Deity is didinguiCh- 
able into three Somewhats, as the Mind caiuioc 
poffibly conceive, or have any proper Idea what 
this Diftinguifhmcnt is j fo it cannot poffibly rc-» 
ccive any Information from k, nor, any natural 
Improvenxent by it. Nor can Man receive any 
moral Improvement from the above Doftriqe <^ 
God's being diftinguiftiable into three diltinfik 
Parts, or Somewhats^ as aforefaid. For as our 
Relation to, Dependance upon, and our OWigati* 
ons to, the Deity, and all juft and reafonable Ex- 
pectations from him, are the very fame, whether 
the Deity be diftinguifliable into three Somewhats^ 
or not 5 and whether Man has received any Infor- 
mation concerning it, or not ; fo Man cannot re* 
ceive any moral Improvenhenc by it ; that is, it 
does not lead him to a greater, or higher^ Degree 
of Reftitude, of AfFedion and Aftion, than other* 
wife he would attain. And as the aforefaid Doc<- 
trine cannot be intfoduftive of any natural or 
moral Improvement to Man •, fo neither can he 
form any Judgment of the Truth, or FaUhood ; 
of the Goo(% or Evil of it. Not of its Truth, 
or Falftxood 5 becaufe he is altogether ignorant of 
ihe Subjedt, of which it is here fuppofed that Truth 
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« FaMhood is one or other of them relative to. 
Not of its Good or Evil ; becaufe Man cannot 
poffibljr difcovcr that it is Good in itfelf, and 
Good for us, that God is diftinguifhable as afore-' 
jaid ; and that it would be Evil in itfelf, and Evil 
to us, were the Deity abfolutely a fimple uncom* 
pounded Being. And as this is the Cafe of the 
Doftrine referred to, fo I. apprehend it to be the 
jame with all Do£trines that are properly fpeaking 
fupernatural and fuperrational ; they neither furnilh 
the Mind with ufeful and venerable Truths, nor 
introduce greate): Reftitude of ASeftion and Ac- 
tion. And this. Sir, is to me a weighty Objec- 
tion againft the Divinity of fuch Dbdrines, and is 
a Difficulty infolvable to me. 

The human Species being accountable, neceflk- 
rlly fuppofes them to be free Beings, and, as fuch, 
to be at liberty cither to exercife and cultivate, or 
to negledt and abufe their Reafon ; but that all 
our Species fhould exceedingly pervert and abufe 
it, is unaccountable, and paft Belief $ and were it 
the Cafe I fhould be tempted to think it unavoid- 
able, and therefore innocent. That there have 
been ibme in all Ages who have cultivated and 
improved their Reafon, and thereby have render- 
ed themfelves approvable to God ; and others 
who have perverted and abufed their Reafon, and 
thereby have rendered themfelves difpleafing to 
him, and punifhable by him, feems to be the 
Trudi of the Cafe, from the general View Expe- 
rience 
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tience gives us of this Matter. But then, that 
the Perverfion and Abufe of Reafon^ has beea 
much leffened fince Revelation came in aid of it, 
is thought by fome to be a Point not quite fo clear^ 
as to be admitted without Examination. Thofe 
who fo much value themfelves upon their beii^ 
poilefled of this glorious additional Talent, it does 
not appear from their Tempers and Aftions, froai 
which alone we can form a Judgment concerning 
them, that they have been fo much aided in the 
right ufe of their natural Reafon, and leflening the 
Perverfion and Abufe of it, as might well be ex- 
pe6led from the pompous Reprefentaiion, and high 
Charaifler that has been given of it. The learned 
Dr. StilUngfieet fays, in his Irenicum^ " IfPrUe 
*' ani Uncbaritahknefs^ if Divtftons and Strife^ if 
*' IVratb and Envy^ if Animofity and ConUntions^ 
*' were hut the Marks of true Cbrifiians^ Diogenes 
** need never ligbt bis Lamp at Noon to find out 
*' fucb among us •, but if a Spirit of Meeknefs and 
*' Condefcenfton^ if Jiooping to tbe Weakneffes and 
*' Infirmities of one- another^ if Purfuit after Peace 
" wben it fiiesfrom us^ he tbe indifpenfible Duties 
*' and cbaraSieriftical Notes of Cbrifiians^ it may 
** pojftbly prove # difficult Inquefi to find out fucb 
" afnong tbe Crowds of tbofe wbo fhelter tbemfihes 
*' U7ider that glorious Name** Whoever takes a 
View of the Chriftian World, and beholds the 
abominable Wickednefs that has rode in tri- 
umph through it, as well in paft as prcfent 
Times •, and obferves how the Chriftian Rcligioa 
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iuid what k called the Chriitian Revelation have 
been made a Cover, and a Pretelct to the nioft 
fcafe and vile Defigns, will fee the Juftncfs of that 
tncbncholy Refleftion made by this great Man } 
«nd that if Revelation came in aid of Reafon^ then 
ftcre very much needs another Revelation to be 
given in aid of both. And tho* Qtrrftians arc apt 
to boaft of the great Benefit that has accrued to 
Mankind by the Promulgation of the Chriftian 
Revelation^ yet it is much to be queftioned, 
whether the poor Americans have not tod much 
Reafon to confider the coming of Chriftians and 
the Chriftian Religion among them, to have been 
the greateft Evil or Curfe that ever befel them ; 
and that n6t only on account of the Millions of 
People among them, who have fallen a Sacrifice 
to Chriftian Piety and Zeal ; but alfo, on account 
of that Perfidioufnefs and Bafenefs, and that much 
greater Degeneracy of AfFeftion and Aftidn that 
has taken place and prevailed among them fince 
the Introdu(5tion of Chriftianity ; and that Mifcry 
and Slavery they have been brought into, and 
which is likely to be rendered perpetual, by the 
jUuminatcd and improved Difciples oijefus Cbrifi 
becoming their Mafters. 

* Here, perhaps, it may not be improper to en- 
quire more particularly what is the proper Bufinefs 
of Reafon, or what is its natural Province in the 
.great Affair of Religion. And in order to arrive 
iU: feme good Degree of SatisfiK^ion concerning ir, 
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to accompany Dr. Benfon through his fubfequent 
Account of it, which he thus introduces : "-^ As 
" toReafon indeed^ thef* (that is, the rational Di- 
vines) *' cannot allow ibemfelves to hl(\fpheme^ or 
** Jpeak evil of it 5 hecaufe they look upon it as the 
** Candle of the Lord within them^ that Gift of God^ 
*• whereby they are rendered wifer than the Fowls of. 
" the Airy or the Beajis of the Fteldr This Sen- 
tence, I apprehend, is intended to inform us^ that 
Reaibn is that Gift of God which renders us, con- 
(idered as Animals, fuperior to the reft of the 
Animal Creation, in things relating to Animal 
Life ; and confidered as Rationals, as the Candk 
of the Lord within us, by whofe Light we are, or 
may be, enabled to difcovcr him, who is the Foun- 
tain of Light, that kindled it in us, and the 
Paths that lead to his Favour. And if fo, then to 
be fure they arc in the right not to fpeak Evil of 
it ; tho' it is but too notorious, that in their warm 
Vindications of fpcculative Chriftianity, they are 
oft egregioufly guilty of what, we arc told by Dn 
Benfon^ they do not coolly allow thcmfelves In, 
Dr. Benfon^ 1 prcfume, will hardly exclude Dr. 
Manton from the number of rational Divines, who 
I Ihall therefore produce as a melancholy Inftance 
(tho* I believe inconfiderately) of blafphemmg and 
fpeaking evil of Reafon, by greatly depreciating 
it. The Dodtor, having attempted to fliew thp 
fuperlative Excellency of Faith, and that Reafon 
has a juft Title to its proper, that is, a fecondary 
Regard, provided it keeps its Place, by being^ 
H fubordinate 

Digitized by VjOOQIC 



(so) 

fubordinate to Faith, proceeds, " //•• (that is, 
Faith) ** informs us that the Htatbens bad never 
^* Light enough fir Salvation, ^beir Charity is too 
** . large^ who think that the Heathens may he taught 
•* enough by thofe natural Apjlles Sun^ Moony and 
V Stars. Certainly they are blind in the Work of 
*• Redemption fince they are blind to the Work of 
** Creation. Thcf God has not left Mmf elf without 
«• WitnefSj Afts xiv. 17. That is^ fucb as may 
*• lead tbem to God their Creator % yet not to lead 
** them to God the Redeemer. There is enough given 
*• to the Heathens for ConviSion ; but not for Con* 
•• verjion ; therefore^ all thofe that God would call 
•* to himfelf he gave them a higher Light ^ even the 
«• Revelation of the Word. Thtf Nature tells us 
** there is a God ; yet what he isj and bow to be 
•* worjhippedy and how he came to be difpleafed 
*' with the Worlds and how be came to be reconciU 
** ed^ of all this it telleth us nothing. Nature finds 
*' itfelf depravedy but it knows not the Remedy 
•* and Cure.*^ Now tho* Dr. Benfon and a thou- 
fand other rational Divines may not carry their 
Veneration for Faith to fo great a heighth ; yet 
the Inftance I have exhibited, and the DifFcrencc 
betwixt the Dodlor's Opinion and that of other 
rational Divines, touching the State of Heathens, 
will fufficiently juiHFy me in making the two fol* 
lowing Inferences : 

^ I. That we cannot be too cautious of thinking 
diminutively of Reafon, or of exchanging the.cecc 
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tain great Advantages we derive from its natural 
and clear Illuminations, for thofe vfc may he 
tempted to expeft from fome other, tho* of a 
fuppofcd fupernatural, yet of an obvioufly indif- 
tind and convulfive Glare ; for would not fuch an 
incautious Procedure be a Cafe analogous to that 
of the Traveller, who was betrayed into a dan- 
gerous Ditch by an Ignis Fatuus^ whofe Guid- 
ance he inadvertently chofe to follow, before that 
of the Lamp which he carried in his Hand. 

II. How little reafon we have to cxpe6l a ra- 
tlcmal and fatisfaftory Information what it is we 
arc required to underftand the Gofpel to be ; or to 
believe with regard to the Number, or the proper 
and diftindt Matter of its peculiar Dodlrines ; 
whilft Divines themfelves appear to know fo little 
of, and to differ fo widely about it. 

But other Divines may do as they pleafe, Dr, 
Benfon feemed determined (in the next Sentence 
that in Order occurs to be confidered) to do Juftice 
to Reafon, whatever he may do when he changes 
Sides, and it becomes his immediate Bufinefs to 
treat of, and do honour to Faith. Reafon, at 
prefent, is the Idol he chufes to bow down to -, // 
ii, faith he, the infepardble^ as well as the pecut 
liar J Glery of every inteliigent Being. And if fo, 
then it muft be a fufficient Guide to every intel- 
ligent Being in all momentous Affairs \ feeing it 
does but what is congruous to its Nature, in di- 
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refting to fuch a Conduft, as will terminate m his 
Glory 5 and it muft be pcrfeftly repugnant to its 
Nature, to lead him to any thing inglorious to 
him. So that an intelligent Being can only ren- 
der himfclf inglorious, by afting without confult- 
ing his Rcafon, or contrary to its Diftates when 
confulted ; and therefore, as it is the infeparablc 
and peculiar Glory of, fo it is evidently defign'd 
for a conftant and ready Guide to, every intelli- 
gent Creature. And as there may be a Variety 
of intelligent Creatures, of whom the Underftand- 
ing or reafoning Faculty, proper to each Species, 
has its deterrninate Extent and Limitation afligned 
\tj by the wife Diredor of the whole rational 
Community ; fo it is manifeftly natural to con- 
clude, that every Individual ought to afpire to- 
wards the Perfeftion of his Nature, by cultivating 
his own Underftanding to the utmoft, and bound- 
ing it by nothing but that peculiar Extent and Li- 
mitation of it, which is fixed to his refpcdive 
Species. And that it reflefts no Difhonour on 
the general Reafon of any particular Species, nor 
on the Underftanding of any Individual of it, 
when it is found unable to give a Solution to Dif- 
Acuities infuperable to it, under the refpeftive Li- 
mitations fixed to the Species of which the Enquirer 
is a Member. However, Dr. Benjon has, in be- 
half of his Reverend Brethren the rational Divines, 
niade a Conceffion at once, to the rational Free- 
thinker, of all that he has ever contended forj 
namely, that Reafon is firft, the Glory 5 fecondly, 
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an infeparable Glory ; and thirdly, the. peculiar 
Glory, of every intelligent Being. Firft, if Rea- 
fon be the Glory of an intelligent Being, it is fo 
becaufe it is that by which alone he is capable of 
juftly arranging his Ideas, and perceiving their 
Agreement or Difagreement, and thereby of dif- 
tinguifliing betwixt' Truth and Faifliood, Good 
and Evil, in all thofe things in which his Duty 
and Happinefs are concerned ; and confequently, 
whatever Knowledge is ufeful in thefe Refpedb, it 
is only to be obtained by the due Ufe of his Rea*- 
fon or Underftanding. Secondly, if Reaibn be a 
Glory infeparable from an intelligent Being, it 
could never, at any time, by any Means, much 
lefs by the Tranfgreffion of any one Individual of 
the Species, have been feparatcd from the whole 
human Race, without finking the Property of Iiw 
telligence to the Species (which is not pretended^ 
becaufe while any one continues an intelligent Ber- 
ing, he muft continue to be pofleffed of every 
Property eflential to Intelligence ; and Reafon 
being fo fpecifically eflfential to it (in that higher 
Senfe in which Dr. Benfon ufes the Term Irtielli- 
gence) that a Being void of Reafon cannot, with 
any Propriety, be denominated intelligent.. And 
therefore, a Being void of Reafon, that is, void of 
a Capacity of Ratiocination, which will enable him 
to perceive the' Connexion or Repugnancy of his 
own Ideas, when under a proper Arrangement, and 
to draw juft and natural Conclufions from their 
proper Premiffes ; fuch a Being cannot be account- 
able 
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able for the Ufe or Abuie of a Faculty which he 
has not ; nor will God txpcSk the Performance of 
Duties, proper to intelligent Beings, at fuch a onc*k 
Hands. Thirdly, if Reafon be die peculiar Glory 
Ibf every mtelligent Being, then it muft be the pe«r 
cofiar Glory of the firft great Principle of Life 
and Intelligence. Aud hence it evidently fellows^ 
that if Reafon be the peculiar Glory of the Crca* 
tor, then it muft be the peculiar Glory of the Crca* 
ture, in the refpeftive proportionate Degree ia 
which he polTefTed it ; and that nothing which 
lie is, or can be poffefled of befides, can, ab« 
ifcrafkedly confidered, be equals much kfk of fu* 
perior Glory to him. 

Dr. Eenfinj havingadmirably reprefcAtedthecx* 
eellent glory of Reafon with Regard to intelligent 
'Natures in general, proCeedeth to confider it i? 
a more contra&ed View, and only as relative 
to Man : " fVbicbj^ (that is, Reafon) " was mt 
*• deftgnedy like our Cloatbs^ to he put on and off at 
*' fleafure \ hut was intended for conjlant andper^ 
♦• pitual Ufe ; and which we ought to make ufe (f^ 
*• not only in the Affairs of this Life^ hut much more 
*' in religious Affairs^ which are of the bigbefi Im- 
*' portance^ But alas ! tho* it be a melancholy, it 
is a moft certain Truth, that tho* Reafon was not 
deligned, like our Cloatbs, to be put on and off 
at plcafure, yet ibme there arc, and among thefc 
too many Divines, who are of fo fanguine and 
fiery a Temper, that, as Labourers m the Summer 
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throw off their Cloaths the better to p^fbrm i]m» 
Talk affign'd them, they caft off their Kmfya^ 
e'er they can fet themfelv^ at Liberty, afid qiM* 
lify thetnfclvcs to perform the Work they, cbufi^ 
of reproaching, vilifying, and othefwife uibg !}{ 
their innocent Neighbours, for not blindly fub- 
mitting to their Di(3;ates« And others agaki $X9 
of fo cold a Turn, as not to be content with fuch 
Cloadiing as the Author of our Beings hath kindr 
ly provided for Ornament and Ufe, viz. their 
Reafon ; but will needs veil themfelves wid& 
Enthufiafm and Superftition ; which Drefs beiiig 
quite unatural, is fuperfluous, improper,, and dq* 
forming* But more melancholy it is to confider^ 
and more furprifing to fee fome of our great pole-* 
mical Writers among the rational Divines, c«ft 
off their Reafon, and aflume it again at Pleafure i 
play faft: and loofe, and^ in a Senfe not the moft 
commendable, become all Things to all Men, thaq 
fo they may be fure to anfwer their own private 
difguifed Ends by fome. Chriftianity (hall be mo-^ 
delled into any Shape, as the Exigency of the Cafe 
fhall require. It fhall be either a Relioration or 
Republication of the original Religion of Reafon 
and Nature 5 or that together with a new fuper- 
added Revelation ; or it fhall be the peculiar Dqc<» 
trines and pofitive Precepts which conftitute the 
new Revelatbn, fcparate from, and exclufive of^ 
natural Religion ; fometimes one, fometimes the 
other, and as foon again it fhall be neither fepa*- 
rately, but both in conjunftion. So that you fcarcQ 
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tver know In what certain determined Senfe to un- 
derftand the Terms as ufed by them, viz. Religi- 
on, Chriftianity, the Gofpcl, true Piety, faving 
Faith, C5?r. And therefore, tho* you come to the 
Reading of what they exhibit to the World with 
raiied Expectations, and Defires of being informed 
what the pure and fimple Revelation or Gofpel of 
Chrift is, in order to determine by your Reafon 
whether it has a Right to the Character it afiumes ; 
after you have, at the Expence of much time, and 
great Pains and Patience, traced them through 
their artful Perambulations, you cither leave off 
with your Undcrftanding much in the State as when 
you began ; or elfe have Reafon with the wife Man 
to complain. He that increafeth Knowledge increaf- 
etb Sorrow ; (ince by your Search and Reading all 
you have added to your former Stock of Know- 
ledge is only Enthufiafm, or, perhaps, which is 
ftill worfe, the Prieft-craft of the Writer. 

As to Dr. Benforty of whom I am willing to 
hope the bell, by fuppofing what may appear ex- 
ceptionable in his Performance was owing to Inat- 
tention, or, perhaps, to a kind of pious Zeal tp 
ferve the Common Caufe ; I fay, as to Dr. Ben-- 
JbHy it muft be acknowledged, that he has paid his 
Compliments to Reafon in an extraordinary man- 
ner, by attributing that to it, which, perhaps, is 
out' of its Power to effcft ; yeti neverthelefs, he 
' has not been without hisBackflidings ; for when he 
has quitted the Charge of Reafon, and has made 

Faith 
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Faith the Subjed of his Care, then he changes his 
Station, and moves gently into the front Rank of 
the military Church s and there, amidft its moft 
diftinguifhed Heroes, labours as confpicuoufly as 
any, in reducing Reafon to an abjeA flavifli 
Subjedion to Faith ; and this involves his Sub- 
jefl in Confufion and Contradiftion. Dr. Benfin^ 
p. 151, aflerts» *' ^e more the Works of Creation 
** and Providence are fearched into and underftood^ 
** the more tbey confirm the Truth of the Chrifiian 
•' Revelation ; andaddjuch Supports and Evidences 
** as could hardly he expe£ted or believed.** Human 
Reafon is the only Faculty, and all that is in Man, 
by which he can, through his Senfes, learch into 
and underftand the Works of Creation and Pro- 
vidence 5 and a§ all the Evidence or Proof arifing 
from thefe, with regard to other things, is not by 
any kind of Tcftimony conveyed from them to the 
Mind by the Senfes, but only by its drawing juft 
Conclufions from them as their proper Prcmifes ; 
fo if Man, in the due Excrcife of this Faculty, that 
is, by a careful Infpedion into the Works of 
Creation and Providence, can draw fuch juft 
Conclufions from them, as give proper Proof of 
the Truth and Divinity of the Doctrines of the 
Trinity, the tjypoftatic Union, and all fuch other 
fupcrnatural and fuperrational Dodrincs and Pre- 
cepts as conftitute the Chriftian Religion, proper- 
ly io called ; that is, when contradiilingui&ed 
from pure fimple natural Religion ; then it can 
work Wonders indeed ^ to which I may add the 
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Doftrine of Tranfubftantiation, the Truth and Di- 
vinity of which, furely, is as proveable from the 
Works of Creation and Providence, as the others. 
If human Reafon is fufiicient for thefe things, then 
what is it not fufiicient for ? Dr. Benfin fays, this 
is what could hardly be expeded or believed ; and 
1 think I may venture to fay farther, that it is paft 
all Belief. However, let it be applied to the Doc- 
trine of the Hypojlatic Union, That two diftinft 
intelligent Natures, the one human, the other di- 
vine, conftitute only one individual Perfon in Je- 
fus Cbrijl ; and that this appears to be a divine 
Truth, by a fair Deduftion from the Works of 
Creation and Providence, is the Queftion before 
us. This, I fear» is fo far from appearing to be 
the Cafe, that the contrary Conclufion is father dc- 
ducible from thofe Premifes. According to all 
the Knowledge we have hitherto obtained, by a 
careful Infpcftion into the Works of Creation and 
Providence, touching intelligent Beings, it feems 
to appear, that one diftinft intelligent Nature con- 
ftitutes one diftinft Perfon, agreeably to the Idea 
which is conftantly annexed to the Term, Perfon ; 
and two diflindb intelligent Natures, however they 
may be united in Counfcl, Defign, Place of Rcfi- 
dence, or otherwife, conftitute, not one only, but 
two diftinft individual Pcrfons \ and therefore, ac- 
cording to Dr. Butler J to argue by Analogy, two 
diftinft intelligent Natures, the one human, the 
other divine, who in their united and focial Capa- 
city arc charaftcrifcd by the Terms Jejus Chrift^ 
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ffluft Gonftitutc twotiiftinfi: individual Perfon$ i fb 
Aat» I am ftpprehenfive, Dr. B(mfon has afcribed 
to reafim what is not in its Power to effed. But 
tho* Dn Benfin has been fo over •generous ta af- 
cribe to Reafon the Ability of difcovering, in the 
Works of Creation and Providence, proper Evi- 
dence to prove the Truth and Divinity of the 
Chriftian Revelation \ yet at other times he feems^ 
at leaft, to admit no fuch things but reprefents 
Ghriftianity as a Matter of pure Revelation. 

By pure Revelation, furely, muft be meant, 
liiat the Gofpel is of fuch a nature as to be quite 
out of Reafon's Province to form any Judgment 
about it, much lefs in the Ufe of it to difcover in 
the Works of Creation and Providence fuch Evi- 
dences as give proper Proof of its Truth and Di- 
vinity \ and therefore Dr. Benfon commends St. 
Paul for not exercifing his Reafon or human Learn- 
ing in the Promulgation of it. In p. 223, he fays, 
♦* As the Gofpel uias a Muter of pure Revelation^ 
** St, Paul was in the right of it not to mix bis bu- 
*' man Learning with it \ hut faithfully to preach the 
•< Gojpil in that Purity and Simplicity in which he had 
•* received it from Chriji.^' Here it (hould feem the 
Gofpel isf of fo peculiar a nature, that natural Phi- 
fophy or human Learning cannot be exercifed 
about it, without corrupting and defiling it ; and 
therefore, it cannot be capable of drawing Con^ 
dufions from any Quarter, much Icls from the 
Works of Creation and Providence to fupport 

and 
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and maintain it. But admitting Dr. Benfifij iii 
this his Zeal for the Gofpel, has, as it were, gone 
beyond himfelf, and has carried the Matter too 
far I and that, notwithftanding what he has here 
faid, Reafon is capable of drawing fuch Conclufions 
fiom the Works of Creation ^nd Providence In fa- 
vour of Chriftianity> as aforefaid 5 then St. PauP% not 
tiling it to anfwer that Purpoie, muft render him 
not commendable, but on the contrary, greatly 
blameable. When St. Paul went from Place to 
Place, preaching the Gofpel at TbeJ/alomcay at 
Berea^ and clfewhere, nothing could have been 
more proper, nor was better adapted to anfwer the 
Purpofe of his Miniftry, viz. the working the 
Convidion and Converfion of his Hearers, than for 
him to have exemplified his human Wifdom and 
Skill in Natural Philofophy, by drawing thofe 
.Conclufions, and thereby producing thofe Evi- 
dences from the Works of Creation and Provi- 
,dencc as proved the Truth and Divinity of what 
he exhibited to his refpedtive Audiences : I fay, 
nothing could have been more proper than this, 
becaufe, as it would have been in fome meafure an 
Appeal to the Underftandings of his Hearers, with 
refpefl: to the Truth of what he delivered to them, 
againft which an Objcdtion from the Quarter of 
Reafon could fcarcely hs^ve lain ; fo it would have 
been a folid Foundation for the Faith of his Con* 
verts to have reftcd upon. St. Paul^ therefore, 
feems to have been quite in the wrong not to have 
produced to his attentive Audience, on fuch pro- 
pet 
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per Occafions, thofe immoveable Supports of the 
Chriftian Religion, which it is capable of being 
furnifhed with from the Works of Creation and 
Providence ; becaufe thcfe would have been incon- 
teftible Evidences of its Truth to them, it would 
at once have anfwered all their reafonable Expefta- 
tions, and probably have induced their Aflent. Thus 
to have founded Revelation in Nature, and exhi- 
bited to Mankind the Supports upon which it per- 
manently refts, by the Inftrumentability of human 
Literature, under the Direction of human Reafon^ 
would have been, not barely to have aflerted, or 
propofed to confirm it by mere Power ; but 
beyond all Contradidlion have proved it to be 
fixed upon a Rock, againil which all Obje<5bions 
brought from Reafon would have been dafhed and 
diflipated, like the impotent Waves of a turbulent 
Sea. Befides, this would have been dealing with 
Mankind fuitable to their intelligent Natures, it 
would have been an Appeal to their Underftand- 
ings, requiring their AflTcat in a proper way, and 
binding them with the Cords of a Man ; whereas 
to have demanded their Affent authoritatively, or 
to have extorted by Menaces ai^d Threatnings (He 
that lelievetb not Jhall he damned) or by Afts of 
Power, by fubverting the fettled Laws of Nature, 
ftriking the Mind with Wonder and Aftonifliment, 
and thereby afiefling the Paflions \ this was not 
dealing with Men, as Men, but rather like Horles 
and AfTes that have no Underftanding capable of 
rational Convidion, wbofe Mouths muft be held 
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with Bit and Bridle, muft be guided and reftrsun- 
ed by Afts of Power only. 

Again, Dr. Ben/on fays, p. 27, ** jfre not tbefi 
•* moral Virtues (which are the principal things in 
•* Cbriftianity) the very^ things which all true Phi- 
•* hfoply has ever attempted to recommend. Could 
*• any thing he more worthy of God than giving Men 
** fuch a Revelation ; when Men had confejfedly cor^ 
•* rupted them/elves^ and that to fuch a Degree^ that 
** not only Reajbn or the Light of Nature was alto- 
•* gether unlikely to teftore true Piety 5 hut even thai 
*• Light itfdf (as TuUy exprefly acknowledges) did 
^^ no where appear ? Does not fuch a Revelation 
** highly conduce to the Happinefs of Mankind^ if 
** Virtue he their Dignity ^ PerfeSiion and Happi- 
^^ nefs^ as it undoubtedly is?^* But in p. 134 he 
quotes, from the Author he wasanfwering, the fol- 
lowing Words^ [When Chriftianity appeared, it 
was an enquiring Age.] To which he anfwers, 
** Suppefe we allow itj as we readily doj what then ? 
** what could he infer from that /^" To which I re- 
ply, Tho* we may not know what that Author 
. would infer, yet it is very eafy to fee what he 
could not, viz. he could not infer that Men had , 
corrupted themfelves to fuch a degree, that Rea- 
fon or the Light of Nature did no where appear. 
He proceeds, *• ^he Gofpelfpread in that enquiring 
*' Age^when fas he aflerts) Reafon was in the highejl 
*^ Requefi and Reputation^ and^read with moftamazi- 
*• ing Swiftnefs. ^is^ one would tbinky was one great 
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** Proef of its, ReafofMbUnefs and ExceUence^ emh 
'* fidering the Means and Methods that were tahu 
** tofpread i/, which were all fair and equitable^ b^ 
^* ing an Appeal to the Reafon and Underjiandings 
^^ of Men'' Dr. Benfon particularly futgoins, 
•* But fome Authors can argue any way** Thii^ 
indeed is an obvious Truth, of which, it faappens» 
we need not go far for an Inftance. In that Dr* 
Benfon has averred, that the Gofpel is a Matter of 
pure Revelation *, and alfo that the principal things 
in Chriftianity, are the very things which all true 
Philofophy has ever attempted to recommend. 
Again, he informs us, that the World was in that 
profound Darkneis when Chriftianity firft made 
its Appearance in it, that Reafon, or the Light of 
Nature did no where appear ; and yet, he informs 
us, it every where fhone forth in that remarkatde. 
happy Age, with fuch Refplendency and Luflre 
that Reafon was in the higheft Requeft and Re- 
putation. Good God ! is fuch Confufion poflible ? 
, Thus roundly to aflfert both Sides of a Contradic-* 
tion, is, it muft be owned, an Indication of aa 
Author's Capacity for arguing any way % but then 
it feems, at the fame time, to be ftr^gely expofing 
both his Charafter and his Caufe to very fcurvy 
Confequenccs. And, I think, I may with the 
greateft Juftice obfcrve, that Dn Benfon^ can dif- 
fer from no true Deid, without differing from him-* 
felf at the fame time •, and direftly contradiding 
in one Part of his fmooth Dialogue, what be lays 
down for a certain Poftulatum in another. Add 
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hy fo doing (with Concern I fpeak it) 'tis unde- 
niable, this Cbriftian Advocate does but too much 
copy after thofe culpable Apologifts for Chriftia- 
nity, who, IJkc him, in Words condemn, what 
in the felf-famc Performances, in the face of the 
.World, they are not aflianied to pradife, namely, 
ufe their Reafbn as their Cloaths, put it on and 
off at pleafure. 

Dr. Benjon proceeds, " Bui (Reafon; was in- 
•* tended for conftant and perpetual Ufe** And 
would to God we did conftandy regard, and per- 
petually concur: in fo benign an Intention. He 
continues : " And which we ought to make ufe of^ 
** not only in the Affairs of this Life^ hut much more 
** in religious Affair Sy which are of the higheft Im- 
** portance** But, furely, thofe Gentlemen cannot 
without blufhing aflert, that Reafon was intended 
for conftant and perpetual Ufe, who maintain 
that Ibme of thofe religious Aflairs, that are of 
the highcft Importance to us, are even yet Mat- 
ters of pure Revelation. For whatever Founda- 
tion they may poflibly have in the abftradl Reafon 
pf things, yet as they are out of the Reach of hu- 
man Reafon, and therefore are incommunicable 
to it, fo Reafon muft be perpetually ufclefs with 
regard to them. And tho* it might reafonably be 
cxpefted that whatever is given in Aid of Reafon, 
Ihould henceforward become familiar to, and be 
the proper Objcft of the thus affifted human Un- 
derftanding -, yet, alas! it appears, in the Conclu« 
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fioo^ CO be no (ach Umcr ; bat da the dfftilttsitf; 
wben xhty are flriptof all impofed Coloarmgs, ai^ 
artificial Difgulfes, they are found to be fo inve^ 
ioped in Clouds and t)uc)c Darkneis, zs XQ ftaod 
(after all the explanatory Pother made abouc 
them) abfoiutely unrevealed, in the midft of 
Revelation. Perhaps it niay be obje^ted^ that 
tbo* the enthufiaftic may^ the rational Divin/ps 
have no need to blufb ofi this account, fee-^ 
in^ they have undertaken to prove the Chrif- 
ftian Do<5lrines reafooable i apd that ic is bt 
this re^fqn the Epithet, rationale is appropriatod 
to them, in Contradiftindion to fuch a$ maintain 
the Chriilian Do£lrines to be above Reafon^ and 
meer Matters of Faith t I anfvirer, it mud; indeed 
.be owned that many have undertook it, but no 
one, at leafl: that I have yet met with, has nia^e 
good his Undertaking* To tniiance in Dr. fiof^^ 
fon^ who, in his turn, has likewife attempteci ^^ 
(fee p. a i) but, I apprehend, with no better Su^* 
ccfs than thofc who have gpne before him. ^9^ 
afcer a magnificem Introdu^iOT:of Poflxines pop- 
per and peculiar (not to Revelation^ bytj tp n^« 
tural Religion, be Hides in foine that are pecul^'* 
ly Chriftian; which, furely^ arc never the pprc 
realbnable in themielvcs, nor are they pro^d %p 
be ib, by being placed among thofb that are* iHow- 
ever, they are put in, having the Chance of ^affii^ 
in the Crowd for fuch \ tho^ whether they arje, or 
not, will befl: appear by an Impartial Confi^erau* 
on and Trial of them. Dr. Btrtfan draws bis Ifli- 
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'trbduSion compofed of moral Doarincis towards 
' a Cbnclufion with this Sentence, ** That he (viz. 

* '• God) created Man in bis own Image ;** and then 

inftantly fhifts the Scene, and proceeds, ^"^Jnd 

•* that when Mankind degenerated into Ignorance^ 

* *• Idolatry^ and Vice^ be fent among them bis only 
' *' begotten^ and mojl well beloved Son" And after 
' relating the End of his coming into the World, his 

exemplary Behaviour, Sufferings and Death, and 
'that he was reniarkably rewarded, he proceeds to 
' inform us. That, ^^ as by him God made the World ; 
*^^ fo by him he now governs all things y and that he 
' *' will at laji by him raife the Dead ; and then ajks^ 
"^^' Are not all thefe things highly reafonaUe ?" as if 
">the bare Relation was a Demonft ration, and there 
^is riot a fingle Difficulty now remaining ; whereas 

* the Sum total of his Proof amounts to no more 

* thmi- this, that he has mixed and compounded his 
♦Ibpcrnatural and fuperrational Doftrines with na- 
'turaF Religion, and then attributes that to the 
'"wliole; which for any thing that appears, is pro- 
*pet and peculiar to a Part only ; and thus he wottld , 
^fecm to carry his -Point, viz. prove the Chriftian 

' Doftrines to be all ffeafonable. A nd this leads me 

* to jput thofe Qucftions, viz. Where is the Man, 
^tlie Chriftian, the Believer, who durft, on Prin- 
•ciples of pure Rcafon, attempt, fo as to convince 
; the Underftanding of another Man, that an unori- 
-ginated, uncompounded, immaterial and pure Spi- 
"rit,- ifhould, like one of the derived, compounded, 

material human. Species, have a Son? that he 
tf Ihould 
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fltould be a begotten Son ? chat he fhould b^ hia. 
only begotten Son ? What we are dcterminately 
to undcrftand by the Terms begotten and only be** ^ 
gotten, as applied by finite Creatures to an infinite- , 
ly perfcd Mind ; .which Creatures, when they ap*. 
ply thofe Terms to themfelves, they ufe them to . 
fignify a Species of Aftion of their own, fo grofly. 
ftnfual, as to be impoffiblc literally to relate or be 
applicable to a Biing purely immaterial? Why 
God who is infinitely happy, and alli-fufEcicnt ;n> 
himfelf, and therefore fetms to have no Induce*, 
ment on his own account, fhould beget a Son i 
Why it (hould be deemed requifite for God to be- 
get a Son on our account 5 that by him God might 
become placable and merciful to us, when Placa- 
bility or a Difpofition to Ihew Mercy to the pro- 
per Objedts of Mercy is his very Nature? I fay, 
whcife is the Man, the Chriftian, the Believer that, 
can fo much as difcern himfclf, much more con-, 
vincingly communicate to another, the Reafons that, 
conftitute the Truth of thefe Dodlrines? And which, 
are abfolutely neccffary to be done by him who in-, 
deed proves the Truth of them not authoritatively^ 
but by Arguments drawn from Reafon. And if 
there be i>o fuch Perfon, then I cannot but infer 
firft, that thefe Doctrines are not reafonable -, or, 
at leaft, cannot be proved to be fo, which comes 
to the fame in the prefent Cafe. Secondly, That 
thofe Divines who fondly diftinguifli themfelves 
by the fonorous Appellative, ratimal^ have much 
more Reafon than others to blufli, becaufe they 
publicly maintain and defend unintelligible Propo* 

fitions. 
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fitionJ, and fain wbold pafi them ilpon the World 
as rational, without fo inuchasfittempting to (hew 
or prove them to be foch \ which is the v^ry dung 
the Charader they aflUme 6f being rational Di- 
vines obliges them to make good. Thirdly, That 
as Dr, Benfm^ after he had juft rdated the Doc- 
trines referred to, eontented himfelf with barely 
aiking, i\re not thefe things highly reafonaUe? 
Withdut proving them to be- fo, which was his 
point, he, too much like his Prcdeceflbrs, left his 
Work juft as he found it. It muft be acknow* 
ledged indeed that I>. Benfon does not de6ft from 
bis unequal Undertaking unbecoming a Man of 
Breeding, but takes his leave, for the prefcnt, of 
his difappointed Reader, and nrtoft ftubborn Sub- 
jedl, with a very handfcme A^logy, perhaps, as 
good ^ could be rriade upon the Occafion. *^ / 
♦* forbear ^nlarging*^ (fays he^ " far fear IJhouU 
♦^ feem tedious^ and tberefore baften to the Precept ; 
•* Vt^bicb muji he acknowledged to he in all refpeils 
** moft excellent^ every n»dy i&artby of God^ and 
♦^ fuited to recover fallen Min to Virtue and Hap* 
♦* pinefs.^^ The Author, Dr. Benfon undertook to 
anfwer, attempted to prove that Chriftianity 19 
not founded on Reafon or Argument 1 and Dr. 
Benfon^ as his Anfwcrcr, took upon hjm to prove 
that Chriftianity is founded on Reafon or Argument \ 
but when fome of thofe Doflt ines that are peculiarly 
Chriftian were brought upon the Girpet, and it be- 
came the Doftor's prelcnt3ufirife'lsto fhew or prove 
them to be all TcafbnaWe, ihat being the profeflcd 
Ddign of bis Book^ he then f after juft relating 

them) 
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^lem) only pots the Qaeftimi, Are not all tbeie 
tbiagshtgbly reafonablef andtbereheftopswidithifl 
Excuie, He forbore to enlarge, for fear he Ihould 
ieem tedious ; when his npt ealai^ing made hk 
Book, with r^^d to the profeft priniary Defign 
of it, to be all Wafte-Paper, and a molt unresLn 
fonable Taxation on the Time and Patience, and 
on the Pockets of his Readers. Dr. Ben/on^ fure- 
ly, is of a tender Conftitution, and his Paffions uc 
quickly to be alarmed i he forbore to enlarge, for 
fear he fliould feem tedious. When the Do£lor 
faced the Enemy, and it came to his turn to charg<$ 
them home, his Heart failed him, the coming to 
a clofe Engagement feemed a Taik too mighty 
and hazardous for him, and might be of fatal Coa* 
. fequence ^ and thb, probably, was the true Ground 
of the Panic he fell into, and which hurried him 
on to make his Efcape, with all poffible Speed, he 
battened to the Precepts. The very mannei^ of his 
Exprefiion here implies fomewhat of Surprise and 
Confulion, and a Confcioufnefs of having propofed 
to wade beyond his Depth. His Conduft exadly 
refembles that of a Man who, timely obferving 
himfelf on a fudden and unexpededly gotten into 
a Place of Danger, delays not to haften from iu 
to a Place of known Security ; he haftened to the 
Precepts: What Precepts? why the moral Pre- 
cepts, and here he is certainly fafe ; and I am na« 
turally fb delighted with the Safety of others, diAC 
I cannot help congratulating him on his having 
again recovered found Ground. Now Dr. Benfoii^ 

Bufinefs 
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Bufineis b (as the Margin informs us) to prove the 
moral Precepts of the New Teftament rcafonable. 
Here his way is all plain, and his Path ftrait 
before him ; and, indeed, the Work is done to his 
Hand, for were not the Precepts referred to reafon« 
able, they would not come under the Denomina- 
tion of nK>ral Precepts, Here Dr. Benfon dares be 
bold, and affirms of the moral Precepts, that they 
arc moft excellent ; whereas with refpecl to the 
Doctrines of Chriftianity he dares not venture far- 
ther, after juft giving a Relation of them, than 
afking the Queftion, Are not all thefe highly rea- 
ibnable ? The moral Precepts, it muft be acknow- 
kdged, are in all Refpcds moft excellent 5 every 
way worthy of God, and fuited to recover fallen 
Man to Virtue and Happinefs ; whether held forth 
in the Old Teftament, or the New ; in paft, or 
preient times •, whether in this Part of the World, 
or any other. Dr. Benfon^ in page 26, has carried 
the Compliment to moral Virtues or Precepts ftill 
higher, and fays they are tlie principal things in 
Chriftianity, which islikewife, I think, a vyy 
extraordinary, tho* a very juft Compliment to his 
Antagonifts, the Deifts ; whofe Religion confifts 
entirely in, and is compofed folely of, moral Vir» 
tues, that is, the Belief of evident moral DoArines, 
and the Praftice of moral Duties, and feems not a 
little to depreciate Chriftianity itfclf; becaufe if 
moral Virtues are the principal things in Chriftian* 
ity, then they have a juft Title to our highcft 
Regard, and all other things in Chriftianity 
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(which other Things are all that is Chriftianky 
"properly fo called^ can have at bell a Claim but 
to a fccondary and fubordinatc Regard, And here 
it is to be obferved, that Dr. Benjon^ in order to 
render Chriftianity amiable, decks her with the 
graceful Ornament of moral Precepts or Virtues, 
which are but borrowed Ware ; and then he be- 
comes the Trumpeter of her Praife. Moral Vir- 
tues, it is true, are moft excellent ; but what then? 
moral Virtues have not Chriftianity for their Pa- 
rent, but are the neat Produce and the genuine. 
Offspring of Reafon and Nature, and were equal- 
ly excellent and valuable before Chriftianity took 
place, and ever was, and will be the fame whe- 
ther Chriftianity ever had been or not. How pro* 
pofterous muft it therefore be for Dn Benfon to 
lugg moral Virtues into the Cafe, whcri the Au- 
thor he undertook to anfwer did not pretend to 
prove that moral Virtues, but only that Chriftian- 
ity is not founded on Reafon or Argument ; 
moral Virtues being as diftindt from Chriftianity, 
as Chriftianity is from Mahometanifm. The Au- 
thor referred to, did not pretend to prove that this 
Precept, viz. Render to all their Due^ is not founded 
on Argument ; but only that Chriftianity properly 
fo called, that is, when contradiftinguiftied from 
natural Religion, is not thus founded. This then 
is the Sum total of Dr. Benfon^ s bulky Anfwer; 
he gives to, and takes from Reafon as he plealcs. 
When he is prefftrd in Argument, and the Cafe re- 
quires that he (hould prove his Point, he for- 
bears 
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bcais CO enlarge, for fear he fhould feefn tedibii$> 
Md he puts upon his Ctiilomer& borrowed Wares i 
tittt is, he puts upon his Readers, moral Precepts^ 
0t natural Religion, as Chriftianity, properly Co 
cdled, and reafons from it as if it were fuch. 

Perhaps you will fay, this is carrying the Mat* 
ler.tdo £ar» and much beyond what Dr. £en/in in* 
teided. If this ihould be the Cafe, I am not blame-^ 
ubicy and he mufl: thank himfelf for drawing n^ 
into Errors; for if I have carried the Argument 
Ha farther than it will naturally bear; if I have 
5Mly attended it where it has apparently gone, theti 
J have only, done Juftice to the Subjed ; and whe- 
iber I have, or no, I leave to your candid Confi-* 
" 4fcration. However, I think Dr. Benjbs muft be 
allowed to be fomewhat perplexed and confufed in 
Jbis Account of the GofpeU Suppofe from amoqg 
the undetermined and indefinite Number of Doc- 
trines oflTered by him, as a Revelation fromGqd^ in 
the Scripture for me to aJTent to, I fingle opt this 
one, viz. That God has a begotten Son } 1 would 
^ aik Dr. Benfon^ How (hall I know whether this 
Do&rine be a divine Revelation or not ? Why« 
fays he, you are to try it. But I aik. What 
Principle I am poflelTed of capable of guiding me 
aright in a Matter of fuch Importance ? He an* 
fwers. Your Reafon. By our Rcafon we are to 
judge of the Nature and Evidence of what is pro- 
pofedto us, under the Notion of a divine Reve- 
]atioa« Well then, I may fafdy depend on my 
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ReaTon to guide me aright in this Cafe^ tnajrl 
iiQC ? Sarpri:^g ! no fuch Matter, Rcafon after all 
is by no means fiogly to be confided in ; it is not 
the only Guide in Matters of Religion ; biit Rea« 
fon and Scriptures are both to be regarded* Snrdy 
this Method of vindicating the divine Authority of 
all the Parts of ^ripture Overall y, and the fame 
feveral Parts conjunf^ively, as a pamcular and ipe* 
dal Revelation from God, cannot in Reaibn be ex«> 
pefted ihould be attended with the propofed Ef* 
left, namely,; the Conviflion of the Deifts of its 
Truth, by fair Reafoning ; becaufe this, as I coof 
ceive, is a. fair or plain Cootradiftion* ButtboT 
I differ from Dr^ Binjim here, where he does not 
agree with himlqlf i yet I have the Pleafute of 
agreeing with iiim elfewhere, viz. when he i% 
pleafed to aflert the Rights and Abilities of Reat 
fon, and confiftendy to prove and n[ijiiotain thetHi^ 
as in the following Sentences : ^^ By our Reofmwi 
V are to make Trud of what is cfferedto.us as 4 
** Revelation fronf God\ otberwife^ bow Jhould Vffi 
«* diftingui/b between the Koran of Mahomet, ani 
** the Bible? By our Reafon we are to judge of the 
*' Nature and Evidence of what is propofed to us 
** under the Notion of a divine Revelation 5 thai wt 
♦* may carefuUy difHnguifh the true Revelation from 
•* all pretended and falfe ones. In tbe Ufts of mr 
** Reafon or Underftanding we are tofiudy that Rf^ 
** velation^ and find out tim Scope md Conn^ion^ 
and the Meaning ofibefFords and Semences^ that 
we may knoto what is revealed^ jor.wbat it coHr 
L ** tains. 
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.** tains. For where there is no idea^ there can ie 
*^ no AJfent% hecaufe that would be ajfenting to no* * 
'•' thing ; and ajfenting to nothings is exaSly the 
•* fame thing as not ajfenting at all. Our AJfent can 
•* reach no farther than our Ideas of what we are to 
*' recAoe ; nor properly rife higher than the Proofs 
** or Evidences upon which we are to yield our Af 
•' fent^^ This, Sir, according to Dr. Benfon^ i$ 
the Part that Reafon is to a£l in the great Affair 
of Religion^ fo far as Revelation is concerned in 
the Matter ; with refpe& to which, Reafon has a 
plain and a certain Rule to go by. For whatever 
upon a fair Trial appears to be cognizable by, 
confonant to, and is founded in Reafon and Na- 
ture, all fuch things Reafo«i pronounces to be 
Truths, and if you plcafe, divine Truths, (ufing 
the Term dvoine in the loofe improper Senfe ad- 
mitted above) but if upon enquiry it appears to be 
above, or repugnant to Reafon, or not founded 
therein, then Reafon pronounces it not divine. 
And this is the Tell all Revelations muft be 
brought to, and be tried by, whether the Koran of 
Mahomet y or the Bible of Chriftians •, in order 
carefully to diftinguifh true Revelation from all 
pretended and falfe ones. If the Koran is to be 
judged by this Standard, then all fuch Dodtnnes 
and Duties contained therein (fuppofing there arc 
fuch) as plainly appear to ba cognizable by, con- 
fonant to, and are fomded in Reafon and Nature, 
thefe, Realbn pronounces to be a divine Revelation 
and the Word of God, ufing the Terms in the 
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loofe improper Scnfc before mentioned ; and all 
fuch Dodlrines, Precepts, and Parts of the Koran 
as, upon a fair Trial, appear to be either not cog* 
nizable by, or repugnant to, or not founded in 
Reafon and Nature, thefc it pronounces not divine. 
The Cafe is the fame of the Bible of Chriftians, 
and all other Revelations when brought to the Bar, 
and are tried by the Standard of human Reafon. 
The fame Part Reafpn is to aft in finding out the 
Scnfe to be fixed upon any Revelation ; and ii) 
adjudging pf Ae Weight of the Evidence upon 
which it is fuppofed to be grounded. No arbitrary 
Determination is to be adniittcd, but every thing i$ 
to be approved, or rejefted, accprding as it plainly 
appears to be grounded upon, or confonantao Rea- 
' fou er the contrary. And in the/e Cafes Reafon is 
not in part, but the fole Judge. Iff examine the 
Koran, and try if it be of divine Revelation, would 
it not be greatly abfurd to fay that Reafon is not 
the. only Guide, the only Judge ; but Reafon and 
the Koran are both to be regarded. And would 
it not be equally as abfurd with refpeft to the Bible 
to fay, that it muft be equally regarded with Rea- 
fon, when the Bible itfclf is the very thing to be 
tried, and upon which Judgment is to be given. 
Surely, this Sentence, viz. Reafon is not the only 
Guide in Matters of Religion •, and that Reafon 
and Scripture are both to be regarded y was in- 
troduced to fave Appearances, or, poflibly, it may 
have been confidered as a decent Retreat into My- 
ilcry and parknefs, whither Reafon cannot follow* 
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However, if Dr, Benfon or any oifacr Divine^ whe- 
ther rational, irrational, or enthufiaftic will be 
pleaied to come fairly and fully into this Queftion, 
and fhew plainly and diftinftly what Part it is 
ivhich Scripture is to bear, in diftinguifhing and 
judging of religious and revealed Matters, I a£- 
fure you. Sir, it (hall carefully and candidly be 
conlidered. 

In the mean time, I will apply Dr. Benfon*s 
Reafoning in favour of keafbn, and the Ufe of it 
in religious and revealed Matters to the Chriflian 
Doftrine mentioned above, viz. that God has a 
begotten Son. And after the clofcft Application 
I am capable of, I neither have, nor can form any 
Idea of the Deity's begetting a Son ; what then 
is the Confequence, why according to Dr. Benfon^ 
and I beg leave to add the Nature of the thing alfo, 
I muft dilbelieve and rejcft it. For, as he judici- 
cufly argues, our Aflent can reach no farther than 
our Ideas of what we are to receive ; nor properly 
arife higher than the Proofs or Evidences upon 
which we are to yield our AfTent. This Doftrine 
then of God's having a begotten Son, being out 
of the Reach of our difcerning Faculty, and not 
having any Evidence or Proof from Reafon or 
Nature to fuppott it, cannot be the Objcft of our 
Faith, upon the Principles before laid down j fee- 
ing whatever Proofs or Evidences may be brought 
from Scripture, they are all infignificant in the pre- 
fcnt Argument, as the divine Authority of the 
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Scriptures themfelves are here allowed to depend 
folely upon the internal Excellency and apparent 
Truth and ReafonaUenefs of its Dodlrines, in all 
doftrinal Matters. But for Argument feke, let it 
be admitted, thft^the fupreme Deity, an abfolutc- 
ly pure Spirit, did beget ^ Son •, and then I am 
ftill equally at a lofs for a Reafon or Reafons which 
fliould reftrain the Deity from begetting more Sons 
than one. If God begat one Son, then why not 
an infinite Race of infinite Beings ? If the beget- 
ting of one Soa was the EfFeft ot an efTential Pro- 
penfKy in the divine Nature, that Propenfity could 
not be deftroyed nor diminiflied by a finglc Gra- 
tification or Exertion of it, but muft continue to 
exift in God in ajl its infinite Force, and to be 
equally as eflential to him after the begetting of 
XMie Son, or many Sons as before \ and therefore, 
its being exhibited to us in, and by the Chriftian 
Revelation that God has one, and only one be- 
gotten Son, furnilhes an Argument, in Realbn, 
againft his paving any begotten Son at all. If it 
fliould be- faid, that we can have no diftinft Idea 
of God's begetting a Son ; and therefore, we can 
draw no certain Conclufions from it ; this is granc- 
.ed, except it obvioufly carries with it an Ab- 
furdity or Contradiction, which may be the pre- 
fcnt Cafe. If then I have no Idea of a Doctrine 
which owes its Rife to the Chriftian Revelation, an i 
it is agreed that where there is no Idea, there can 
.be no Aflfcnt ; were I to declare my Affent to ir, 
;as the Qentlemen do, who pique themfelves on tlie 
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Charafter of Rational Divines, upon what Prin- 
ciples could I do it? Principles of real Religion, 
Reafon and Truth ? Certainly whatever Principles 
it could be upon, it could not pofllbly be upon 
thefc 5 for the Dr. to affirm then. That " by our 
♦* Reafon we are to make a Tryal of what is of- 

** fered to us as a Revelation from God. By 

*• our Reafon we are to judge of the Nature and 
•* Evidence of what is propofed to us under the 
*• Notion of a divine Revelation, fc?r.** is evi- 
dently all Parade and Flourifti, feeing they em- 
brace and vindicate not only this, but many other 
Doftrinesof thdChriftian Revelation, which, upon 
the faireft Trial of Reafon poffible, we find we can 
form ho rational Idea or Conception about. To 
what End would thcfe Gentlemen propofe the 
Study of thofe dark Parts of Revelation ? For 
when we have found out the Scope, and Connec- 
tion, the literal and grammatical Meaning of the 
Words, fuch as what is meant by the Term be^ 
getting^ when applied to human Genemtion, what 
End have we then anfwcred } Do we then know 
certainly what is meant by the Words thus exhi- 
bited ? that is, have we any proper diftinft Idea of 
God^s having a begotten Son ? Moft certainly no- 
thing ^ lefs, as is demonftrable from the Perplexi- 
ty Chriftians have been in concerning it, from 
the firft Appearance of Chriftianity to this time ; 
the Learned and the Illiterate, the Teacher 
and the Taught alike. What thofe bad Confc* 
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quetwirt arc Mrhich the ftudying thofe UnfcarchaMfe 
Parts of Revelation has been the Parent of, thofe 
who are at all acquainted with Church-Hiftory 
cannot be Strangers to. And this, according to my 
Conception of things, carries with it the Weiglu: 
and Force of an Argument againft the Divinity 
of fuch Doftrines and Parts of Revelation, or what 
is exhibited to the World as fuch ; they cannot 
poflibly anfwer any good End, and they not only 
iflay, but alfo conftantly have anfwered very bad 
Purpofes to Mankind. For as thofe DoArines 
have been perpetually the occafion of Contention 
among Chriftians *» fo they have been produfkivc 
of Slanderings, Reproaches, and much Evil-fpeak* 
ing ; of Excommunications, Banifhments, and all 
kind of Pcrfecutions 5 and indeed of almofl: every 
evil Word and Work. And how then is it to be 
conceived, that the Father of Lights and the Foun- 
tain of Goodnefs ftiould exhibit that to his Crea- 
tures, which can only be fubfcrvient to their Hurt ? 
If indeed we regulate our Studies by the genuine 
Prcfcriptions of Reafon, we can only make choice 
of fuch Subjedb as are probably cognizable by our 
Reafon, and worthy of our rational Nature. For 
then, as we ihall not ftudy what is irrational on the 
one hand, becaufe it is both beneath and deftruc« 
tive. of the Dignity of our rational Nature, and 
the End for which it was conferred on us, viz. 
rational Happinefs 5 fo we Ihall not ftudy what is 
fuperrational on the other hand, becaufe it would 
be idle and infighiHcant, as the Knowledge of the 
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thing ftudied is, in the Nature of it, al^olotely 
unattainable. The Study of the fornicr therefore 
can properly be contended for, only by the Liber* 
tine and JSenfualift ; the latter by the Vifionary 
and Enthufiail. 

: Dr. B^fon having rationally declared, that by 
cnr Reafon we are to make Trial of what is oU 
fered to us as a Revelation from God, he judici- 
oufly puts the Queftion, otherwife how fjiall w^ 
diflinguilh between the Koran of Mahomet and the 
Bible. And granting, as the Deift readily does, 
that by our Reafon we are to diftinguifli between 
ene traditionary Revelation and another in the ge- 
neral ; I a(k, unleis there be fome one Revelation 
in particular to be produced, that is confonant to 
Reafon in ill its Parts, and which alone can lay a 
Foundation for fuch Coniparifon, muft we not by 
out Reafon likcwife diftinguifli between the vary- 
ing, incoherent and unintelligible Parts of each 
(foppoGng there arc fuch Parts, and Parts that are 
Otherwife) and particularly that which is the received 
one in the Country in which God has appointed us 
our Refidence? Certainly if by our Reafon wc 
are to make trial of what is offered to us as a Re-» 
vclation from God; then we are more.efpecially 
obliged ta make trial by our Reafon of all the 
Parts and Branches of that Revelation which is par- 
ticularly and diredly offered to us as fuch. Vaft 
Numbers both of Chriftians and Mahometans have 
no Opportunity of making a Comparifon, and 
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thereby dt dlftinguifhing between the Koran and 
the Bible; who are, nqtwichftanding, capable 
of clofely and judicially examining' either of thefe 
with which they are pwticulariy concerned, whe- 
ther It be the Koran, or the BiWe. We caiii 
jreadiJy fuppofe th#t « Mabotnetan (notwithlland. 
m% his peculiar Prejudices arifing from Education^ 
Prepoffcflion, Superftition, and conftant Conver- 
Cicion with Pcrfons bigotted to, and interefted in 
the Prevalence and profperity of the received Re- 
velation of his own .Country) ought, as a rational 
Being, to reafon with h^^niclf in this, ^r fome fuch 
like Soliloquy/ 

The Koran is rccomnicnded to me by Priefts* 
Friends and Relations, jand is untverfally efteemed 
by my Country-men all around me to.be an imme- 
diate Revelation from God, by our holy Prophet 
Mabbmet. God, I am fdly iatisfied, is a Being 
that is infinitely perfedb in himfelf, and is the 
"Souiice of all that Order, Wifdom, and Perfeftiqn 
that every where appear in his Works •, nothing 
therefore that is obvioufly weak, confiifed, and im- 
pcrfeft can be a Revelation from him to us his rca- 
fonable Creatures *, and if he certainly requires n^e 
to believe the Ihfpiration of the Koran, then he aa 
certainly requires it only as I am rationally con- 
vinced of it, upon the clofeft Examination. It is 
to him I owe that I am made a reaibnable Crea- 
ture, and to him I am indebted for that fpecific 
Difference made betwixt the Species to which. I 
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Globe 5 ^d by this diftinguifhing Principle, war 
iny Undetftanding or Realbn, I am informed k 
IS iti'y indilpenfible Duty to be always cultivating 
iny rationaf Nature, by all poffibk Means, till 1 
arrive as near Perfedlion as my prefcnt imperfeft 
State will admit. And if God has indeed vouch- 
Tafed to give a fupemaftiral Revelation of his Will 
'to Men, by any Individual of them, then it muft 
Viecds be moft admh-ably cultivated to anfwer this 
End, viz. the perfefting human Nature ; and there- 
Tore, will be readily diftinguifhed from all pre- 
tended and falfe Revelations that arc intended to 
anfwer other Purpofes, l^y appearing to be in all 
'its Parts every 'way worthy of God as its Parent, 
^and well adapted to anfwer the forementioned End* 
'All the Parts of it muft, and wiH be fuch as my 
'Underftanding devoid of Prejudice, Prepofleflioft 
' and bafe Views, will be doc only capable of per- 
"ceivTng, but will naturally afTcrnt «). A Dlrec. 
' tory for my Condudb given of God, and which 
' comes iftimediatcly ftom him, furely, if but duly 
'confulted and attended to, muft be a Means of Im- 
provement in Wifdom, Purity, and every worthy 
Quality which is an Ornament to a rational Being. 

* For as on the one hand, it can have nothing in it 
correfpondent to human Frailty, Weakncls, or 

* Folly"; fo on the other hand, it muft be as remote 
from that Cortfufion of Ideas and Ambiguity of 
Expreffidn which human Compofitions at leaft are 
liable to. That infinite Being who gave Exiftcncc 
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to the Power of Conception in the human Mind, 
acid curioufly modelled the Organs of Speech in 
the human Body, muft naturally be fuppofed to 
cxprefs his own moft clear and perfedt Conceptions 
with all that Perfpicuity and Sublimity which is 
natural or fuitable to a divine Produd:ioa Perfeft, 
Rcftitude will no more fail fuitably to prefcribe, 
cxaftly to exprefs, and nicely to apply, than per- 
fcdt Intelligence to difccrn the moft natural and' 
proper Means to accoraplifh an End, And there-' 
lore, as certain as a Being of perfeft Reditude h^ 
given a Revelation; fo certain it is that not any 
thing in that Revelation can be found, upon a 
ftrict Enquiry, to remain unrevealed \ that is, 
not underftood by fuch an Enquirer ; efpecially this 
cannot be the Cafe to Men of Learning, Penetra- 
tion, Diligence and Integrity^ To fuppofe what 
is thus enquired into, may yet remain unrevealed s 
carries with it fuch a high Refleclion, either upon 
the natural, or moral Character of the Deity, as 
impliep a want of Ability or Inclination to inform 
his Creatures of what be diredly propofed to in^ 
form them of; which Conduft would be greatly 
improper. How then can I efteem the Koran 
in the whole to be a divine Revelation, when 1 
find in it many Matters, which not only I myfelF 
cannot understand, at leaft in any Senfe reconcile- 
able with the undoubted Reafon, Propriety an^ 
.Truth of Things ; but our greateft and moft learn- 
.cd Doftors are evidently equally ignorant of, as 
appears from their explaining them in dared con- 
trary 
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trary Scnfes. And as this appears to me to be the 
Cafe^ fo I cannot avoid drawing the following 
Conclufions from ic, viz. 

If my Rcafon was intended by the Deity to be 
. informed and improved by a BLCvelatiom from him> 
then thefe Farts of the Koran having no fuch Ten- 
dency, can be no Part of a true, a divine Revela- 
tion. If my Reafon was intended fbr conftant and 
perpetual Ufe, efpccially in religious Affairs, which 
are of the higheft Importance, as certainly it muft 
appear to be, if I confidcr myfelf under the Cba- 
rader of ^ rational Creature; then a real Revela- 
tion from God muft aftually reveal, open, or ex- 
plain to my Rcafon and Urtderftanding all the fe- 
veral Subje&s, Matters or Parts which colfeclively 
compofe it*; feeing my Underftanding is the only 
power or. Principle in me which can be any way 
ufeful to me in enquiring into, and difcovering the 
Particulars revealed ; but thofe Parts of the Koraft 
are of fuch a nature as to render my Underftanding 
altogether ufelefs to me With regard to them ; there- . 
fore, they can be no Parts of a true, a divine. Re- 
velation. ; If by my Reafon I am to niake Trial 
of what is offered to me as a Revelation from God, 
as I certainly muft ; then thofe Parts of the Koran 
which I can form no definitive Judgment of, or if 
I could, yet not without pronouncing them weak 
and unworthy of the Deity, fuch Parts cannot pof- 
fibly be a Revelation from him. If by my Rca- 
fon I am to make Trial of what is offered to mc 
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as a Revelation from God, and yet on a fair and 
unprejudiced Trial I do not rejcdl every thing % 
divine Revelation which appears to be either oui 
of Reafon's Power to form any Judgment of, or 
to be a&ually incongruous with it ; then I plainly 
defeat the very End for which I am to make fuch 
a Xri^, and muft, cpnfequently, become obnoxif 
o«s to the divine Refentment on that Account. | 
am therefore, I plainly perceive, to efteem tbofij 
Parts of the Koran only to be a divine Revelatir 
on, and admit them as fuch, which on the mod: 
impartial Trial I find to be worthy of God, agree- 
able to hxs known Perfections, and to the Reafon^ 
Truth, and Property of things. 

A confcientiousi Mahometan reafoning with him« 
felf in fome fuch manner as tjiis, concerning the 
immediate Infpiration of the Koran in general^ and 
of the unintelligible and abfurd Parts of it in parti- 
cular, is what there are but few Chriftians but 
^ would admit to be a truly rational, proper, and 
- commendable Conduft. And every one fees the 
natural Conlbquence of fuch an impartial Behavi- 
our, and unprejudiced Trial of the Koran by Rea* 
fop. Such a Man would retain a Veneration for 
thoie Parts of the Koran only> that ftood the Teft 
of Reafon, and^would rejeft, as well what was to' 
him abfolutely unintelligible, as what was evident- 
ly abfurd and ridiculous. And the Nature and 
Propriety of Things would, furely, be allowed by 
Cfariftians to be a proper Standard for a Maho- 
metan 
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Bietan to frame the Decifions of his ReafiDn, and 
form a Judgment upon the Koran by; and he' 
would of himielf be allowed to be capable of clear- 
ly perceiving by his own Underftanding what is 
proper for him, and what he ou^t to do under 
fuch Circumftanccs. Reafon, in the prefent Cafe, 
would be the Man's only Guide in Matters of Re- 
ligion and divine Revelation j nor, furely, would 
any orthodox Chriftian objeft againd fuch a C6n- 
du& in a Mahometan ; much lets would he fay, 
that the Mahometan's Scripture, viz. the Koran 
ought to have been regarded by him, in forming 
his J(!idgment upon the Koran as aforefaid. And 
ihould an orthodox Mahometan objed againft fuch 
a Procedure as mentioned above, and fay, that 
Reafon is not the only Guide in Matters of Reli* 
gk>n, but that Reafon and the Koran are both to 
be regarded ; and that without the Koran Mens 
natural Faculties could never have found out many 
tilings that are fevealed in their Scriptures ; and 
yet at the fame time (hould maintain, that by our^ 
Reafon we are to make Trial of ^Vhat is offered 
to us as a Revelation from God, wfiether in the 
Koran or elfewhere, fuch a Mahometan would, no. 
doubt, be univerfally condemned by Chriftians as 
-guilty of a ^ndu6t mod notorioufly inconfiftent 
*' and prepofterous. Now Mahoi»etans and Chrif- 
tians, as Creatures <of the fanle Species, and as in* 
' telligent rational Beings are on a level, they ftand in 
' the fame relation to God, are alike his Offspring, 
and the Objedls of his Care and Protcdlion; they 
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liavc a Principle of Difccrnmcnt, and a Rule of 
Judgment which is common to all ; why then 
Ihould it be fuppofed that a Revelation which is 
peculiarly in the Poflfeflion of one, fhould be ex- 
amined and judged of by any other Principle than 
what is in the PofTeQion of, and is a common 
Standard of Truth to all? or why Ihould either 
Part fondly fuppofe their heavenly Father who re- 
gards them as his fenficive Creatures, fo as to ren- 
der their prefent Exiftence upon the whole a BleC- 
fing to them, wherever the Place of their Refi- 
dence be, whether here or there upon this Earth 5 
I fay, why fhould either Party fondly fuppofe 
their common Parent would partially furaifh one 
with, and arbitrarily deny the other the Know- 
ledge of fuch fuppofed fupernatural Truths which 
they refpcftively boaft of, as the peculiar Signa- 
tures of Regard to them, and their greater Intereft 
in another World, if the Knowledge of any fuch 
. Matters was in Reality of Importance to one, or 
jhe other ? If either, or both of thefc Parties fhould 
.fay, that the particular Revelation each one is in 
;.the PofTefTion of, was kindly intended to be a ge- 
neral Benefit, arid for the greatefl Good of all 5 
then what fubftantial Reafon can there be alligned 
why that kind Hand of Providence which gave 
it fonh, and has put it into the PofTeQion of fome,' 
does not alike exert itfelf, and put it alike into the 
Hands of all, that fo all may fhare in thofe Bene- 
. fit^ which were thus kindly intended for them. 

If 
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If it were a proper Object of the Hopes of Mcrt 
tonfidered as Men, methinks, it Ihould as tea- 
IbMUy, and ought as much, to be fac^cd for by 
dl, as by a few of us : for the lame Service it 
iRTOuld be of to ibme, it would certainly be of to 
fathers, to all. If it were indeed neccfiary to the 
Salvation of fbme, methinks it fliould be equally 
necefiary with regard to the Salvation of all ; for 
muft not the fame Reafon that conftitutes its Ne- 
ceflity to one, as a Man, be equally forcible wich 
tcgard to another, as fach ? And if a fopematural 
Revelation from God, on account df its being 
tither neceflary to our eternal Salvation, or only of 
tonfideraWe Service to us with regard to it, be rea- 
fonabJy to be hoped for by all 5 would that God 
*who is no Refpefter of Perfons with-hold that 
Irom ibme, which he knew might reafonably (and 
therefore ought to^ be hoped for by all ? Would 
Wn infinitely wife and good God difappoint the 
l^eafonable Hopes and Expectations of any of his 
reafonable Creatures ? Certainly one would think 
one might be bold to affirm, he would not. If (fays 
*Mr. Cbubb) one Man ftiould meet two Men upoa 
'the Road, carrying each of them a heavy Burden, 
who were equally wearied with their Journey, were 
1)0th at the f-ime Diftance from their Home, and 
*who were in all refpefts equally the Objefts of 
his Pity ; and if he fhould aflift one, and leave 
the other to wrelllc with his Difficulries, when ic 
was equally in his Power, and as eafy for him to 
afljft them both, this would be an Inilance of great 

Partiality 

Digitized by VjOOQIC 



{ % ) 

Partiality, and an Indication, that it was not true 
Goodncfs, but fome other Motive, which excited 
to the Aftion. The Application is eafy. 

Really thefe Objedlions, and others of the like. 
Kind, are fuch Obftrudlions to myBclief of a par- 
tial Revelation from a God of univerfal Wifdom, 
Goodnefs and Power, as none of the Arguments I 
have yet fcen ofiered in Support of it, have been- 
able to remove. And Dr. Bsnfon is fo far from 
attempting to remove them, that his Manner of. 
Phrafeology dircftly implies them. " jindtbere^ 
** fore WE may hope for a Revelation from bim:^*. 
We, who, as a Species of Beings, are diftinguifli-. 
cd from all other Species, whether Fowls of the. 
Air, dr Beafts of the Field, by a Principle of. 
Reafon and Underftanding, which renders us ca- . 
pable of difcerning the Difference between Good . 
and Evil, Truth and Falfhood ; and difcovering 
the Exiftence of a God poffeft of all poffible Per- . 
feftions : We of this Species may, as fuch (alike 
and in common) hope for a Revelation from hiqi. 
But alas, whatever Foundation there might be in 
Reafon for the common Hopes of Mankind con- 
cerning fuch an univerfal Revelation, the rational 
Divines can allow the true Revelation to be the 
Privilege of but a few ! for though the admitting, 
that there is a Foundation in Reafon for our uni- 
verfal Hope of receiving a fupernatural Revelation ^ 
from God (concerning his Will with regard to us) 
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is abfolutely ioconfiftent with a Revelation's being 
partially gi^en to but a Handfiil of us» whilft the 
Hopes and Expe&ations of all the reft, which 
were equally juft and reafonable widi theirs who 
have it, be miferably defeated ; the Dr. has no 
Reafbn to fear the Odium of Singularity ; his ra* 
tional Brethren find themfelves in the fame Dilem- 
ma with himfelf ; either they muft allow that a 
Revelation ought to have been given to all Man- 
kind, in Confcquence of the Univerfality of their 
Hope of a. Revelation from him, who implanted 
thefe Hopes in ihem, ** and therefore we may^ 
^^ that is J it is fit and reafonable that we Jhould^ 
*• hope for a Revelation from him\** or elfe they, 
muft run counter to that known Maxim, the 
Truth of which is attefted both by Reafon and 
Scripture, that *' God is no Refpe£ler of Perfons.^* 
But in order to avoid, as much as may be, their 
being diredly chargeable with maintaining either 
feparately, they would feem^ to affert and defend 
them both. 

In the Rev. Mr. Balgufs fecond Letter to a 
Deift, we have, I apprehend, a very appofire In- 
ftance of this. " Provifiony on many Accounts^ 
** fays he, was wanting for ^ranfgreffors and Sin^ 
•* ners ; the whole Species was taint ed^ and every 
•* Individual guilty^ in fome Degree or other. In 
•' this common Exigence, this univerfal Diftrefs^ does 
♦* it any ways refteSl on the Author of the Gofpel^ to 
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" fi^Pp^fi bi^7 ^f^ong other Reliefs^ opening Metfi 
** Mxnds^ enlightning their Underjlandings^ and pre^ 
•* paring* them for the Reception of their eternal 
** Duty?** No, furely ; but in this common 
Exigence, this univerfal Diftrcfs, where the whole 
Species was tainted, and every Individual guilty, 
dares this Author pretend, that the Author of the 
Gofpel has thereby provided a common Help, 
an univerfal Affiftance ; a Rcfource as- common 
and univerfal as the Exigence and Diftrefs ? If 
not, what Reflexions muft he deferve, for fo 
artfully expreffing himfelf, as to infmuate to his 
Reader, that this was the Cafe? When, upon 
mentioning the common Exigence, and univerfal 
t)iftrefs of the whole Species, he immediately afk?. 
If it any way reflefts on the Author of the Gofpel, 
to fuppofe him, among other Reliefs, opening 
Men's Minds, enlightning their tJnderftandings, 
and preparing them for the Reception of their 
eternal Duty ? If he Ihould deny that he intendecf 
to infinuate, by this, that the Author of the Gofpef 
proposed to open all Men's Minds, and enlighten 
all Men's Underftandings, by it, though he fays 
the whole Species was tainted, and every Indivi- 
dual guilty -, the Exigence common, and the 
Diftrefs univerfal ; why had he not fairly cxprefled 
his Meaning, and honeftly added, the expletive 
Tcrm,75.^i?, where it was fo nccclfary to have been 
iifed, in order to convey to his Readers a juft Idea 
of his Intention? Was it not done defignedly, for 
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fear of leaving juft Room for Rcfleftion (bmc-. 
where^ thit this explanatory Term was omitted I 
The Sentence, with but this fmall Addition^ ' 

changes Complexion prodigioufly : In this com- < 

mon Exigence, this univerfal Diftrefs, does it any < 

way reflefl: on the Author of the Gofpel, to fup- 
pofe him among other Reliefs, opening /^»i^ Men's 
Minds, enlightningy3»i/ Men's Underftandings, fc?f . 
To this Queftion I think I might fairly anfwer, 
with Impunity both from God and good Men, ^ 

Yes, I think it does. I think fuch a partial and 
arbitrary Procedure would carry in it a Reflection 
on him of unaccountable Caprice, and that he 
muft either want the Will or the Power requifite 
to confer the fame Favours on the reft* A general ' 

Mind can have no Intcreft oppofite to the general 
Good. By what Arguments then are we to be in- 
duced to think he had? which muft undeniably 
feem to be the Cafe, if Thoufands of Years after 
the Commencement of this univerfally deplorable i 

Condition of the Species, and the removal of 
numberlefs Millions from this, to the other World ; 
from a probationary, to an eternal State ; he ihould 
at laft fend a fpecial Meflengcr only to the Relief 
of a few, and with a Commiffion to open but fome 
Men's Minds, and to enlighten only fome Men's 
Underftandings ; when the Exigence was, and had 
been fo long common, and the Diftrefs was con- 
fefledly univerfal. Was the Diftrefs univerfal, 
and not the nccefliiry Afllftance? Does this appear 

to 



y Google 



( 93 ) 

to be a Conduft worthy of God, from any of t&c 
Attributes of the Divine Nature ? Docs the un- 
fathomable Goodncfs, the infinite Wifdom of 
God, or even the generally miftaken Attribute of 
infinite Juftice, in the Icaft tend to fuppoft this 
indigeftcd Opinion ? Certainly, I think, not ; bat 
cxaftly the reverfe ; as might, I conceive, be caCly 
fliewn by a particular Confideration of each,, and 
an Application of them to the Subjedl before us* 
What! all need a fupernatural Rey elation, and 
but fome have it! Would he who created us bm 
to communicate Happincfs to us, refufe the ne- 
ceflary Means of it to fome, for no other Rea(bii 
but unreafonable Will ? and from the fame prc- 
poftcrous Motive confer it on others ? Does fucha 
Reprefentation of the divine Conduft confift with 
the Notion of Paternal Benevolence in infinite 
Perfe<5lion> and that unlimited and impartial Re« 
gard to the Happinefs of all bis rational Offspring, 
that muft be fuppofed from the Confideration of 
this Attribute to refidc in the Deity ? 

If it fhould be here replied, that it was not ab- 
folutely neceflary to the Happinefs of all v I aflc. 
How then does it appear, that all were in the fame 
common Exigence ? One fliould be ready to ima- 
gine, that if a fupernatural Revelation were ne- 
ceflary to be exhibited to fome only, thofe for. 
whom it was neceflary had loft Sight of the Law 
of Nature in a much greater Degree, and they 
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were a Set of Wretches almoft infinitely more aton- 
don'd to an immoral, profligate and licentious 
Caurfe of Life, than thofe who flood not in that 
Neceflity of it, which is doing an Honour to the 
Heathen World, that I prefumc was altogether 
iindeiigned them, by thofe who thus accidentally 

reflefl: it upon them. Mr. Balguy proceeds 

^* If tbey bad in fome Meafure lojiftgbt of the Law 
*« of Nature^ could it be amifs tofet it before them in 
*' fucb a Light as was moft agreeable to their Con- 
*' dition? or even to add fueb Precepts as might 
" conduce to^tbeir Recovery and Growth in Vir-- 
^' tuer' 

If they had in fome meafure loft Sight of the 
Law of Nature, ^c They, Who? The whole 
diftreffed Species, every guilty Individual ? would 
one not naturally be led to imagine fo ^ If thefe 
Are all comprehended in the Term tbey^ it could 
not be amifs, it is readily acknowledged, to fet 
it before them, agreeable to their Cqndition: And 
if it could not be amifs to fet it before them all in 
a Light agreeable to their Condition, and the 
Gofpel only could exhibit it in this Light to them, 
why was it not by the Go(pel fo fet before them ? 
If it was not amifs to do it, one is ready to think 
It (hould be proper to be done ; and if it was, in 
the Nature and Fitnefs of things, proper to be done, 
it certainly would have been done, becaufe the Rea^ 
ton and Fitnefs of Things is the Rule by which the 
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Deity invariably governs all bis Adions. If there- 
fore it was proper to be done with regard to fomc, 
it was proper to be done with regard to all 5 but it 
has not been done to all, therefore I conclude it has' 
not been done to any, in the way contended for^ 
namely, a fupematural Revelation. 

To conclude, The Deifts on their own Princi- 
ples can readily allow the Chriftians, That what- 
ever in BenfoHy or Balguy^ Derbam or Ray^ Loch 
or Newton^ Clarke or Jddifon^ or in any or all the 
Writers of the ScriptuiW^ both the old Teftament 
and the New, is founded difcernably in Truth, and 
apparently fupported by Reafon ; has a natural Ten- 
dency to promote Purity of Heart and Reftitudc 
of Manners ; or, in ftiort. Virtue here, andHappi* 
nefs hereafter, is right. Whatever has a manifeft 
contrary Tendency is as certainly wrong: And 
whatever is in itfelf abftrufe, ambiguous, and 
tends only to amufe and puzzle ; wherever found, 
how warmly foever inculcated, or by whomfoever 
recommended, as of Importance, is no Part of, 
nor has any Relation to, the Religion effential to 
Man. 

This then i§, as it were, the Religion of the 
Deift in Miniature, or a concife Summary of De- 
ifm -, and fuch only as regulate their Converlations 
accordingly, are properly true Deifts 5 for thefe 
not only profefs Reafon was intended for, but fliew 
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by the Regularity of their Gxiduft that to them it 
indeed is of, conftant and perpetual Ufe. Aid 
they would beg leave to infill upon it with the ra- 
tional Divifies as a Piece of common Juftice, they 
as Men have a Right to lay claim to, that they 
would join the moral Doflrines fingly to the moral 
Precepts ; and when they have thus conne&d 
them as they naturally are, and they have tho- 
roughly purged them of all Additions, and Mix- 
tures of Unintelligibles ; that they would call this» 
and only this, Deifm ; and the Man who go* 
vems his whole Condud accordingly, that is, who 
in his Meafure fo believes, and (b behaves, a true 
Deift. Every moral Doftrinc, 'tis obvious, re- 
lates to fome moral Precept, and every moral Pre- 
cept neceffarily relates to the rational Powers of 
Perception and Volition, in the human Compofi-r 
tion ; and thoTe Powet:s and Faculties of the human 
Wind, relate to all the various Beings fuch Pre- 
cepts refpeft^ which Beings, may all be reduced^ 
to three general Claflfes, God, our Fellow^Crea- 
tures, and ourfelves •> fo that every Precept, which 
the human Underftanding perceives to be founded 
in Truth and Nature, it perceives it to be fo, be- 
taufe it perceives it tg refult from the Relation fub- 
lifting between itfelf, and fome one or^ other of . 
thofe feveral Beings •, which, to it, alone conftitutes . 
its Obligation to difcharge it, as natural, fit, and 
reafonable. Every thing therefore, contained either 
fn the Bible or in any of the numerous Commen- 
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taries on. any Part or Parts thefcoF, or in anJT 
of the Writings of any, or all, tKe great Men 
among the Moderns or Antients, Philoibphera 
or Divines, whether Matter of Belief or Prac^i 
tice, concerning either God, our Fellow Crea-i 
tures, or ourfelves ; that is, orcaabe, d pf opcf 
Object of, and is really and apparently fupport^ 
ed by Reafon 5 and is thereby proved to have 
its Foundation in Truth and Nature i is (call 
it whatever clfe.you pleafe) an effcntial Part of 
Dcifm, or the true original Religion of Rea- 
fon and Nature. And then, if nothing, that is 
(or can be made appear to be) fupported by Rea- 
fon, in Chriftianity, or traditional Revelation, but 
muft as fuch, at the fame time, neceffarily appear 
to be a Part of Deifm, original Revelation, or the 
Conftitution or Nature ; then there is nothing in 
Chriftianity or traditional Revelation, but what is 
not, or cannot be fupported by Reafon, thatftands 
oppofcd to Deifm, or on his Principles can be op- 
pofed by a true Deift, 

If then Deifm takes in every Doftrine and 
every Precept that is either difcernably right, 
good, or true, and excludes only Doftrines that 
are either abfolutely unintelligible, or evidently 
wrong, evil, or falfe ; and fuch Precepts only as 
are confcficdly no conftituent Parts of true Reli- 
gion ; and Chriftianity takes in unintelligible 
Doftrines and Precepts that are no conftituent 
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^arts of true Religion ; I would leave it with 
every Man who hath Reafon to direft him, and an 
immortal Soul to be made happy or miferable in 
a future State, as he (hall a£t a reafonable or an 
umtafonable Part in this : To judge which of the 
two is the Religion molt agreeable to the divine, 
or fuitable to, and worthy of the human Nature ? 
And whether that Religion which is reafonable^ 
right, and fit,and only fo throughout, and of a piece 
in all its Parts i or that, which is in part to be 
underllood, and in Part is unintelligible, in Part 
only is difcernably right ; and is in Part, for 
ought we do, or can know to the contrary* 
wrong, be in its own Nature moft eligible, and 
confcquehdy to be embraced by him, ' as he is a 
reafonable, a free, and an accountable Creature ? 

And now, perhaps, it may be thought high 
time for me to forbear enlarging. Whether I have 
fucceedcd in my main Defign, by giving a juft 
and true Rcprefentation of Deifm, and have vin* 
dicated it from the groundlefs Calumnies it has 
been loaded with, or not, I chearfully fubmit to 
your candid Examination and Judgment, who I 
ant well affured will determine according to the 
Diftates of fober Reafon. As to Dr. Benfotfs An- 
fwer to CbriJHanity not founded on Argutmnty I 
flatter myfclf you will admit that I have clearly 
Ihewn it to be far from a complete one. And as I 
have obfcrved to you, that I conceive my prefent 
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Sentiments may properly enough be charaderized 
by the Term Deifin^ and that I aknowledge my 
felf to dliTent from the current and generally re- 
ceived Opfnions of the Times^ and from the Tenets 
I was educated in, and have fhewn you the Grounds 
upon which I have afted in fo doing \ yetf not« 
withftanding, if you, or any other judicious Chrif- 
tian can, and will be pleafed, in the Spirit of Meek<- 
nefs, to Ihew me that hereby I have departed fi<>m 
the Principles of Reafon, Truth and Sobemels ; I 
aflure you. Sir, I am fully determined, like the ever 
memorable Mr. Cbillingworib^ to take the Shame 
of another Change. In the mean time I beg leave 
to add, that I am, with all due Refpe6b» 



Worthy Sir, 

lour much obliged, 
Hunibk Servant, 



A Moral PnitosoPHig^ 
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